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A Counter-Institution Reader:  Excerpts from 

(Dis)Connection 1-3 

Introduction 

Edited by A. Iwasa 

 I should have known it was too good to be true 

when I got an e-mail saying (Dis)Connection #1-5 had 

been archived online.  If nothing else, I could at least stop 

my years long search for a mythical #6, allegedly put 

together by the Long Haul Infoshop Collective. 

 First I realized not all of #5 was on the website.  I 

wasn’t worried since I had posted PDFs of #4 and 5 to 

scribd.com in early 2014 after finding them at the Taala 

Hooghan Infoshop. 

 Then I realized the intro and Gentrifuckation and 

White Frontier Collectives had been cut from #2, and I 

started to wonder, what else was missing? 

 Finding out I wasn’t the only person who had 

tried to re-boot the radical networking journal, 

(Dis)Connection, and the lion’s share of the articles was 

cool.  I put together a ‘zine with some other materials 

from the Love and Rage Revolutionary Anarchist 

Federation (L’n’R), did a small print run at the Sanctuary 

Arcata, and Little Black Cart (LBC) picked it up as Love and 

Rage and Network of Anarcist Collectives:  on federations 

and networks.  I set up a website, 

http://lnrandthenac.home.blog, for archival purposes 

since most of what I was looking at was from archive.org, 

and re-started to work in earnest to find past participants 

to share their experiences. 



2 
 

 Without much guidance from past participants, 

I’ve decided to put this book together with help from 

comrades in Olympia, especially from 115 Legion. 

 Most people who have participated in radical 

projects in the US will probably be able to identify with 

these articles.  I’m not sure if that’s something basically 

human, or another giant sign that we’re re-creating a 

lot of past mistakes, if not continuing them.  Perhaps it 

is all of the above.  I think there must be a balance 

between learning from the past, and learning by doing. 

 This is dedicated to the memory of passed on 

friends and comrades Gina Marie Ross and Mike D. 

from the Chicago Autonomous Zone Infoshop Collective 

and Dan Perry from the New World Resource Center 

Collective. 

Please write me if you are interested in this 

project!  acardweaver@tutanota.com 
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(Dis)Connection Issue 1, Fall 1994. 

(Dis)Contents: 

Building a Cohesive Vision for Infoshops 

by Sprite, pg. 7 

Radical Booksellers Network Proposed 

by Brian Miller and Tim Dimick, pg. 15 

Satan's Recipe for a Radical Movement 

by Jacinto, pg. 17 

Infoshops in North America 

by Justin Gorman, pg. 21 

Kid's Lib and Rowdy Kids 

by Juliet Carson, pg. 26 

Why I Like the Autonomous Zone 

by An Anonymous Zoner, pg. 27 

How I Created an Anarchist Lecture Series 

by Bob Helms, pg. 28 

Gathering Proposal 

by Vic, pg. 36 

What Else Can We Do? 

by Alexis, pg. 40 

This is How We Kill Communication 

by Julia K. and Shawn Dicentralisti, pg. 42 

A Little Rant 

by Alexis, pg. 45 

https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1sprite_vis.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1booksell.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1satans.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1infoshop.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1kidslib.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1whyilike.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1lectures.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1gather_prop.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1what_else.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1poetry.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1rant.htm
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Race and Gentrification Workshop Report 

by Kate Shvetsky, pg. 47 

From Behind Bars 

by David Alexander, pg. 49 

Transience 

by Vic, pg. 50 

(Dis)Connection Issue 2, November 1994 

(Dis)Contents: 

How to Operate an Anarchist  

Books to Prisoners Project 

by Bob Helms, pg. 51 

Communities' Visionary Cohesion 

by Sunfrog, pg. 57 

Hi Ho, Hi Ho, It's Off to Work We Go 

by Sprite, pg. 63 

Love Letter 

by Jesse, pg. 67 

Against Half-Assed  

Race and Class Theory and Practice 

by Ken Wong, pg. 72 

Greenhouse 

by Anonymous, pg. 89 

The Trumbullplex: How We Started Ours and How You 

Can Start Your Own 

by Will, pg. 91 

https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1raceandgent.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1behind_bars.htm
https://web.archive.org/web/20031225175607/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1transience.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2books2prisn.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2books2prisn.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2sunfrog.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2spritehiho.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2loveletter.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2race.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2race.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2greenhouse.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2trumbul.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2trumbul.htm
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Is it Anarchy on the Internet? 

by Craig, pg. 101 

How We Ended Up Putting on a  

Transgender Forum on Women's Day 

by Lysa, pg. 104 

On Boys in Collectives 

by Mike @Zone, pg. 107 

How to Make a Free Skool 

by Kate, l-san and dina, pg. 112 

Untitled 

by Sadik, pg. 118 

The Monster of Frankenstein  

by l-san, pg. 122 

(Dis)Connection Issue 3, Winter 1995 

(Dis)Contents: 

Disconnect 

by Anonymous, pg. 125 

RE: (Dis)Connection 

by Anonymous, pg. 127 

The Antioch Gathering,  

a New Network and (Dis)Connection 

by the Deja'vu Again Corner, pg. 129 

The Elements of Stupidity:  

John Zerzan and the New York Times 

by Gently Ai, pg. 131 

https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2@internet.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2transgen.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2transgen.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2boys.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2freeskool.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2untitle.htm
https://web.archive.org/web/20031225180041/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2franken.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3disco.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3redisco.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3antioch.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3antioch.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3element.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3element.htm
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Radio Rebelde: The Moving Voice of the Resistance 

Movement in Chiapas  

translated by Tanya, pg. 139 

Untitled 

by Kristi, pg. 140 

Tanya's Thoughts on Collectives 

by Tanya, pg. 144 

Affinity Groups 

from Reality Now, Spring '89, pg. 145 

Proposal for a Network of Worker Co-Ops 

by Andrew, pg. 146 

32 Roomates 

by Priscilla, pg. 147 

Surface Tension 

by Justin Gorman, pg. 149 

L'Octopus Autonome 

by DPSMD, pg. 152 

Emma's Dead 

by Andrew, pg. 154 

Montreal Complaints Department  

by DPSMD, pg. 156 

Librairie Alternative Bookstore  

by Anonymous, pg. 158 

A-Zone?!? What the Fuck?!? 

by Anonymous, pg. 165 

https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3radio.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3radio.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3kristi.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3tanya.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3aff_gr.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3proposa.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/332_room.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3surface.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3locto.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3emdead.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3mtl_com.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3lib_alt.htm
https://web.archive.org/web/20031225180306/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3azone.htm
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Building a Cohesive Vision for Infoshops 

(Or, "What the Fuck are We Doing Anyway?") 

by Sprite 

We recently had a(nother) collective meeting in Chicago 

to discuss the "focus" of our infoshop. After some 

discussion, I felt frustrated because our direction was still 

ambiguous. Our present day paths were not being 

defined in the context of our future goals. This was 

because as a group we had not yet had a discussion of 

what our long term aspirations were, how to get there, 

and what that meant we should be doing now. 

I felt a lack of long term goals was also present at 

the Detroit gathering. We had absolutely zero discussion 

on why we were doing infoshops, what our ideas of "the 

revolution" were, and what role infoshops play in 

achieving them. Not to slag off the gathering, it was 

definitely positive in many ways and served as a 

necessary point for us to meet, share experiences, trade 

knowledge and advice, and get inspired. But now that 

we've gotten the ball rolling, so to speak, we need to 

figure out what game we're playing, and what the best 

strategy is. 

You may be asking, "Why is this necessary?" 

Well, I have found "lack of vision" detrimental in many 

ways. In terms of internal dynamics, I have noticed that 

those with a clear concept of their "political" aspirations 

have pretty definite ideas of what projects they want to 

be doing now, while those without definite long term 

goals are more likely to get involved with projects that 

feel good, and rarely start new ones themselves. This 

leads to informal hierarchies, and also to disparities in 
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terms of taking on workloads and responsibilities, as 

some are more "driven" than others. Such imbalances 

then lead to problems inside groups on personal and 

political levels, etc... In terms of our infoshop network, 

political near-sightedness is dangerous, because without 

our own direction we can become easily manipulated 

into projects that aren't necessarily in alignment with our 

unclear goals. Thus issue-based politics get pursued 

instead of more revolutionary politics, or we get sucked 

into time-consuming spectacular politics like national 

days of action, which have little actual effect, and fall far 

clear of the impact of, say, community organizing. There 

are plenty of ways to be an "activist" and do absolutely 

nothing effective at all (but hey you might look good and 

will definitely feel "active"), and if we don't have some 

theory-action praxis going, we are in danger of falling 

into such powerless protest modes. Not having 

revolutionary goals and ideas of how to get there also 

mean that we are selling ourselves and "the movement" 

short, by not living up to our full potential, and we will 

pose no real organized threat to the status quo. Having a 

lackadaisical attitude about politics, "the revolution", 

etc. puts us right alongside wishy-washy leftists and 

liberals who, by their inaction and near-sightedness, end 

up supporting the status quo with no clear critiques or 

alternatives to offer. 

I feel very strongly that we need to start having 

more discussion and political advancement as a 

movement. I'm not saying that we need to define our 

political line as a collective entity (although working out 

some collective goals would be great!), but that we need 

to start bouncing more ideas off each other and thinking 
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realistically about how we're going to go about changing 

this world. This means discussing our concepts of 

revolution, what kind of "movement" we need, what 

roles infoshops (and other counter-institutions) play in 

that movement, and how they relate to the projects we 

are doing/should be doing now. I'm raising these vision 

issues now because I want to see them discussed in the 

pages of this zine, over the aaa-web, and everywhere 

else. I'm also interested in seeing political discussion and 

advancement be an equal focus to networking and skill-

sharing at our next conference. 

We've started to have some of these discussions 

in Chicago. They have in fact helped us to somewhat 

define our present day focus for the A-Zone; and a major 

part of that focus is having a space open for people to 

pass on ideas and experiences, interact and debate, 

teach and learn and be inspired. We want to increase the 

amount of "political education" in our communities so 

that everyone can develop their own vision of what 

revolution is, how to get there, and therefore what to do 

now. While many people have a vision of their ideal 

society, and some are anti-authoritarians because of it, 

many also don't have practical ideas of how to reach that 

society, and so they are missing crucial theory-practice 

and present-future dialectics in their politics (oops, sorry 

if that was too Marxist for ya!). 

This also raises the question of making our 

informal network more of a formal network. Do we 

want/need to, or should we just be doing more 

networking, more things with our network? 

I can see there being some resistance to having 

these discussions because the potential for conflict and 
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alienation is high. We've all been conditioned by society 

to see politics as stupid, pointless, and not empowering, 

and it's hard enough just "making a living," right? Also, 

looking at the groups that compose our informal 

network, it's clear that their nature makes it a de facto 

radical anti-authoritarian network. So there is going to be 

some minimum political definition, whether we like it or 

not. That will inevitably exclude and alienate some 

groups and people from the network who aren't 

necessarily going in the same direction (this can be good 

and bad). Obviously, we want to avoid doing what Love 

& Rage just did (narrowing the politics and organization 

to further a specific anarchist tendency). We do, 

however, need to start discussing and developing theory, 

and variety and differences are important for this so that 

real debate can occur. It is also important to network 

with groups that are outside our network, that may not 

necessarily be going in the same direction, but that we 

can work with, share ideas with, and learn from, as well 

as influencing them ourselves. 

Not to be all talk, and at great risk to myself, I will 

now throw out some of my personal ideas and thoughts 

concerning these issues. Basically, I want to encourage 

some open discussion, so feel free to critique and/or 

support what I have to say. 

Seeing as how we are a network of counter-

institutions, I feel pretty safe saying we likely all see 

revolution more as a process than an event; and that 

process starts now with every one of us in our hearts and 

heads, killing the cops inside. Now I feel that revolution 

must include all people (although we will doubtless have 

enemies and opposition), and the movement to 
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overthrow the status quo and establish a new society 

must be popular and be working to establish that new 

society now, both in terms of personal dynamics and 

political praxis. 

I see counter-institiutions as playing a crucial 

role in this movement because of the concept of dual 

power: challenging the power of state and capital while 

also working against the insidious forms of hierarchy and 

domination that have worked themselves into every 

conceivable relationship, both in our movement and in 

society. I envision a strategy of self-organized, informed 

communities creating direct democratic, collective 

counter-institutions that fulfill people's needs (and take 

away their reliance on state institutions), while working 

together and confederating as needed to create a 

popular counterpower to the existing corporate and 

military structure. 

I also feel that a distinct situation exists in the U$ 

in terms of its oppressed internal colonies (black, Latino, 

indigenous nations, etc.), and that the strongest leash 

keeping white people from being revolutionary is white 

privilege, and so I feel it is the responsibility of white 

people to refuse and destroy that privilege and the social 

construct of race it props up, while providing solidarity 

and support to self-determined struggles of the internal 

colonies. So as a "white" autonomist, I am interested in 

developing counter-institutions, and especially 

infoshops, to be an information and support resource for 

communities for developing counter-institutions, while 

beginning the struggle against personal-social power 

dynamics, especially those of white privilege and 

"whiteness." 
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Ideally these counter-institutions will work to 

create "situations" that deconstruct the spectacle and 

affect people's consciences, as people are moved 

towards change most by direct experience. I am also 

interested in creating non-hierarchical ties of support 

and solidarity with counter-institutions developed by the 

colonized nations. I think a good start is developing a 

counter-institutional network to discuss these issues, 

provide mutual aid, and provide info and resources to 

other self-organized groups. 

Well, that's a basic general overview. Trying to 

cram my politics into one bloody paragraph is kinda 

ridiculous, but what the hell. I should explain that I feel 

there is no "true theory" about the practice of revolution, 

but that there is a dialectic interrelation among theory 

and practice: "theory only advances as the support of the 

struggle, the practice only advances when it is backed by 

a theoretical construction." This is merely where I'm at 

right now, hopefully it will continually change! Go at it. 

I do feel there's a few particular questions that 

merit discussion in terms of infoshop focus. Primary is 

whether infoshops should function more as a resource 

for the movement or more as a resource for and 

organizing our neighborhoods/communities. In Chicago, 

we made the mistake of trying to be both when we 

weren't really prepared or skilled in being a community 

resource. One might point to the European infoshop 

network and how they are primarily for movement 

support, as they provide space for meetings and events, 

distribute literature, and have a fairly sophisticated info-

sharing system including zines and computer networks. 

Yet that could also be looked at as detrimental because 
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they ignored their communities as they isolated 

themselves from valuable support. In the U$, many of 

our groups are primarily white yet operate in non-white 

gentrifying neighborhoods, so the community role 

clearly cannot be ignored! 

These are just a few off the top of my head. 

Others include developing an anti-colonial/race traitor 

perspective, security, ghettoization, etc., etc., etc. We 

have so much to discuss and figure out, and if we are 

serious revolutionaries, we should start doing so now! 

So that's my rant, I'm going to end it with a list of 

some good reading material to spark ideas and 

discussion, and a list of questions we used at a recent 

Autonomous Zone meeting. Later. 

(Thanks to mckay, kate, lee, and purple bruise for the 

feedback!) 

  Some good reading:  

• "Defining the Autonomous Struggle," Wind Chill 

Factor #9. 

• Settlers: Mythology of the White Proletariat, J. Sakai. 

• False Nationalism, False Internationalism. 

• Nightvision: Illuminating War & Class on the Neo-

Colonial Terrain. 

• Race Traitor: A Journal of the New Abolitionism.  

•The Blast! #2. 

• Situationist Theory on the Spectacle and Creating 

Situations. 
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• Revolutionary Self Theory: A Beginner's Manual. 

• Anti-Mass Methods of Organization for Collectives. 

• Building United Judgement: A Handbook for 

Consensus Decision Making. 

• The Dispossessed, Ursula LeGuin (good sci-fi depicting 

an anarchist society). 

•From Riot to Insurrection. 

•Post-Scarcity Anarchism, Murray Bookchin. 

•The Irrational in Politics, Maurice Brinton. 

Questions we recently discussed at the 

Autonomous Zone:  

• What is our/your vision of revolution and the society 

it will produce (realistically & practically)? How do we 

get there? What role will the infoshop play in that 

movement activity? What does this mean we should be 

doing now? 

• What do we see the A-Zone looking like and doing 6 

months, 1 year, 5 years from now?  

• What is our current role in the neighborhood 

community and how do we see it changing? 

• What is our current role in the activist community and 

how do we see it changing?  

• How do we encourage other collectives and counter-

institutions to form outside the A-Zone?  

• How does the A-Zone operate internally? 
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• What makes people feel good about being involved 

here? 

Radical Booksellers Network Proposed 

by Brian Miller and Tim Dimick 

 

Greetings from the Printer's Mark Bookshop. The 

Printer's Mark is a radical bookshop located in Knoxville, 

Tennessee. We are sending this letter out to like-minded 

collective and individual booksellers with the purpose of 

testing the level of interest in forming a radical 

bookseller's association. The need for an association of 

this sort has been apparent to us for some time and, in 

some ways, may formalize links that are already in place. 

The main benefits we see for an association are as 

follows:  

(1) Strength in numbers: In the past five years, 

there has been a tremendous growth in the number of 

radical booksellers. An association could lend technical 

and, perhaps, financial assistance to other members, as 

well as to those preparing to take the plunge into radical 

bookselling.  

(2) Collective projects: Having an association to 

pool resources would allow us to undertake projects we 

might otherwise not be able to take on. Specifically, we 

might take on new, member-created projects or we 

might play a support role in member projects that 

already existed, such as Left Bank's Books to Prisoners 

program.  

(3) Networking: An association would allow us to 

develop an efficient link between booksellers and radical 

publishers, newspapers, zines, and distributors, and even 
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alternative radio. By creating a formalized conduit, we 

could guarantee a wider audience for radical reading 

materials--thereby helping both our businesses and the 

radical movement in general.  

(4) An annual bookfair: A yearly radical bookfair 

would not only generate publicity but also provide a 

chance to for us to gather as colleagues to discuss our 

stores and other projects.  

What we've listed are the four main advantages that 

came to our minds for starting an association. No doubt, 

you can think of many more. Meanwhile, there are many 

questions to consider, so we'd ask that each of you spend 

a while putting some of your ideas on paper.  

Some specifics that we need in order to set this 

in motion:  

• We're thinking about holding an organizing conference 

here in Knoxville, maybe in November. Let us know how 

that strikes you and what you would want to see on the 

agenda.  

• We propose that the Printer's Mark serve as 

coordinator of ideas and activities until the time that the 

organization is "official." Let us know if that's acceptable.  

• Send names, addresses and phone numbers of 

booksellers to contact.  

 

Printer's Mark Bookshop 

30 Market Square 

Knoxville, TN 37902 
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Satan's Recipe for a Radical Movement 

by Jacinto 

 

The Wooden Shoe Bookstore and A Space in 

Philadelphia, the Autonomous Zone Infoshop in Chicago, 

the Beehive in DC, the Trumbullplex in Detroit, Infoshop 

Berkeley, the Emma Center in Minneapolis, the 

(De)Center in Los Angeles, Rosebud Commons in 

Portland, Perennial Books in Massachusetts, Left Bank 

Distribution in Seattle, the Arawak City Autonomous 

Collective in Columbus, the Agitator Index Collective in 

Minneapolis; the list goes on, seemingly ad infinitum.  

Clearly we are not hurting for the commitment 

and dedication necessary to build a movement, a 

network of radical egalitarian collectives. It is that simple 

idea that people can organize themselves without 

hierarchy or authority that forms the cornerstone of our 

currently burgeoning movement. There are hundreds of 

collectives across this continent, and thousands wait to 

be formed. In doing so, we make no guarantee of an 

overnight revolution. The creative and continuing force 

of these collectives and counter-institutions form a 

powerful foundation for radical social change. The 

revolution is not in the formation of these counter-

institutions, but in the revolutionary potential of the 

collectives which can use the resources provided by 

liberated spaces.  

The radical movement of the 1960s coalesced a 

number of interconnected organizations and networks, 

culminating in the worldwide delightful chaos of 1968. 

This radical tradition lives on in the surviving projects, 

but mostly in the hearts and minds of the individuals who 
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experienced and were influenced by them. Regardless of 

such traditions, we have been gratefully forced to 

develop our own theory of liberation and oppression, 

and our own means of practice--the results of which are 

now bearing fruit. But, how amazing could it have been 

if we began our radical organizing with a stronger 

foundation. What if we had access to radical spaces ten 

years ago--would our evolution be even greater now? 

Truly, there really is no use crying over spilt (soy)milk, 

and as we have proved time and again to ourselves, 

regrets are unnecessary in the final reckoning.  

Our political (intertwined irrevocably with our 

personal) lives have moved us into the realm of 

tremendously innovative practice. Our organizing efforts 

have taught us as much as we have taught each other 

though internal collective discussions. This commitment 

to recognizing and confronting oppression within our 

interpersonal relationships must never be relegated to 

anything other than our highest priority. The revolution 

is in how we interact, how we behave with each other 

and the communities to which we are connected and 

from which we have arisen. We are changing the 

perception that this society cannot be altered, and in its 

place we insert our firm belief that people can and will 

cooperate and live without the necessity or inclination to 

have power over each other. Our means are as vital as 

our ends, and in committing to this political idea we 

begin to radicalize the very idea of radical organizing . 

A vision of what we are striving for in the next 

week, next year, and ten and fifty years down the line, 

will propel us toward reaching and exceeding our 

potentials. It is the sense of awareness that produces 
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such visions that is the key to internal and external 

revolutions.  

In essence, all I am saying is that if people form 

collectives, and we can network these collectives 

together, a movement toward greater egalitarian 

behavior will grow organically. It is up to us to develop 

innovative methods of continental networking as we 

develop similar networks in our communities, cities, 

regions, etc.  

The vision that holds the formation of collectives 

and federations of collectives as a revolutionary strategy 

for radical social change also shares the seemingly 

obvious notion that our struggle is not hopeless. We 

create these liberated spaces so that we may breathe 

more freely now, not "after the revolution." Hold firm to 

your visions as our time is before us. We may as yet gain 

the self-awareness to actually create a revolution.  

More thoughts on similar topics... 

I have a firm belief that our accomplishments in 

Chicago are part of a definite evolutionary process. I 

think that people naturally tend to form groups to work 

on projects together. I also believe that working in an 

egalitarian manner most closely approximates a natural, 

and therefore good, process. My radical organizing 

began three and a half years ago with the Baklava 

Autonomist Collective, which I watched evolve and 

combine with other radicals to create a rich collection of 

current radical collectives and projects. This is the 

evolution of a specific social system, one which continues 

to open intense futures for me.  

Group dynamics are a wonderful and frustrating 

beast. Yes, the revolution is in the process, but can our 
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process and the projects that form out of our process 

ever become truly democratic? And if our process and 

projects are imperfect mirrors of ourselves, what does 

this mean for our future? I feel bad for castigating myself 

and others because we were (are) not attaining good 

process, and therefore good projects. This does not 

mean that we are doing anything wrong. On the 

contrary, if we honestly believe that small groups are the 

way to go about organizing ourselves, and that 

consensus process makes the most sense for attaining 

democracy, then what we really must do is continue to 

build this movement.  

A SDS radical once proclaimed, "The true test of 

an institution is its ability to pass on accumulated 

experience." This is a vibrant idea, filling me with the 

notion that the skills that we learn and subsequently 

teach, especially group process and organizing skills, are 

vital to a successful radical movement. If we gain 

valuable experience and pass the knowledge from these 

experiences along to each other then we enrich 

ourselves and open up new and exciting realms of 

opportunities for radical social change. A powerful 

movement may grow out of the collectives and counter-

institutions that currently exist. And it might not. But 

regardless, the radical people who are involved in these 

collectives and projects will reap immense rewards from 

these experiences. Our revolution is about people and it 

is about us. We are a part of a very important historical 

movement and we are free to structure our resistance to 

oppression however we wish. This movement is moving 

in a very positive direction with a lot of potential. I am 

willing to explore the possibilities that lie before us in our 
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current situation. With an eye toward an ever-increasing 

understanding and ability to implement truly democratic 

group process and empowering radical organizing, I think 

that the visions that I hold today will be shattered by the 

incredible reality of what we will do. 

I feel such a sense of urgency to develop my 

visions; it is more realistic to say that I am obsessed with 

pushing my mind to grasp the greater visions which lend 

me the direction I need to exercise my will. I develop 

visions once I can imagine the totality of something, for 

instance if I can imagine all of the elements of a network 

of ten urban and rural cooperatives then I can actually 

see people and places, hear laughter, and get a taste of 

the fulfillment that may await me. All of the radical 

people, collectives, groups, and projects that I meet or 

know about are a part of these visions. I am truly thrilled 

by these images. I cannot imagine a more challenging or 

exciting life for myself.  

Please contact me if you have similar thoughts. I 

am interested in discussions that will move the theory 

and practice of our movement forward. I delight in the 

revelations and insights that I would never have thought 

of in a million years that naturally came to you. 

 

Infoshops in North America 

by Justin Gorman 

 

The following is part of a work in progress. Watch for 

more installments in future issues of (Dis)Connection and 

a pamphlet of the entire work. Justin has been traveling 

North America interviewing members of infoshop 

collectives. 
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Across North America, from Los Angeles to 

Washington DC, a proliferation of autonomously-run, 

community-based collectives are opening. Each space is 

unique in its set up, focus and goals. They are varied as 

the social club of the A-Space in Philadelphia, to the Long 

Haul in Berkeley, which acts as an umbrella for anti-

authoritarian groups to work from and together, and 

contrasted by the Autonomous Zone in Chicago, which 

uneasily blends addressing the needs of its surrounding 

community, disseminating anti-authoritarian literature 

and offering a place for people to entertain themselves. 

Each center has one thing in common--taking on the 

exalted challenge of creating a bridge between 

developing a viable community of anti-authoritarian 

based political activism and meeting the needs of the 

people activists live with on a day-to-day basis.  

The political aspects of these community based 

collectives can be directly linked to the infoshops, which 

originated with the squatting and Autonomous 

movements in Europe. An infoshop is basically a 

storefront which serves as a vehicle for disseminating 

anti-authoritarian literature, as well as a place to 

socialize with a reading room, lending library and 

communication center.  

Yet, the spaces I visited in North America are also 

intent on building a community beyond the boundaries 

of political ideology. By offering day care, kid space, free 

food and clothes, or even just a place to sit and be warm, 

these collectives are reaching out to the people who live 

in their immediate neighborhoods.  

The idea of establishing a community is not a 

new idea. What makes this reincarnation appropriate is 
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that the spaces are developing with a clearly articulated 

political intent and purpose. The lineage of politically-

oriented community centers can be traced back to 

Francisco Ferrer's Escuela Moderna in Barcelona in the 

early 1900s, and its later incarnation, the Modern School, 

in New York. These spaces intended to offer a safe 

environment to free thinkers, workers and anti-

authoritarians alike, all forces gathering to educate 

themselves and preparing for overthrowing industrial 

capitalism.  

Many groups who have started radical 

community-based collectives, were initially catalyzed by 

the Gulf War in 1991. Because the conflict was so short 

in duration, an effective anti-war movement was snuffed 

out before it could begin to take root. Yet many groups 

who were previously atomized did come together for a 

brief moment. People realized that to build a cohesive 

and viable anti-authoritarian movement, activism is 

needed to be pursued on a consistent, day-to-day basis. 

The need to create spaces where the multiplicity of 

issues which confront activists in the '90s could be 

addressed was a logical step. What makes these radical 

community-oriented collectives an exciting development 

for radical activism in the 1990s and beyond is the 

blending of exemplary and adversarial collectively run 

counter organizations.  

An exemplary, (or threat by example), counter 

organization takes on the dominant social order by 

retooling the way decisions are made, tasks are 

accomplished, ideas and issues are communicated, and 

power is shared. It is in this environment where the 
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anarchist ideals of equality and autonomy are put into 

practice.  

Yet to operate a commercial space, from 

emptying the trash to paying the rent, can be a black hole 

for devouring time and energy. Not to mention the fact 

that many spaces are illegal or not up to code for what 

they are doing and can be shut down by the power 

structure the minute they are recognized as a threat. It is 

this vulnerability which renders exemplary-run counter 

organizations ultimately ineffective towards catalyzing 

mass social change.  

To counter this inherent weakness, these 

collectives have opened themselves up to adversarial 

political groups, which more directly confront the 

dominant social order. A good example of this is the Long 

Haul, which is located in Berkeley. This space operates an 

infoshop, hosts a varied slate of events, offers meeting 

space, a darkroom and a café once a week. Yet it also 

houses office space for Slingshot, Food Not Bombs, 

Copwatch, Open Mind Free School and the West Coast 

Love and Rage Network affiliate. Because of the shared 

organizational space, each one of these adversarial 

organizations, although working within different arenas, 

has an opportunity to communicate and subsequently 

create a degree of cohesion in working towards 

achieving their goals.  

As the industrial epoch gradually 

metamorphoses, a generation of youth are left holding 

the strands of what have bound our lot together 

throughout conscious time. Because many of the 

participants in developing radical community centers are 

in their 20s, this is an important and bold step for a 
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generation who were reared in a society based on 

isolation, individualism, almost non-existent family 

bonds. For youth to make a deliberate and concerted 

effort towards recreating and redefining what 

community is, this in itself is a radical act.  

Because radical community-based collectives 

are just blossoming, many problems have surfaced which 

confront the spaces and participants. A host of questions 

need to be raised and addressed as new spaces open and 

established ones evolve.  

We need to ask ourselves and the groups we 

work with:  

• What is equality? Is it established through talk or 

action?  

• If a goal is to build community, whose needs and 

interests will be addressed? Those of the infoshop or 

those of the community center? Are these two concepts 

incompatible?  

• How will we communicate? Can we agree to disagree?  

• Are the concepts of accountability and autonomy 

incompatible? How will the shit work get done without 

someone having to be an enforcer or taking on a lion's 

share of the work? How will we develop trust in the face 

of the attrition associated with youth-oriented political 

activism?  

I plan on addressing and expanding upon these 

questions and themes in the future issues of 

(Dis)Connection. 
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Kid's Lib and Rowdy Kids 

by Juliet Carson 

(excerpt from a larger essay) 

 

A lot of people I talk to ask me what to do about kids who 

are violent or destructive. Many of us have learned very 

quickly that if you provide a place where young people 

won't get hit or screamed at, they will immediately try to 

do all the things that they normally can't do because of 

the threat of violence. In many cases those things include 

acting out the violence they've already experienced in an 

attempt to get some help with the pain of that 

experience.  

A good preparation is to have plenty of people 

staffing when kids are going to be around. Then, I would 

say, decide that you can and will play and have fun and 

make sure no one gets hurt for the time you are hanging 

out with the young people. The power of decision will 

serve you well on this situation. When the play becomes 

rough, lightheartedly invite the kids to make you the 

target of the roughness, and then stay with the play in a 

way that ensures you do not get hurt. The young people 

do know that it is a game and that you are doing it in 

order to assist them with their lives. An important thing 

to remember is that even though a child may feel a need 

to show you that s/he wants to hit you, it is not necessary 

for the child to actually hit you to get that out of the 

child's system. Experiment with different things and 

don't be afraid to stop the game and request that you 

play something else. Try to stick with it as long as you 

can, and be honest about your ability to cope with the 

game.  
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These are definitely challenging situations 

because of the feelings their behavior seems to evoke in 

us. Any experience from your childhood--from getting 

beat up at home or on the playground, to getting sent to 

your room for yelling too loud--will leap to your mind in 

some way when you get into a situation like this. That's 

why I recommend that people who dedicate a portion of 

their lives to supporting young people talk to each other 

about feelings they have about it. 

 

Why I Like the Autonomous Zone 

by Anonymous Zoner 

 

I got involved with the A-Zone because I felt so-o-o-ooo 

cynical. And I felt like all my life everyone I've hung with 

has been cynical. When my band played at the A-Zone 

and I spent a little time there I really admired the 

collective members for their faith, their hope, their 

ability to believe in something better--and to actively 

transform these qualities into actions. 

My year-long involvement with the A-Zone is 

self-education. I want to learn to believe. And unlike all 

the other believers I've crossed paths with--from the 

Mormon half of my family to the Marxists and socialists 

at my school--at the A-Zone I've found a community of 

people who believe this life can be better, but don't 

enforce a dogma. Here we are working it out like the rest 

of the world. We're putting ideas into action, and letting 

the actions feedback and help develop better ideas. We 

try to be accepting of people who want to work with us 

and within our community.  
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Being an anarchist with all the useless book 

learning in the world isn't the criteria. Being a person 

who wants a peaceful, free world, and can believe in 

creating that world from square one--our own homes, 

relationships, collectives and communities--is the 

criteria.  

That's why I like the A-Zone. Which isn't to say 

we're perfect, or even coming close, but it is inspiring to 

keep trying at all these goals.  

- A community member who isn't an anarchist 

and doesn't even want to be considered political  

 

How I Created an Anarchist Lecture Series  

(And How You Might Do it Where You Live) 

by Bob Helms 

 

The Voltairine de Cleyre Film and Lecture Series has gone 

from total obscurity to a certain level of respectability 

over the past three years, and it has helped to de-

insulate the Philadelphia anarchist community in the 

bargain.  

Voltairine de Cleyre (1866-1912) was an 

anarchist writer and activist who lived in Philadelphia 

during most of her career. In 1892 she and a few friends 

started an atheist/feminist group called the Ladies' 

Liberal League. Dedicated to "the non-acquiescence to 

injustice," it provided a forum for public lectures on 

topics of current social and political relevance, like 

sexuality, prohibition, Anarchism, revolution, and 

criminal justice. The intent was to stimulate discussion 

among working people in a dissident environment.  
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Based on this model and in that spirit, the de 

Cleyre Series has held about twenty-five public events. 

The guests have been professional historians, poets, 

feminists, radical personalities, anarchist authors, and 

veteran activists. We also do screenings of videos on the 

same range of topics, but that's another story and a 

much simpler one. Here are the basic procedures that I 

follow in organizing a lecture and what I'm thinking as I 

follow them:  

The Lecture Series Has a Name 

As time passes and you get to your umpteenth 

successful event, people in your town will be seeing your 

flier and saying "Hey, I went to one of those and had a 

great time. Let's bring the whole family to this one!" If 

you don't name the series and keep it always the same, 

this won't happen. Don't name it after yourself. 

              Where the Events are Held 

Try to get the use of a space that is controlled 

either by you or someone with similarly radical views. 

This will save you the hassle of a cancellation (for political 

events) on the day of the event, which does quite a lot of 

damage. The fee for using the space should be quite low, 

so that you can cover the expenses by passing the hat 

and without charging admission. If something goes 

wrong and you've got to pay it yourself, the cost of a big 

hall will discourage you from organizing more events. 

Avoid campus locations which force you to negotiate 

with student governments, faculty sponsors and college 

funding sources. All this will waste lots of time and 

surrender control to others.  
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Who I Invite to Speak 

Anyone who can present the results of research, 

their own ideas or creative work, or their personal 

testimony, in a concise way, and who is not presenting 

any electoral platform or political party line. If you limit 

yourself to anarchism and related stuff, the series as a 

whole will be of a sharply limited educational value, and 

you'll run out of names too fast. If you invite party 

representatives, from any party, you and all of your 

descendants may go through life as drooling zombies. It 

should not be the first time the person has addressed a 

room full of people, because if it is, they'll probably get 

flustered or ramble aimlessly. Professors who have 

published work on an attractive subject are perfect 

because they usually teach every day, but almost never 

get to present the stuff that they love to interested 

audiences.  

I try to limit it to people who live within an hour's 

travel time of the lecture site. Sometimes people will 

come around as part of a long tour, but this adds 

complexity, because their car will break down or they 

need to be paid X amount so that they can eat, or 

whatever comes up. I'd handle that sort of event only if I 

felt the speaker's message was very important, but 

others who feel more flexible should give it a try.  

Remember that a musical show is an entirely 

different creature from a lecture and unless you've got 

the relevant connections and expertise, you may wind up 

with a mess unless you keep the size, cost, and 

expectations very small.  
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How I Invite the Guest Speakers 

If you know the person already, just pop the idea 

on them, and if they go for it, plan the event together. 

Your best event of all may be done by a friend or 

neighbor who has something great to say, but who has 

not shared it yet in the neighborhood. Most of my 

speakers have been strangers, and plenty of them had no 

prior interaction with anarchists. When this is the case, 

the initial contact should be in the form of a short letter 

and not a phone call. The only other way I've broken the 

ice was when I attended a person's lecture in another city 

where I introduced myself, and we exchanged addresses. 

In any case, there should always be a first letter, in which 

the matter is spelled out clearly, and this is a crucial 

letter.  

This is how it's gone many times: I read an 

interesting book, and notice that the author is on the 

faculty of a college in my region. I call his or her 

department, not to speak to them, but to ask for the 

correct mailing address. If somebody who happens to 

know them gives me their home address or number, I 

don't use it. Make sure you have read and can talk about 

their work before you contact them. If they figure out 

that you haven't (and this is easy), they'll need to be 

insane before making plans with you. The letter is typed, 

with perfect spelling, and gets straight to the point. I say 

that I enjoyed their book and I think that many more 

people would enjoy hearing about the subject. I make a 

few comments about why I liked the book. Then comes a 

paragraph like this:  

"You are cordially invited to be the guest speaker, 

some evening this Fall or next Spring, of the Voltairine de 
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Cleyre Lecture Series. Our series has had a few dozen 

events over the past few years on anarchist and other 

topics, from NYC squatters to Sacco & Vanzetti, from non-

monogamy to the Spanish revolution. They all happen at 

the A Space, our all-volunteer, collectively run café and 

social club. The speakers are local scholars and activists 

who discuss ready knowledge with very interested 

audiences. These are not carefully-prepared, professional 

statements. We are unable to pay our speakers, but this 

is a great way to promote one's work/ideas, as the events 

are usually quite lively and well attended. We advertise 

in various media throughout the city, and admission is 

free. We pass the hat during the event to cover the rent. 

Besides all that, it would be a pleasure to make your 

acquaintance. Please give the matter some thought and 

contact me at this phone number or that address. I look 

forward to hearing from you." 

Always encourage an author to sell his or her 

books at the lecture. They'll usually have some copies, 

but your infoshop may want to handle it if that makes 

more sense. Typically they'll sign the books also. If the 

person does not live locally, offer to cover their traveling 

expenses. Within a few hundred miles, this will be fifty 

dollars or less. Sometimes they'll decline the offer, 

sometimes they'll take you up on it. Be ready to send it 

in advance. I always offer them our hospitality, which 

means a clean bed to sleep in overnight. I don't repeat 

the offer if they have other arrangements. You should 

also treat the person to a meal. This is where you and 

your close friends get to chat with them, and is likely to 

be the most enjoyable part of the whole thing. The 

profound importance of hospitality transcends all other 
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considerations. If you don't understand this and agree 

totally, I urge you to forget about starting a lecture 

series.  

• Don't get into detailed arrangements or even 

propose dates until the person has agreed to do the talk.  

• Don't give the person the impression that 

you're recruiting them into some little anarchist cult, or 

that the event will marry them to you in any way 

whatsoever, or that the event will involve some sort of 

confrontation with the authorities. If you want to 

videotape the talk, make sure they agree before the date 

arrives.  

• Don't write a cute, handwritten letter with 

revolutionary slogans all over it. Envelopes that are being 

used for the fourth time will also jeopardize the project. 

I created a rather classy letterhead with Voltairine's 

cameo in the comer and a quotation, which gives the 

whole package a certain style. Never assume that the 

person will appreciate anarchist youth culture, because 

if you do you'll probably be wrong. Be generic, be cordial, 

and remember that they've never heard of you before.  

• Don't give them a blurry picture of who is doing 

what. There must be one reliable contact person, one 

reliable address, and one reliable phone number where 

you'll definitely get messages.  

• Don't be offended if they decline the invitation. 

People who are worth listening to are usually very busy. 

If they say not this year but maybe next, don't be pushy. 

Ask again next year.  

Advertise the Lecture 

Most cities have a free local paper that will list 

non-profit free events without any fee. Mind the 
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deadlines. Radio stations may do the same. Get a system 

down by which you post your flier at certain bulletin 

boards. I prepare fliers a month in advance, send three 

copies to the speaker, then start getting them around. I 

never wheatpaste the lecture fliers because they are 

traceable to me and it may create hassles during the 

event, which may possibly involve the speaker. I staple 

and tape the flier to poles and such, first two weeks 

before and then three or four days before the lecture. 

Get the info to organizations who will plug into the 

subject. Tell the historical society about a historical 

lecture, tell the Greens than an ecologist is coming.  

Time the Event 

Try to do it on a night when people won't have 

other plans and at an hour when they'll be free. Monday 

at 7:30 PM has turned out to be very reliable for me, 

because bands don't play and many restaurants aren't 

open on Mondays. I've learned not to attempt these 

events from December 10th through March 15th for 

holiday and weather reasons, and summertime is also 

tricky because of vacations. Things like this are not to be 

controlled.  

On the Day of the Event 

You, the primary organizer, should make sure 

that one or two others are committed to backing you up 

on that day. Something will come up where you won't be 

able to do two things at once. Personally verify that the 

space is ready and set up and clean ahead of time. This is 

very important. Don't plan anything for three hours 

before show time. Have some kind of snacks available for 

the audience and ice water for the speaker. When the 

lecture date comes I get very animated, I pace the floor, 



35 
 

and feel butterflies in my stomach. You'll see what I 

mean. Think about everything: the lighting, the pictures 

on the wall, background noise.  

Introduce the Series and then the Lecturer 

Be brief. They didn't come to listen to you. Tell 

the speaker how you're going to introduce them. 

Sometimes they ask me to add or subtract an item. The 

word for a good introduction is "gracious." Part of the 

intro (for the lecture series) is to pass the hat around, 

while you've got everyone's attention. You catch the 

most money that way. You should clap so that everyone 

will clap as you give the floor to your guest.  

The person will talk for an hour or two and then 

take questions. It seems better to let the speaker handle 

this part without any interference, but if some blowhard 

starts dominating the discussion, the speaker sometimes 

lets them continue, thinking that they're some member 

of your group and that they're bringing up something 

that you're all interested in. Here you might say, "C'mon 

Louie, let someone else ask a question, OK?"  

After some discussion time has passed, the 

speaker makes eye contact with you and looks like they 

want to wrap it up. At this point thank them loudly, using 

their first name. Stand up and start clapping again. 

Something about a clear starting point and ending point 

makes the thing come off much better. Sometimes we 

present the person with some small memento from the 

local group like one of our tee shirts. It's a nice touch.  

That's it. If forty people are all over you with 

''That was great! Thanks for putting it together," you did 

a good job. If an audience of two is shyly mumbling 

"goodnight," and the speaker is grouchily rolling her 
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eyes, then maybe you fucked it up. I hope that my advice 

doesn't strike you as formal and old-fashioned, but 

believe me, I've pulled these things off well except for 

once or twice, I've learned from mistakes, and it gives me 

a massive rush when the event is a success. These things 

bring new people into positive contact with our little 

anarchist crowd, it gets a room full of people to learn 

about something that they didn't already know, and it 

feels good. 

Good Luck! 

 

Gathering Proposal 

by Vic 

 

So after years of hemming and hawing about wanting to 

go to an Earth First! Round River Rendezvous I finally did. 

I went to a few workshops and meetings and left most of 

them early in favor of walking around an incredible 

hillside and meadow that one friend described as 

"something out of Mother Goose," or talking to friends 

from faraway places, folks I hadn't seen in at least three 

weeks. And it felt familiar. Not the fireflies or the sunsets, 

mist and rainstorms, but the feeling of justification.  

In May the fine folks at the Trumbullplex in 

Detroit hosted a counter-institutions and networking 

conference. There were meetings and workshops. 

People told stories about their troubles in starting and 

running infoshops and community spaces. And at the end 

of the gathering what I liked was an all wom'n massage 

circle, exploring the big empty buildings in the city, 

playing spin the bottle (even though I was only kissed 

three times), soccer 'til ya drop, all night disco, and 
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talking to people outside of the scheduled workshops 

and formal discussions. My experience is not unique.  

I guess I wonder what we are trying to do, if 

anyone believes "it" is happening, and if "it" isn't 

happening why do we keep doing this? 

You didn't think I was gonna ask a bunch of 

questions and then keep my big mouth shut did ya?!  

Detroit first. I think we are workaholics. No. That's not 

right. I think we are talk-a-holics who act as if talking is 

working. We talk about what is wrong with our 

collectives and working groups, the limited impact of our 

projects, the same fucked up power dynamics that 

plague every group I've ever been part of. Work, real 

work, takes time--more time than a three day weekend 

allows.  

So, I think: 

(a) we talk about these gatherings being important and 

about work, but  

(b) they are mostly about talking about how even our 

smallest projects, let alone big (infoshop) projects, just 

don't work, and  

(c) we have interesting discussions and lots of fun outside 

of the gathering structure.  

So what? Are we using highfalutin' talk about 

work and plans to justify the legitimate need to hang out 

with people from other cities/places who are doing some 

of the same things and who share some of the same 

politics? And wouldn't it be more fun and less frustrating 

to just do that--hang out, relax, shoot the shit, play, scam 

, learn (informally) about the place we are visiting? 

The Earth First!ers have the same thing going 

only backwards. There is an activist conference in the 
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winter, and the rendezvous in the spring. One for work 

and one for play. In theory. But even the time set aside 

as "downtime" (I'm not really comfortable with that 

word since it seems to invalidate the importance of 

relaxation and play in a relatively safe and supportive 

environment) is loaded with serious talk, pimping action 

campaigns, and lectures--many on subjects I'm always 

interested in learning more about--with play time 

reserved for night fall, fire circles, and alcoholic revelry.  

Can people--activists, anarchists, whatever--

gather just to play, recover, be supported, hang out, 

relax? Why the hell not? Okay. Maybe more important, 

maybe only just as important: Can activists, anarchists, 

whatever get together and actually do real honest-to-

goodness work?  

Organizing collectives and building/creating 

community centers doesn't start with brainstorming; it 

begins with encountering people, deciding who to work 

with, and beginning the formation of a working group. 

How do you do that in real life, at home? How do new 

people become involved when entering a pre-

established situation feels like agreeing to accept a set of 

unspoken guidelines and conditions? How do you turn 

groups of strangers or e-mail pals into a network that 

works? How do you leave a gathering with more than just 

the latest slogan on a T-shirt?  

Of course I've got some opinions--they're coming 

right up!  

My opinion goes something like this: If we really 

want to work--come away from a gathering with 

tangibles, recommendations, game plans (and a really 

cool T-shirt), we need to spend time together. A big ol' 
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chunk of the stuff. One week? Two? Three weeks even? 

Twice a year? More often?  

And we need to be in situations that offer 

support, free flow of ideas, that "click." So, right away, 

first thing let's form working groups--collectives if you 

will. I don't know how, but small groups of no more than 

eight people who think that they can work well together 

and are willing to give it a try. Maybe organize a group of 

Midwesters, a group of computer nerds, an all wom'n 

group or two, a group formed of people from all over the 

country (and Canada too). Whatever. Random groups of 

people who just happen to like each other or think that 

they might. 

Next thing: In a huge group (the whole gathering) 

decide the subjects that need opinions to be collected 

and shared, problems that need speculation or solution, 

issues that need to be incorporated into projects, 

projects that need to be designed, projects that need to 

be carried out, outlines for discussions that need to be 

created and shared, papers and articles written, 

information distributed, everything--big, small, 

significant, trivial. Make a big ol' list.  

Each working group is like an autonomous 

affinity gang. They pick out the one or two or nine or all 

of the things they want to do (e.g. an annotated 

bibliography for a bare-minimum radical library; an 

article on environmental racism; complete the research 

and formulate the campaign strategy for attacking the 

anti-poor measures being adopted in California; detailing 

how a squat time share can happen; planning summer 

camping trips and winter cabining trips for a region; 

designing a spiffy voice mail bulletin board dealy for 
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activists. Whatever. Then start doing it. Every night, 

during dinner (each meal is planned and prepared by a 

different affinity gang) the working groups get all mixed 

so people can share ideas with other groups, get 

feedback on what has been happening.  

And then back with your gang--to work, take a 

break, talk, whatever. But spending 4 to 7 to 12 to 

however many hours y'all want working on whatever got 

you excited about in the first place. 

A couple of days before the gathering ends make 

copies of what was planned, prepared, written, and 

discussed. Make a big ol' ziney thingy of it all. Give 

everyone a couple of copies. Talk about it. Use it. Go 

home and share it. Talk some more. Experiment with it. 

Act on it.  

A shorty-quickie gathering could be really 

productive if everyone focused on one topic. But I don't 

know if we can agree on a single topic that everyone will 

cross the country to work on. Whatcha think? It's never 

gonna happen... 

 

Here's Our Zine, What Else Can We Do?  

by Alexis 

 

I'm really excited that we're all coming together to work 

on (Dis)Connection. I have always felt a great need to 

know what's going on with other collectives. Through 

information-sharing, I hope that we can all help fledgling 

projects realize their potential and provide each other 

with aid when we're going through trying times. I like 

feeling like what we're doing here in my town is also 

helping out people far away. It also makes me feel more 
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secure that if we run into trouble that others will help us 

out. So I want more. More networking, more 

communication, more, more, more!  

I'd like to see us eventually become more 

organized and perhaps a "formal" network, starting off 

by figuring out what our "membership" is. I want to know 

who I'm writing to when I write. Some of the following 

things are possible with the organization level we have 

now, some will require a little more sophistication.  

General Fund  

A fund which could be used to help new 

infoshops and similar projects start, and deal with 

emergencies such as fire or legal trouble. It could also be 

used to help offset the cost of hosting gatherings. We 

could raise the money by charging dues to the network 

(something manageable. $20 or $30 per collective per 

year).  

Resource Pool 

Photocopying, software, stamps, coffee 

beans...who can provide what? Who needs what? Maybe 

a printed list separate from the zine goes to each 

collective along with their copies of (Dis)Connection.  

Skills Exchange  

Facilitation techniques, carpentry/repair work, 

computer stuff, silk screening, accounting...how about a 

list of people who will travel to share their skills and 

another list of people who want them and will put them 

up for a week or so.  

Info-Sharing 

Maybe we can reprint successful grant requests-

-heck, even unsuccessful ones! Landtrust proposals, 

mission statements, non-profit status requests, etc. Let's 
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put this stuff out there and make the job easier for the 

next folks who want to give it a try. Imagine having the 

accumulated practical knowledge of a movement on 

your side when you're tackling a problem for the first 

time.  

Photo Album 

This is something that I'd personally like to do. 

Please send a photo of your collective, infoshop, 

bookstore, whatever. No deadline, when I get enough I'll 

copy 'em all and send copies back to whoever sent in 

one.  

And...can we figure out a way to respond to 

proposals in this zine before the next issue comes out? 

I'm afraid that the ideas in these pages might fall by the 

wayside if there isn't some kind of process to further the 

discussions, and add new elements to proposals. The 

amount of time between issues is so great that I also 

worry that we won't be able to work as a "network" on 

projects if we rely solely on the zine. Is e-mail the 

answer? Conference calls? Do I worry too much?  

 

This is How We Kill Communication 
by Julia K. and Shawn Dicentralisti 

 

In Minneapolis there's a plague.... 

It attacks the center of a person  

It attacks his ego.  

It's the same disease  

that infects rock stars. 
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The disease I'm speaking of is called  

"punker than."  

"punker than" attacks the most vulnerable, the most 

susceptible 

"punker than" attacks the rebel right at  

the moment after she rejects the "dominant," 

"mainstream" culture,  

and before the rebel got a chance to  

find definitions from within  

and learned to question everything. 

the "mainstream," "dominant" culture is  

then replaced with another  

"domina(n)t(ing)" culture 

someone else's manufacturing plant 

enters the picture. 

The little guy, DIY, strong bootstraps,  

BIG BOOTS, EMO, our hero,  

using the same manipulative  

disempowering  

devices.  

A rebellion?  

Or a scam? 
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How you make me feel Mr. Super Revolutionary 

like a tool  

like a #, like a body,  

like a member, like a kindergarten student,  

like a stepping stone, like a calculator,  

like Elmer's glue,  

like cement, like bricks, like a housewife, 

like a sissy, like a counter-insurgent, like a dropout,  

like a recruit, like a pawn,  

like a wimp  

Mr. Super Revolutionary calls his words: activism 

Mr. Super Revolutionary calls his perspective: the 

truth  

Mr. Super Revolutionary calls allies who disagree: 

dissident or shallow  

Mr. Super Revolutionary calls people who disagree: 

the enemy  

Mr. Super Revolutionary is neither.  

My silence screams/I am drowning  

beneath the surface/of your Perfect Argument/ 

You interpret my gasps for air/As visionless 

utterances/ 

"Going off on a tangent" you call it/Whenever I talk 

about something  

that really happened/That I feel/My politics are my 

feelings/ 

I am political because I feel/Not in spite of it/ 

Your political line is narrow/Like the ridge of a 

railroad track/ 

So you have to pay so much attention/To stay 

footed on the strip of steel/ 
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Without slipping/You can't look up to see where 

you're going/ 

To see is something's going to run you over/And I 

wonder, can you walk it/ 

Because your balance is so good/Or did you just put 

glue on your shoes?/I am plunging  

through the woods/It's night, there's no path/Only 

rarely do the stars glimmer 

through the branches/I'm undermined/ Unable to 

walk your straight line/ 

I'm still bitter, because your brain couldn't 

hear/When my heart was talking/ 

But in these woods, the only vision comes/ When I 

close my eyes/ 

And wait for the trees to whisper/Directions  

A Little Rant 

by Alexis 

 

This rant is inspired by post-traumatic stress from those 

horrendous three-hour long collective meetings that try 

to define the collective. 

So, I'm not middle class. I grew up in a working 

poor family. I can't tell you how it feels to constantly hear 

people in the anarchist movement describe our 

collectives as middle class. A lot of times it sounds like an 

attempt to illegitimize the work we're doing, to guilt 

people into stopping the work we've begun or to force 

inappropriate or unnatural changes. Poor folk are 

already marginalized by the rest of society, don't do it in 

our own collectives. Let's not trivialize the valuable life 

experiences that we all have, that's what brings us 

together. 
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Looking for "diversity?" 

I find a wonderful diversity in the groups that a 

lot of us work with here in Philly. These are groups that 

aren't specifically anarchist, but aren't hierarchical and 

use consensus to make decisions. They are usually issue-

based, like ACT UP or the Concerned Friends and Family 

of Mumia Abu-Jamal. A lot gets accomplished when you 

have folks of every stripe coming together, sharing 

experiences and fighting the system. 

I love seeing people from our anarchist scene 

working in other organizations as "out" anarchists. 

Floating in and out of groups lets me work on issues that 

are important to me, and not feel obliged when I'm not 

interested. This also gives me a great feeling of 

attachment and involvement in my city and community 

of activists--I usually know who is doing what, who to call 

if we need information or which people to bug to come 

to a demonstration or event. 

The anarchist scene, the A Space in particular, is 

usually my "safe space." I can relax, enjoy the company 

of friends, be corny and freaky, and not worry about 

fulfilling some imagined revolutionary obligation to the 

collective. For me there is no reason to make it 

something different. 

So, I'm beginning to loathe collective meetings 

where we try to define who we are, what we want, etc. 

The usual "well, as a bunch of white middle classers, we 

really should be reaching out more to the surrounding 

community" lines come up. (This when a significant 

portion of the surrounding community here is also 

middle class whites.) I hear it as meaning, "Let's try to 

attract more poor black people in, it'll sure make us look 
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good!" I don't want to try to legitimize ourselves by 

piggybacking on the hard work of others. We need to do 

our own hard work. 

 

Race and Gentrification Workshop 

by Kate Shvetsky 

 

As the facilitator/notetaker for the Race and 

Gentrification workshop at the Detroit conference, I was 

asked to give a summary of what we covered. So here you 

go.  

We each introduced ourselves. The first person 

from each city described the racial and economic 

history/dynamics of where their collective is situated. 

Through this story telling we came to a working 

definition of gentrification:  

The urban pattern of white people (often fringe 

radicals like punks/leftists/artists) first moving into a 

poorer, predominately people of color neighborhood in 

search of cheaper rents and to get away from yuppies. 

Then white developers and yuppies seeing white people 

feel safer to move into the same neighborhood. They buy, 

repair and renovate buildings, start cool cafés and bars. 

Rents go up. Property taxes go up. People of color and 

poor people are displaced. (For a fantastic 

description/explanation of gentrification read Jacinto's 

article "The Dynamics of Gentrification: or why I hate 

Minnie's Market" in Wind Chill Factor #6)  

The rest of the workshop we came up with 

concrete ways to fight gentrification: 

• Get property and pass it on to neighborhood folks. 

Work the system. Pay attention to the sheriff's block; find 
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out about land trusts (property that belongs to a group 

not an individual and cannot be resold); get in touch with 

organizations like WISH in DC that help low income folks 

to own property; find out how to be tax exempt. Do a 

pamphlet for the neighborhood on how to get property.  

• Empower the neighborhood folks to do the fix-it-up 

work on their homes themselves. Skill sharing. For 

example, in Detroit the Trumbullplex folks put the roof 

on their home themselves. They could give free classes 

on roof fixing.  

• Get to know your neighbors. Communicate. Better 

understand their concerns and needs. Let neighbors into 

your shows free, make outsiders pay. Sponsor events 

that have some interest to the neighbors (maybe not a 

punk show) Be a good neighbor.  

• Spend your money locally at small neighborhood shops  

• Work on solving social problems of the neighborhood.  

• Confront gentrifiers/developers. Show them what 

they're doing. Educate whites who are moving in. For 

example, ask them "Do you know who lived in your 

apartment before you?" Anti-racism training.  

• Research slumlords--do appropriate direct action.  

• Threaten to attack the economy if more people are 

displaced. For example, in Oka, Canada a group of Native 

Americans threatened to tear down bridges/burn things 

if any more people were displaced. This sparked 

solidarity and similar events in other parts of the country.  

If other workshop participants have other things to add, 

please submit them to the next issue. From the big 

turnout at this workshop, it seems like anti-gentrification 

work is a topic that touches all of our projects. Perhaps 

we should devote part of every issue on it. 
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From Behind Bars 

by David Alexander 

 

Last month Vic and Paul had the displeasure of being 

pent up for a while following the Earth First! Rendezvous. 

This letter was received by the jailed Earth First! activists. 

Mostly though, it is stuff we all need to hear and tell each 

other more.... 

To all the "John and Jane DOEs," 

I'm writing you from Meig's County Jail. This is 

the person who was locked up with you in the cell down 

from the "drunk tank." I made the phone call to the 

media for your group a couple of days ago and I'm damn 

proud to have helped your cause. There are people all 

over the country cheering for you all. I have never met 

people with such strength of character. We don't know 

what happened to you when they moved us out, and we 

are all concerned about your welfare. I learned from 

media reports about your hunger strike and can tell you 

from bitter experience that you're better off not eating 

that crap!  

I cannot contact you any other way than this 

because we are isolated from media and other prisoners 

here, but you give us strength through your courageous 

actions. One day I hope to meet you on the outside and 

have the honor of shaking your hands without being in 

chains.  

They know me inside the jail as "M.C." but my 

name is David Alexander and I have a letter "drop" at PO 

Box 5, Sale Creek, TN 37373. I would love to hear from 

you all (letters written to that PO Box will be forwarded 
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to me wherever I am by others that believe in what you 

are doing). 

Peace, Love, and of course -- Solidarity 

 

Transience 

by Vic 

 

A little something on transience: I go in and out of 

moods. And cities. That is, my emotions run the gamut, 

my desire to be around a particular person or a group 

varies constantly, my need for space or intimacy 

changes. I am at my best when I pay attention to what I 

want, where I am and how I am, rather than attempt to 

be somewhere or someway out of a sense of obligation 

or how I was yesterday or last week.  

Takes me a while sometimes to catch on to how 

things work so I only just recently noticed that my 

relationship with a lover followed the same patterns--the 

relationship has its own set of mood swings, influenced 

of course by each of our moods, but really these ups and 

downs and currents belonging to the relationship.  

After even more time passed I got to looking at 

the projects I'm involved in and the collectives I am part 

of and it kinda looked like they gots moods too. Like 

sometimes the group is tight and sometimes not and 

sometimes everyone kinda works together and 

sometimes everyone is working on their own and 

sometimes everyone is all crass and loud and sometimes 

we're all quiet and reflective. And I also noticed that 

mostly we try to make ourselves behave one particular 

way. Like we have this image of how we should be, or 

how we were once and wasn't that neat, or something 
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and that one particular way is how we try to be together, 

and that one particular way is how we treat everyone 

else as if otherwise it just doesn't work.  

So, let's pretend we can figure out a way of 

paying attention to our individual and group moods and 

mood swings. And let's pretend that we all agree that we 

(individually and as a group) are at our best and get the 

most done when we pay attention to our desires and not 

so much to our obligations and expectations.  

So, what are we doing imposing structures on 

ourselves that don't allow for transience: changes in 

mood or location, varying levels of energy, input, 

commitment? These structures are projects with 

deadlines, rent, long and regular hours, decisions that 

require everyone's involvement (infoshops, etc.). Eh? 

 

(Dis)Connection Issue 2, November 1994 

 

How to Operate an Anarchist 

Books to Prisoners Project 

by Bob Helms 

 

What it Is  

There are not many Anarchists around these 

days who would not agree that prisons should not exist. 

One fairly straightforward and rewarding way of telling 

the state's hostage population that we still think they're 

human beings is to send them free reading material that 

they request, or stuff that's as close as possible to what 

they want. This means that we establish a channel of 

communication between an Anarchist collective and a 

prisoner, not a prison library. Personalization is the 
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element that will differentiate our projects from others. 

The basic formula of the activity is a letter requesting 

books or magazines or types of fiction. A member of your 

collective reads the letter, chooses a few books that the 

inmate may want, and writes them a short note:  

Dear Joe, 

Unfortunately, we're fresh out of Ayn Rand, but 

since you mentioned Science Fiction, I thought you'd 

enjoy this book by Ursula LeGuin. No Dictionaries today, 

but here's a Thesaurus. Good luck on those writing 

classes! I hope that this note finds you in good spirits.  

Best Wishes,  

Jim  

Books Through Bars  

...or something like that. Don't leave out the 

note. If you do, it'll be like the prisoner is eating at 

McDonald's instead of at a friend's house. You then pack 

up the books in a small package and mail it off.  

Get a Workspace  

This needs to be at least one large room, and I 

very strongly urge you to avoid basements if you can. 

Even a minor flood will cause mildewing on the books, 

and everyone hates to work in a place that smells 

disgusting. Big floods will simply destroy all of the books. 

If you have to use a basement, then by all means do. 

Philadelphia's Books Through Bars has stored its books 

this way for some time without a major catastrophe. 

Start off with milk crates or pallets that will keep 

everything off the floor in case a pipe breaks. You'll soon 

be amassing far more books than you expected at first. 

Set up as much shelving as you possibly can, right at the 

beginning. Table space will also be needed for packing up 
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the books. The more pleasant this space is to work in, the 

more people will come down, week after week, to pack 

up the books and send them off. The more cramped and 

rotten it is, the more people will find something else to 

do, even if they really want to get books to the prisoners. 

It will be much easier if all of the necessary tasks can be 

done in this one space, with the only remaining task 

being to get the packages to the post office. The 

workspace should be either very cheap or free to use. 

This will always be a shoestring operation. Never plan to 

spend a dime on anything except postage. Any other 

regular and substantial expense, like rent, will really 

jeopardize the entire project.  

Get Books  

Circulate a flier asking students, new or 

secondhand booksellers, or anyone to call you and set up 

a good place and time to drop off books that are in 

readable condition. State what you are going to do with 

the books, and that it's an entirely voluntary and not-for-

profit endeavor. Ask for the books that prisoners will 

request most often: African-American studies, law books 

and dictionaries. Don't discourage people from giving 

you whatever they have, unless you know in advance 

that it's fifty cases of college textbooks that are years out 

of date. No one on Earth wants them, in or out of the 

prison system. Paperbacks that are thrown out by a 

bookstore with the covers tom off are a great find. Don't 

accept library books unless they are stamped as discards. 

Don't stamp them as discards yourselves. People who 

steal from libraries should be shot with a shit-gun. Sort 

the books out and keep them sorted. This makes it easy 

to get that perfect book for the prisoner, and makes it 
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likely for a new volunteer to get something accomplished 

and want to come back again.  

Get Mailers and Small Boxes  

This is just a focused trash-picking operation. The 

same donors who give you books will often give manila 

envelopes, small boxes, and mailers, i.e. padded 

envelopes. When you have a stack of these together, 

someone should go through it with a wide magic marker 

and totally obliterate or remove all of the old postal 

markings and addresses. This is more important than it 

may seem. If you get a six month supply of mailers from 

some bookstore, and your label falls off one box of 

books, it may wind up at the store, with the whole staff 

asking each other "What's this?" This aggravation will 

discourage them from helping you again. Another reason 

is that personal addresses can be remembered and 

misused by mentally deranged people after they are 

released from prison. Also essential is removing or 

obliterating the FIRST CLASS/BOOK RATE/AIR MAIL and 

any other postal stamp. You'll be doing it "LIBRARY RATE" 

and those are the only words that belong on the package, 

besides the address label and the postage. It's also a 

good idea to cover the mailing label with a wide-piece of 

clear tape.  

Get Money for Postage  

Have a fund raising concert. Ask for a grant. 

Expropriate the capitalist for whom you work. Cut a deal 

with a war tax resister. Use your imagination, because 

this is one feature of the project that can't be done for 

free. If you can establish an arrangement with an 

organization that has a postal metering machine, this will 

streamline the project enormously. Don't rely on 
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piecemeal postage saving schemes. This may help, but 

the volume of packages will overwhelm any thing but, 

say, several hundred bucks a year.  

Set Up Regular Work Times  

I'd suggest twice a month to start off. You might 

try getting a bunch of request letters from prisoners from 

an existing group that you've worked with, and just send 

the books with your new group's label and leaflet. Don't 

let the packages sit around on the floor for six months 

before sending them. The longer you wait, the more of 

the prisoners will have been transferred or completed 

their sentence. This means you wasted the postage. Try 

to keep the turn-around time under eight weeks, from 

the postmark on the request letter to the day you give 

the books to the Post Office.  

Create Literature  

Make a flier for the public, that contains a 

statement of purpose, solicits donations of books and 

supplies, and recruits new volunteers. Another should be 

a book request form or post card for the prisoners to fill 

out and send back to you. It should have a check list of 

what they can and cannot receive, like used books, 

hardbacks, magazines. Ask what they want, and ask 

whether they'll be open for pot luck. A check list of 

categories may help.  

Anticipate Prison Regulations  

These will vary a lot from state to state, and 

between state and federal prisons, and between 

individual prisons. Don't try to figure them out. If they 

say, "No hardbacks" or "No second hand books", it's just 

that the wardens have found another absurd way to 

show that they totally control their captives' lives, and 
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thus demoralize them. It doesn't keep any contraband 

out of the place. An important item is the mailing label. 

Many prisons have rules that allow inmates to receive 

material from publishers or bookstores, so when they're 

sorting through the mountains of mail that come in, the 

printed mailing label of a publishing house will make an 

enormous difference in terms of how many books get 

through, and how fast they get through. It will also save 

you a lot of time in writing return addresses. Try to have 

a publisher endorse your project, even if it's just giving 

you mailing labels and, if contacted by a prison 

administrator, saying, "Yes, that's one of our activities."  

Let Prisoners Know that You Exist  

A good way to get started is to run an ad in prison 

newspapers or to send fliers to prison libraries. If you do 

this, remember that the ad should not be too noisy on 

the politics. Get anarchist stuff to the prisoners (who ask 

for that sort of thing) as you're filling requests, but 

always be reasonably bland on the surface. Otherwise 

the prison systems will just shut out all of your mail. 

Besides, most of the prisoners will not really have any 

developed political positions. It's just a person who 

wants something to read and who appreciates being 

thought of.  

Remember also that it that it takes a special 

effort to get female inmates to start asking for books. Get 

your information to social workers, legal advocates for 

women, and anyone else who can get it to women 

prisoners. Don't send Gay/Lesbian literature to a 

prisoner unless they specifically ask for it. There's quite a 

lot of homophobia in prisons, and there is no privacy 

whatsoever. Unsolicited Queer stuff will create new 
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problems, and that's not what you're trying to do for the 

person. If some Nazi asshole asks you for Mein Kampf, 

say that this nice copy of The Diary of Anne Frank is as 

close as you could come.  

Have fun when you're doing all this. If you can 

turn the project into a social thing, you're out of the 

woods. Bring a huge bowl of food. Invite a prospective 

lover. Bring the kids and see how much fun they 

have with it! Good luck!  

 

Communities' Visionary Cohesion 

by Sunfrog 

(a response to Sprite's "Building a Cohesive Vision for 

Infoshops") 

 

In the first issue of (Dis)Connection Sprite poses several 

provocative arguments and questions regarding the 

goals and dreams of our movement, an informally 

organized network of kindred collectives who operate 

collectively-run projects from publications to infoshops 

to coffeehouse-ish all-ages performance venues. While 

I'm uncomfortable with the implication of a formulation 

like "counter-institution," I feel the notion of an 

"autonomous zone" encompasses all our manifold 

projects.  

I'd like to use Sprite's challenges and questions 

as a springboard to expand the discussion about the role 

of community centers and autonomous zones in the 

revolutionary anarchist milieu. These remarks remain 

the part of an ongoing hope to realize radical liberty and 

community in the present with the presence of actions 

of oppositional dissent and festivals of actualized 

https://web.archive.org/web/20031226131708/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1sprite_vis.htm
https://web.archive.org/web/20031226131708/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1sprite_vis.htm
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anarchy. My thoughts are intended to continue 

discussion, dreaming and debate. My problems with 

Sprite's article by no means betray the enthusiasm I have 

for the (Dis)Connection network and the camaraderie I 

experienced at the recent gatherings in Detroit, 

Dreamtime and Quebec.  

If we as a movement are to come to terms with 

the challenge of revolution, it's necessary to realize that 

the programs and ideologies which define a 

revolutionary perspective are expansive and divergent 

even within the context of our small and fragile milieu. 

But like Hakim Bey, I'm uncomfortable with the term 

"Revolution." Having suffered the stench of the Reagan 

"revolution," the (allegedly) global capitalist "revolution" 

to overthrow communism and truckloads of 

"revolutionary" new commodities, it's difficult to extract 

authentic anti-authoritarian intent in the abstract 

buzzword of the spectacle. In TAZ, Bey rejects popular 

notions of the revolution as the betrayal of our dreams 

and ideas, and chooses instead to advocate an infinite 

array of insurrections. The "revolution" traditionally 

spawns a new State, and therefore represents a 

totalizing triumph which must reify and restore 

domination before the vast vista of communal freedom 

is ever realized. The insurrection is temporary, yet 

constantly renewing itself. Rather than wait piously for 

"the revolution" like good Christians storing up treasure 

in heaven for the second coming of Jesus, Bey proposes 

we realize the "festal purposes" of revolution now. I was 

repelled by Sprite's notion of "political advancement as a 

movement" because it sounds too much like the myth of 
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progress or a militant's version of being "upwardly 

mobile."  

Ours is an anti-politics which poses a mode of 

action far more radical than "politics" as a word can 

encapsulate. But it's not "advanced" at all, it's as primal 

and basic as the wild species we once were. In my 

thinking, if there could be an "insurrection blossoming 

spontaneously into anarchist culture" as Bey writes, we 

are its immediate protagonists and should start living like 

we believe it. At this moment in time, for the people 

involved in this network, we are the thing itself--we are 

the gestating germ of our new society. If the repression-

mongers in our ranks had their way, we'd never roll away 

the psychic baton of the cop-in-the-head and experience 

the exuberant pleasure of creating and becoming 

autonomous culture. If we're not doing this because 

being anarchists is vastly more fun than going to a job, 

our revolutionary projects will soon seem like jobs. While 

internal burnout and external suppression are primary 

factors in the short life expectancy of an anarchist 

community center, the lack of widespread participation 

from people in our neighborhoods, or even sustained 

participation from our own "scene," can be credited to 

the boring speeches and spurious bickering which 

preoccupy our "meetings." In his article, Sprite criticizes 

people who participate in projects "that feel good." 

What's wrong with that? If I'm supposed to participate in 

projects that feel bad, I don't want to be a part of your 

revolution.  

I found Sprite's section on "oppressed internal 

colonies" problematic. I'm more concerned about "the 

struggle" against the personal-social power dynamics of 
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a colonized collective libido and our mutual cage of 

domesticated-being-ness, than rooting out the problems 

of whiteness, or maleness for that matter, as a 

fundamental oppression in our society. I heard a mix of 

white guilt and leftist rhetoric lurking behind these 

remarks. Groups like the Agitator Index (and their paper 

The Blast) in Minneapolis have "advanced" their political 

ideas through editorial imperatives and a collective 

political statement which furthers this leftist 

fundamentalism. Their notion of the "basic oppressions" 

(white supremacy, male supremacy and the State), while 

at once resounding like a p.c. laundry list of identity-isms, 

fails to elucidate any sense of the late capitalist 

megamachine as an intellectual and theoretical totality 

as well as a political one. Beyond the basic conclusions 

made by the anarcho-leftism of publications like Love 

and Rage and The Blast, I have some of my own "basics" 

of anarchy and anti-authoritarian politics. These 

conceptions concern how the domination of the earth by 

an anthropocentric civilization, the "society of the 

spectacle" as a mechanism of social amnesia, and 

rampant sexual repression (as elucidated in the theories 

of Wilhelm Reich and in zines like Smile-Snarl-Smirk-

Snicker-Smut-Squirts, among other places), keep us all 

prisoners in a toxic, televisual, oedipal cell. If an anti-

revolutionary element exists in our movement, it is not a 

"lackadaisical attitude about politics" as Sprite suggests, 

or wishy-washy liberalism, or a lack of militancy but an 

abundance of boredom. The prevalent puritan, ascetic 

and self-sacrificing tendencies of would-be heroic 

martyrs mars the ecstatic possibility of achieving 

liberation now. If our insurgency lacks a motivating 
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passion, ache and desire to live, how can we ever escape 

the daily malaise of life as sheep on the treacherous 

work/spend treadmill of the commodity-consumption 

paradigm?  

The "political advancement" of our movement 

seems fatally trapped by seriousness, choked by 

sobriety, and plagued by somber platitudes about 

solidarity with the "more-oppressed-than-me." 

(Me=white-male-radical-possessor-of-white-privilege-

endlessly-caged-by-white-guilt). Yet we become 

gatekeepers of our own oppression when we are 

unwilling to articulate the means of our own personal 

liberation. (I'm in favor of race-traitor or gender-traitor 

thought insofar as these tenets reject the social myths 

and mythic constructs surrounding gender and race. But 

I'm highly suspicious of the guilt-trip tactics which would 

have me reject my "whitemaleness" and in the same 

breath uncritically support national liberation 

movements or nationalism of any flavor.) Moderate 

doses of healthy hedonism and selfless selfishness may 

release the Situationist (or Fourierist) notion of the 

revolution as ludic festival and festal play, a revolution 

for ourselves. A politic that ignores the pleasure principle 

and the power of an unfettered unconscious proves itself 

as a politic of hollow husks, hopelessness and despair. A 

politic without joy writes empty manifestoes hardly 

worth the killing of trees. A truly radical politics requires 

us to abandon the realm of neurotic politicizing and 

transform work into pleasure. If the barrier which 

separates work from pleasure in civilization crumbles, we 

creep closer to the crumbling of civilization. Any 

qualitative leaps out of our legacy of revolutionary 
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defeatism necessitates individual and collective critical 

agency to unravel our voluntary participation as shit-

workers and shit-eaters in the shopping mall maze of the 

big machine.  

If we want to deeply disrupt our dependence on 

this death-trip system, we need a movement which 

fosters genuine self-sufficiency. Skimming and scamming 

the steamed cream off the capitalists' cappuccino may 

work well now as a survival tactic, but leaves us ill-

prepared for an implosion of the empire. The rural 

anarcho-communitarians who grow their own food and 

pirate electricity from the wind, water and sun, provide 

politically valid and viable projects for surviving "the 

revolution," which may sooner be precipitated by 

economic or environmental collapse than provoked by 

an army of revolutionaries comprised of participants 

from the current infoshop movement. The examples 

created by Dreamtime Village, the Radical Faeries and 

others, far from being the hippy-dippy-back-to-the-land-

drop-outists they've been attacked for, provide a model 

for the new world as much as the existing urban affinity 

groups and autonomous zones. When it comes down to 

our community center role, whether its infoshop for 

movement support or community center to feed our 

neighborhoods, creating a festival or striking a blow to 

corporate power, I prefer a "both/and" approach. Let's 

do and demand everything we want and need while 

remaining conscious of our limits and priorities. We are 

all outlaws in the eyes of Amerika. I want to be anarchy. 

 

 



63 
 

Hi Ho, Hi Ho, It's Off to Work We Go! 

by Sprite 

(a response to Sunfrog's "Communities' Visionary 

Cohesion") 

 

Hey Sunfrog, 

I'm glad you and Jesse replied. Hopefully these 

articles will stimulate more discussion for future issues. 

In many ways I agree with the spirit of what you're 

saying. For example, your basic assertion, that anarchist 

politics must embody a politics of pleasure or else we 

shall be stifled by our own seriousness, boredom, and 

work stress is undoubtedly true. While I feel your 

comments on the word "revolution" are mostly 

semantical and subjective, they do reassert how I feel--

that we need to define more what we mean by it! We 

definitely must realize the "revolution" now (yes!), and 

constantly every day. And not just with festivals and 

insurrections and autonomous zones, but by challenging 

our own thought modes and patterns, our ingrained 

behavior, and most of all the reality filters that protect 

our "open minds." 

However, beyond creating such situations that 

provide temporary autonomy, I have a deep desire to 

instigate change in the world on a social level. For me and 

my nihilism, it is a simple choice (as quoted from a 

detourned comic): Suicide or Revolution.  

While creativity, play, passion, and all those 

other cute buzzwords are definitely crucial to our task, I 

feel that instigating change means that you have to put 

effort into organizing. I "work" to organize counter-

institutions because I feel when done properly they 

https://web.archive.org/web/20030826170842/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2sunfrog.htm
https://web.archive.org/web/20030826170842/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2sunfrog.htm
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constantly recreate Situations/TAZ's/etc. and challenge 

us to live the revolution. They also are the basework for 

a Dual Power strategy: Creating a new society 

(connection) while challenging the power structures of 

the old (disconnection). And as we learn and fail and 

grow, etc., we "advance" our politics by accepting and 

implementing what works and rejecting what fails.  

You warn that seriousness will make our 

"revolutionary projects...soon seem like jobs." That's 

true, if we always approach our tasks in a dry, uncreative, 

systematic, and impersonal manner. So don't! I'm quite 

serious about my political activity, yet I encourage 

methods of doing political work that involve working and 

sharing with others, personal interaction, as well as 

potlucks (food and fun) and other methods of breaking 

down social barriers. These are important also because it 

seems to me quite a few "activists" are active for the 

wrong reasons--politics can be as much a drug as TV or 

religion. Typically these are activists that do not live their 

politics, meaning all those personal-social difficulties will 

be dealt with after the revolution (which is to them, an 

event, not a process). By the way, I didn't just criticize 

folx for participating in projects that "feel good," I 

criticized them for participating without seriously 

analyzing why they are, what the implications and 

realistic effects are, and/or just because they lack their 

own vision/goals and so are content to follow others 

(initiative and responsibility are conditioned out of us).  

I find though that I just cannot agree with your 

basic refusal to have a vision that encompasses anything 

more than "autonomous zones." I see the so-called 

"lifestylist" anarchist tendency to concentrate on 
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individual freedom (see the Untitled article, this issue) 

and refuse to interact with the mainstream world and 

address issues that affect people's daily lives as a key 

component to the "ghettoization" of our movement. It is 

no wonder most communities ignore us because we 

offer them no real alternatives. This is doubly true 

considering the "whiteness" of the anarchist milieu. My 

comments about white privilege in the previous article 

did not stem from any kind of "guilt," but from actual 

anger I have (note also that I never called for uncritical 

support of national liberation movements, ahem). A 

perfect example of this white privilege is the anarchist 

tendency to discard radical strategy, pursuing only self-

satisfying projects rather than having an urgency to get 

out and organize for fundamental social change now. Of 

course, white communities aren't under occupation by a 

militarized police force. Most white kids don't face the 

basic prospects of police brutality, institutionalized 

racism, drug-flooded communities, gang violence, and 

high imprisonment rates. No, white kids have the 

privilege to "drop out," the privilege to move out and 

start rural collectives without facing intense racism and 

violence, the privilege to conveniently ignore their 

privileges and set up "autonomous zones" in non-white 

communities and ignore their effects. Historically, 

working class white people have sold out in terms of 

solidarity with non-whites in revolutionary struggles in 

this country because of privilege. I want no part of that 

history. We also live in Amerika, belly of the beast, and 

to refuse to resist this state's imperialist policies is a 

crime against the rest of the world which suffers because 

of it. The difference between my emphasis on 

https://web.archive.org/web/20030826170842/http:/messmedia.rootmedia.org/disconnection/archives/issue2/2untitle.htm
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"whiteness" and your emphasis on "colonized libido 

dynamics" seems to be ultimately the old personal vs. 

political. I think we both know this is, like elections, a 

false choice. Neither is complete without the other. So 

let's accept that and get to "work" (and play) on both.  

Where we seem to differ in outlook most is 

where you seem to have a cynical outlook towards the 

effect of any kind of strategy or organizing ever 

influencing/producing revolutionary situations. Well, I 

can't believe it's going to happen spontaneously, and I 

certainly don't intend to sit around and watch the world 

go to shit from safely inside my autonomous zone or self-

sufficient farm. I do believe that complex conditions can 

produce times with high revolutionary potential that can 

be taken advantage of by an organized movement that 

has its shit together. I'm talking about historical 

moments where the Hegemony of the Spectacle breaks 

down and revolutionary currents (already in practice) 

sweep the land. This means having our personal and 

political backyards cleaned up, which is, as you say you 

believe in the end, a both/and approach.  

I wrote the article in (Dis)Connection #1 because 

I want to hear other's visions on how to go about this 

dual approach and start achieving some of our (still 

undefined) goals. I still do. And I've probably blabbed too 

much about it already now, so bye, and remember to 

whistle while you "work!"  

P.S. I originally wrote this in "article" tone, which 

I found to be too impersonal and caustic in the end. Thus, 

I have changed it to "letter" tone, because I feel the point 

is to mix mine and Sunfrog's and Jesse's and others 

https://web.archive.org/web/20030826170842/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1sprite_vis.htm
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opinions together and eat the parts of the mash we like, 

rather than do the lefty competitive theory thang. 

 

Love Letter  

by Jesse 

(a response to Sprite's "Building a Cohesive Vision for 

Infoshops") 

 

Dear (Dis)Connection issue #2 staff (especially Sprite):  

I read issue #1 a few days ago and thought it was 

really really good. Rarely do I read something cover to 

cover, but I read this one all the way through. I was glad 

to see a note up in the infoshop saying the article 

deadline had been extended until Oct. 20. I was going to 

make a submission. But then I ended writing this whole 

long thing, and it doesn't look like I'll have time to write 

anything. Maybe I try to do a short "scene report" about 

the Long Haul Infoshop at the end of this letter, in case 

you don't have one from someone else in the collective. 

I noticed that there was nothing from "our" 

infoshop in issue #1 (that is, from the Long Haul Infoshop 

in Berkeley.) Maybe that is because we are all too busy 

or whatever. Only a few of us were able to go to the 

gathering. Reading the zine really made me want to 

travel around, see some of the other projects and meet 

other folks. Unfortunately, real life kind of has me 

trapped with full time work and school (not to mention 

the infoshop) for a while. I am hoping I can find some 

time to travel after I finish school this next summer. 

If Sprite is reading this, check out the article I 

wrote for Slingshot issue #52 on page 8 called "What 

Now? Why we need a vision and a contribution to the 

https://web.archive.org/web/20030826171201/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1sprite_vis.htm
https://web.archive.org/web/20030826171201/http:/messmedia.rootmedia.org/disconnection/archives/issue1/1sprite_vis.htm
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discussion." I was really surprised that we seemed to 

have a lot of similar ideas on "the problem" despite 

distance, different scenes, experiences, etc. If you ask 

me, this is the single most important thing to talk about 

right now. How many of us have been activists for years 

and have seen nothing really happen, and in fact have 

the sinking feeling that nothing is happening, expect 

things getting worse with the rise of the right? We can 

put in all the long hours we want, donate all our time and 

energy, but if we don't have any idea of a plan or where 

we are trying to go in a large, "Long Haul" sense, we are 

just moving for the sense of motion. 

Having said that, I have a few comments and 

constructive criticism of your article going to overall 

tactics. 

(1) On page 2, column 2 you state that we are in 

danger of being "put alongside wishy-washy leftists and 

liberals." I agree that is the danger and that neither group 

(especially the liberals) have any vision at all. (The 

leftists, at least some of the older ones and most of the 

ideological ones, have a vision but it is some variant of a 

strict Marxist vision which just isn't going anywhere. 

Their problem is too much vision--they allow their 

ideology to control how they interpret facts in the world, 

rather than trying to always shape and reshape an idea 

of "what to do" based on the facts in the world.) 

The problem with this kind of statement and this 

kind of idea is that it further limits and isolates us as a 

movement. We need to somehow think of ways to 

change liberals and leftists around to our way of seeing 

the world (once we know what it is, of course) instead of 

seeing them as just more people who are "part of the 
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problem." In order to do anything more than political 

masturbation (and I'm not against masturbation as such) 

we somehow need to build a movement beyond a few 

dozen people in each city, into a movement that involves 

millions of people. Some of those millions might be white 

punkish 20-somethings; the rest are going to have to be 

"normal folks" or anyone we can get. We need to avoid 

the temptation to create artificial divisions between us 

and other people in the society unless such a division is 

absolutely necessary. Most leftists and a lot of liberals 

are a hell of a lot closer to holding the kind of ideas we 

might hold, and being willing to put their lives on the line 

to move them forward, than a lot of other people in the 

society I can think of. I guess I'm making a mountain out 

of a molehill, but I really think we need to be positive, put 

forward our own plan that will be irresistible to leftists, 

liberals and normal folks and that will clearly be way 

better than capitalism/the status quo, etc. If we have a 

good plan--a direction to move in--a lot of folks will want 

to support it if we don't exclude them from the get-go.  

(2) I really like what you say about "thinking 

realistically." I hear way too much kind of idealistic talk 

that people should know is just slogans. We have all 

learned how hard it is to actually do even simple things 

(like keeping an infoshop open.) And yet I still hear 

people talk casually about "revolution" all the time. This 

word does mean something but we are pretty far from it. 

We might not always be, but thinking realistically means 

realizing you can't go from here to there just with 

language. If we can organize 20 infoshops nationally, that 

is a pretty impressive start and shows that when we work 

together and hard, we can actually do something. 
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Realism to me is starting from step one and going 

through all 100 steps until you reach something of really 

drastic change, not just in frustration skipping the steps 

because they are too big to comprehend. 

(3) Counter-institutions is the way to go, I think. 

Both to keep ourselves alive now, to provide a model for 

the future, to learn and sharpen our ideas of how to 

actually run things, etc. 

(4) I really agree with the point made in the 3rd 

full paragraph on the left column of page 24. Our 

infoshop, I think at least, has never really discussed this 

stuff because of fear of internal conflict. I LOVE and work 

well with a lot of the other folks that make up our cluster 

of collectives, but I know we have serious internal 

disagreements. Just about the only time I've ever seen 

debates actually come out into the open is during 

Slingshot production, when we have to make really final 

decisions based on ideas: does it go in or not. The 

infoshop, by contrast, found we had a hard enough time 

deciding what color to paint the room and what kind of 

"look" we wanted. We just couldn't deal with more 

division after these early debates. Those debates did 

touch people's vision and politics, I thought at the time, 

but it was kind of safe.  

The divisions are sometimes tied to lifestyle 

(paying rent vs. squatting, having jobs vs. 

unemployment, personal rebellion vs. trying to appeal to 

"normals"). We have had debates about violence: 

whether it is a good tactic now, what it does, etc. The 

emphasis to put on issues of race comes up a lot and 

especially how we ought to deal with this whole issue.  
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The fact is, even though these discussions are 

"dangerous" and risk splitting us up some, I think we 

really should have them. Maybe it is good that we have 

learned to work together, so that that will provide a 

"glue" to keep us working together even when we 

discover that our politics differ. But even if it does cause 

a split, we need to have the discussions because we can't 

really go forward unless we work something out and 

move in one direction. 

(5) I just reread your specific thoughts on pages 

24 and 25 and I pretty much agree with them. Actually I 

agree more than I expected to agree. I think the way you 

deal with the race question is ideal: we network, support, 

provide solidarity, try to work with and work on our own 

shit. As a practical matter, this seems a lot better than 

just complaining "oh, there aren't any _____ people here 

at this meeting. Oh boy, we're so guilty." We need to 

want to work with other people, but if it doesn't happen 

right away that might just be because people of color are 

working on developing alternatives in their own 

communities and for them, revolution is not working 

with a bunch of white leftists. This is one of the hardest 

issues we have. I personally think we need to try to work 

on campaigns with self-organized colonized groups, and 

we should also continue working on campaigns that 

seem important to us that may not apply to those other 

activists, or at least not in obvious ways just at first. We 

need to avoid either/or guilt decisions. A good start 

would be making sure we know the non-white 

organizations that are doing radical work. Clearly 

infoshops are just the most simple, preliminary type of 

"counter-institution." The real fun starts when we start 
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"fulfilling people's needs" in a dramatically different way. 

There is a question of how much we are going to get 

involved with the current society in order to make these 

alternatives, and that is a crucial question. For instance, 

buying land in a way is the most traditional thing we can 

do, confirming property relations and contributing our 

money to the oppressive machine society. On the other 

hand, if we really want to build an alternative that lasts, 

squatting a factory, say, might not really be an effective 

strategy over the "Long Haul." These are the hard 

decisions and I hope we are able to make them rather 

than running from them. In my opinion, what may in the 

short term seem "pure" may be unrealistic and self-

defeating in terms of really making alternatives work in 

the long term. 

(6) If you want to add a good reading to your list 

of readings, add Getting By With a Little Help from Our 

Friends by Barbara and Al Haber. I think that is the title. I 

haven't read it for a while but I remember thinking it was 

highly relevant to some of these discussions. It is also 

good to have perspectives from past major activists.  

 

Against Half-Assed Race and Class 

Theory and Practice 

by Ken Wong 

 

For all the talk of race and class consciousness within the 

anti-authoritarian milieu, one would have expected a 

multi-hued, culturally diverse tsunami of the repressed 

ready to wash away the old world by now. Unfortunately, 

the North American movement has caused only a few 

ripples of discontent, as it were, for years. Some of the 
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people who would immediately benefit from a total 

insurrection treat the movement as if it were toilet 

water; some of the actions/inactions of the movement 

seem to have been conceived in the lavatory. The urge to 

be scatological in this critique is tangent to the absurdity 

of a mainly white and middle-class scene (yes, there are 

exceptions but not as dominant within or "visible" to 

those outside the scene) inspiring the poor and non-

whites to rise up together in reclaiming life and liberty. 

I do not claim to be perfect myself yet my 

perspective isn't as common within anti-authoritarian 

circles. I'm neither dark-skinned nor white. I have been 

through experiences that overlap middle-class and 

working-class conditions, and I know a diversity of 

people which probably wouldn't associate together (if 

only to exchange blows). I critique not for trivial, 

belligerent reasons but for practical results. Let's see 

theory and practice fused, not confused.  

Before any practicality can come forth, at least 

five general obstacles need to be destroyed:  

(1) The compartmentalization of these abstractions, or 

psychic totems, called race and class, and their 

oppressive uses which are separated from the totality of 

everyday survival, which tends to supplant life and its 

possibilities; 

(2) The difficulty and/or refusal of sincere reevaluation, 

self-analysis, constructive criticism, and political 

discussion about race and class among white anarchists;  

(3) The lack of creativity and provocativeness used in 

dealing with racism and classism;  

(4) The obscurantism or confusionism of nationalism; 

and  
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(5) The Spectacle's influence on race and class 

conditioning.  

Fragmented approaches to dealing with the 

illusionary yet consensually-lived totality come from the 

obvious result of the totality's fragmentation of peoples' 

lives. Humanity is blackmailed into survival sickness or an 

economizing of life. People are systematically distracted 

from considering other possibilities as a result of this 

fragmentation, this separation from control over their 

lives both internally and externally. The connections are 

no longer apparent, or never were visible to begin with. 

Hierarchical organization, itself fragmented, reproduces 

with ease among those who aren't aggressively aware 

and fighting the authoritarian or specialist/managerial 

impulses encouraged in the current world. Hierarchical 

organization encourages a compartmentalized, reformist 

approach to oppression since to do a holistic, 

uncompromising assault would mean the end for would-

be bosses and their older, more (in)famous counterparts. 

It is a common practice among the left to reduce the 

totality's oppression to ABC's of oppression. As a matter 

of convenience, it strips the dynamics of one totality 

aspect, say racism, making it a "side issue" or yet another 

single issue "-ism" so actual cumbersome practical 

criticism can be avoided. 

Perhaps the only strong, persistent black voice in 

North America among the still mainly white anarchist 

scene, Lorenzo Kom'boa Ervin, critiques 

compartmentalization as well, adding, "This is reflected 

in their movements--almost all-white movements 

against 'fascism' or what they call racism, usually crude 

KKK/Nazi organizing. They never deal with institutional 
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racism or the white supremacy differential in the quality 

of life in this country."  

It is also convenient to compartmentalize 

oppression for social sub-cultural reasons. Naturally, 

people have the right to associate with whomever they 

desire. However, remaining in subcultural cliques with 

little or no interaction with the outside world beyond 

economic relations isn't going to spread liberation inside 

and outside the movement. If whites act only on 

oppression that they can immediately gain from (e.g. 

"cool" friends, sexual partners, travel, publicity, etc.) and 

exclude areas not rewarding enough or those challenging 

to their insulated scene, then movement implosion is 

inevitable. Regression policy of avoiding nonwhite, class 

conflict dynamics (and other "unhip" areas such as age 

and ableism matters) worsens by not sharing excitement, 

pleasure, adventure, and so on with those who really 

could benefit from anarchy; in other words, containing 

any fun (if any, judging by some moralist, workerist 

elements still within the movement) or 

qualities/perspectives that engage people in ways alien 

to state, capital, religion, media, etc. thus encouraging 

them to rise above survival and fight for their subjectivity 

and a new world.  

There are many reasons why race and class are 

difficult subjects to discuss amongst white anti-

authoritarians. I do not claim to know about each 

individual's past experiences or upbringing nor do I want 

to get bogged down in them when a present has yet to 

be made, but there are some general patterns occurring 

that need to be checked. From personal observation and 

the experiences of older non-white anarchists, the 
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following can be found in the North American 

movement: differing definitions or confusion over what 

class is, patronizing practice, fear of class backgrounds 

revealed, fear of revealing racism or plain indifference, 

dogma that whites should only deal with other whites on 

race and class, cultural chauvinism, and the subliminal 

message that the movement is itself white. 

Differing Definitions or Confusion 

What is class? Class is an abstract way to 

separate and define people according to social and 

economic production roles--which are themselves based 

on non-concrete things like numbers, laws, morals, 

hierarchy, etc.--reinforcing peoples' repression (limiting 

and misdirecting peoples' full potential or desires and 

needs that authority and economized life can't satisfy) 

and acceptance of any oppressors/manipulators and 

their system of organizing and interpreting life. Class has 

functioned this way for thousands of years. The advent 

of agriculture and patriarchy within the past 10,000 

years, the Industrial Revolution within the past 200 

years, and the current expansion of cyberspace and 

information processing were all imposed upon most 

people with accompanying class roles. Any anti-

authoritarian defining class without reference to 

economic and social constriction/servitude is a 

confusionist or a reformist at heart ready to jump 

projects.  

Patronizing Practice 

Patronizing practice is worse than obvious verbal 

and physical abuse. Everyone knows where a Klansman 

or a Nazi stands on race but those who superficially 

extend a friendly hand to non-whites may also secretly 
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wish to extend a fist when other Left ideologues aren't 

looking. The wishy-washy liberal stereotype of yesterday 

still has its terrible twin in vanguardism. Some white 

anarchists think they know how the entire black 

community feels, thinks, and what is best for them. 

These anarchists, living outside predominantly black 

urban areas and/or not seeing how class distinction 

divides blacks (or non-whites in general) into safely 

monitored, competing, and non-supportive sectors (e.g. 

suburban middle- to upper middle-class blacks and rich 

business people vs. inner-city and rural working-class 

and poor blacks) might be as moralist and workerist as 

any pathetic Leninist residue. All patronizing practice 

serves is the archaic ideological orthodoxy of the white 

organizers, giving them a good image to hide behind, 

shielding their internalized bigotry and encouraging 

them not to challenge themselves further. 

Classism also pops up when vanguardists want to 

join unions and take industrial jobs to be one with the 

workers and recruit among them. This is a joke not only 

for the ideological orthodoxy, but the logic behind it is 

part of the problem. I would exhibit the same naïveté by 

trying to move into a housing project to recruit the 

downtrodden by offering them membership to some 

anarcho-syndicalist local chapter and some Class War T-

shirts. This faulty logic presupposes you are superior and 

there is a monolithic working class in North America. 

Romanticization of workers is a one-sided affair. A lot of 

capitalist advertising and Socialist Realism art do the 

same glorification of workers' images to ensure that we 

slave for survival. Romance for survival is a fashion to 

burn, not a passion to unleash.  
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Again the tendency for some anarchists' 

vanguardism is for them to say they know everything 

about the workers' thoughts and feelings so they 

become their spokesmen (after all, most unions are 

male-dominated). The French surrealist Benjamin Perret 

and early 20th century council communist Rosa 

Luxembourg both expressed the need to transcend the 

unions so real generalized class emancipation can 

happen without bureaucrats and labor "reforms" to stop 

it. Though not as strong now, unions offer little worth 

saving that doesn't save both work and bureaucracy. 

Fear of Revealing Class Backgrounds 

It's a curious and burdensome guilt trip radicals 

take to hide class backgrounds. Like a dysfunctional 

pussycat spraying or dumping on some other area 

outside the litterbox, these paranoids obsessively cover 

up their class backgrounds wherever they go while 

forgetting class society makes us all stink. Before hasty 

judgments and personal attacks fuck up any growth 

within ourselves and the movement, it should be 

remembered most radical theory came from formerly 

bourgeois or upper-class people such as Prince 

Kropotkin, Mikhail Bakunin, Max Stirner, William S. 

Burroughs, Noam Chomsky, Valerie Solanas, etc., since 

they had more time and chances to develop theory than, 

say, miners, braceros, the homeless, and so on. 

Eventually their ideas somehow caught on with the 

working and poor classes for better or worse (as in 

Marxist and Bakuninist ideologues for the latter). Guilt 

has no place among people who want to cut through 

religious/moral dogma, or so they claim. If someone is 

actively challenging authority, the Spectacle, the totality 



79 
 

and the existing impoverished conditions through words 

and actions without being manipulative and careerist, 

then they deserve support as they seek negation of the 

old world. Although class background influences how 

one views the world, where one is now and where one 

wants to go is more important. We are still prostitutes 

after all until economics, money, and work are abolished.  

Fear of Revealing Racism or Plain Indifference 

Whites' fear of revealing racism or plain 

indifference among other white anti-authoritarians (and 

especially non-whites inside and outside their scenes) is 

another way of closing communication. This fear can and 

does manifest itself in silence about racism within the 

milieu, diverting race discussions that delve into white 

skin privilege to reductionist responses (i.e. there are no 

differences in oppression between black and white 

workers) and generalizing cop-outs (i.e. how violent and 

bigoted blacks can get, too). This dynamic creates 

circumstances where white radicals commit "crimes 

against humanity," the following of which is an 

incomplete list:  

• Not talking about nor interacting with other people 

besides their neighborhood ethnic groups... 

• Not socializing with non-whites who challenge them on 

race and class, especially older people.  

• Treating all non-whites with extra politeness instead of 

honestly expressing themselves even if certain non-

whites are really irritating and/or violating others.  

• Letting nonwhite anti-authoritarians deal with other 

non-whites outside the milieu instead of sharing tasks or 

supporting them.  
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• Excluding and/or limiting new non-whites' movement 

input in social and formal discussions, merely keeping 

tokenism.  

• Guilt about having only white and/or middle-class 

friends. Not wanting to learn about other races' cultures, 

especially the heretical, dissident movements and 

aspects. 

• Indifference to the need to reach out for racial and 

cultural diversity. 

• The myth that all whites have the same privileges (e.g. 

Appalachian poor, elderly street people, institutionalized 

and isolated kids and adults, the whites in dropout 

communities, etc.)... 

Dogma that Whites Should Deal Only with 

Other Whites 

Whites should deal with only whites if they are 

the only race on the planet. Unfortunately, there are still 

pseudo-opposition organizations acting on this Maoist 

influenced misconception which makes them look 

"correct" while avoiding actual liberating interaction and 

stimulating dialogue with "people of color". I mean going 

beyond petitioning for state reforms, recruiting for 

bureaucratic organizations, and not encouraging a total 

radical analysis and dialogue that challenges peoples' 

complacency and hopelessness with consensus reality 

under capitalism. These activists might as well be on 

another planet. Class and race are multi-faceted myths 

demanding mufti-faceted approaches; there are ways to 

confront race and class without condescension nor 

manipulation between anti-authoritarians and the social 

environments. Again these approaches require 
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abandoning white guilt/class guilt as well as the following 

presumptions: 

• that non-whites of all classes are going react hostile to 

sincere, consistent communication; 

• that non-whites of all classes are in separate 

organizations or voluntary associations to deal with 

"their issues" and don't need white interaction; 

• that listening to what others need means one must 

impose needs on them; 

• that one can only provide for the needs the state and 

the churches provide already (or compensate for their 

deficiencies); 

• and that non-whites and any lower class groups aren't 

interested in "impractical" desires, imagination, play, 

and adventure. 

Cultural Chauvinism 

Cultural chauvinism reflected by some white 

anti-authoritarians/anarchists condemns, avoids, and/or 

constantly ridicules other nonwhite, non-radical or 

"unhip" cultural expression. While we all have our tastes, 

it is easy to generalize about other cultures where we 

may be absent or not fully represented. The motor of 

capitalism runs on our alienation; cultural chauvinism is 

one exhaust byproduct.  

Capitalism or economics divides expression into 

art, entertainment, religion, science, and education 

commodities, thereby recuperating what were once 

shared immediate experiences among all people, what 

once had dangerous elements threatening Control (i.e. 

healthy risk-taking, subversion, spontaneity, self 

realization, etc.), and what once was unmeasurable or 

free-roaming. Another deadly effect of Spectacular 
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recuperation is market-driven mediocrity. This 

mediocrity reflects itself in generations of youth music 

subcultures factionalism, more subdivided now, which 

keeps any true discontent from maturing into a total 

revolutionary consciousness. Instead, competing 

subcultures divert this crucial negativity into fashion, 

cliques, "cutting edge" spectacles like Lollapalooza and 

virtual reality, confused anti-authoritarian rage sprinkled 

with homophobia, misogyny, nationalism, anti-Semitism, 

xenophobia, religious reaction, etc. The '60s 

counterculture's greatest mistake, among many, was to 

play into capitalist operation modes causing the 

speeding up of recuperation that breeds more 

fragmented subcultures and the fact that anything and 

everyone can now be marketed as rebellious or 

revolutionary. Culture is something to passively consume 

with chauvinism acting as a sort of supermarket taste-

test between Brand A and Brand B cultures. Blind cultural 

chauvinism among white anti-authoritarians is still the 

superiority of money and alienation over that of free 

expression and real choices.  

Messages that the Movement is Itself White 

Finally, there is a subliminal or unconscious 

message sent out of whiteness and perhaps privilege by 

the North American movement that isn't specifically 

some indifferent group's fault but involves a variety of 

factors. One factor is the way formal network meetings, 

discussions, and presentations are conducted (the 

dynamics, the in-references, cliques, atmosphere, etc.). 

Another factor finds information not accessible to 

nonwhite and lower-class daily experiences or culture 

isn't balanced out with material, classes, and so forth 
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(e.g. eco-sabotage books are nice but irrelevant to 

someone poor in the city with a family to support). Many 

people in general use computers today. However, the 

convenience of computer networking is still largely a 

white and/or middle-class privilege (calling for more 

unmediated traveling and interaction with those whose 

potential is being paved over by the information 

superhighway). Anarchist organizations seem to offer 

more for other anarchist organizations than the social 

environment at times.  

The lack of creativity, the lack of provocativeness 

in fighting racism and classism guarantees boredom, 

alienation, and fear will always win even if a few bigots 

wise up. The typical responses to racism, for example, 

are Spectacular and half-assed: either cooperating with 

the State security forces, bureaucrats, clergy, and other 

moral mercenaries in anti-hate group/anti-hate crime 

programs and petitions which preserve state, capital, 

and the contradictory mass character structure at the 

root of racism; or beating up Nazis, Klansmen, fascist 

skinheads, etc. without addressing inner racism and, for 

example, what Lorenzo Ervin was quoted as saying at the 

beginning of this article. None of these approaches gives 

amazing incentives to the organized bigots to change 

(the pigs use laws and violence everyday so why should 

anti-authoritarians?). They also drain energy from 

potential radicals (including those activists who were 

half-assed for decades) following uptight Leftist crowd 

monitors and fragmented goals that conspire with the 

authorities to keep real insurrection and debate about 

the totality from erupting. Instead, bigots must be 

challenged to confront their own sexual and emotional 
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dysfunctionalism. The masses must in turn confront their 

own general fear of freedom and its responsibilities. The 

rewards of recovering healthy sexual expression and 

other pleasure, the importance of imagination, 

conviviality, subjectivity, and harmonized community, 

the end of archaic roles, etc. are better incentives. What 

about a sense of humor? After all, oppressed people such 

as blacks and Jews endured as long as they have because 

of their ability to laugh back at life and themselves. 

Ideology is a killing joke, killing ludic energy.  

Nationalism and "Identity Politics" 

The final word on nationalism was by Fredy 

Perlman, The Continuing Appeal of Nationalism, which is 

required reading for all serious but not sober anti-

authoritarians. Nationalism is still embraced by many out 

of desperation. The oppressed cling to nationalism's flag 

because other prospects become bleaker. The culture of 

the ancestors was destroyed, therefore by pragmatic 

standards its failed. Nationalism appeals to those who 

have lost real community and the ability to experience 

pleasure. Fear and alienation unite all colors and classes 

by giving them a false sense of community. False 

community is held together by the fear of "others:" 

foreigners, minorities, faggots, etc.  

Nationalism says people should admire 

murderous rulers of their same ethnic group, the 

ancestral kings and queens that proudly built empires off 

forced slave labor, with few of the slaves permitted to be 

kings and queens. Contrary to popular belief, there are 

Africans, Germans, Jews, poor and working-class, Iraqis, 

etc. who are against this affinity with bosses. Some of 

these people are within the anti-authoritarian 
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movement and others are doubting nationalism outside. 

Two examples: Some black youth interviewed on CNN 

after riots in Bensonhurst, New York said that their riot 

was a matter of fighting the police, not the Jews. During 

the so-called Kurdish rebellion in northern Iraq, a 

number of the Kurdish nationalist leaders were attacked. 

Their corruption and their effort to limit the rebellion to 

just "Kurdistan" earned them justified hatred.  

The Spectacle robs people of radical subjectivity 

by selling back "lifestyles." "Identity politics" are one 

such consumer illusion. The awareness of complex 

interconnections from the past struggles within color, 

sexual, and gender dimensions against Control 

fragmented as more compromises were accepted after 

many '60s and early '70s radicals suffered losses, became 

bureaucratic, and generally became disillusioned. A 

respect for differences but a simultaneous awareness of 

how it all fits into the totality was severed, allowing 

ideologues, businesspeople, and specialization to latch 

onto discontent like fleas. In addition, many now divided 

and confused people end up competing for equal 

submission to the forces which reinforce our misery: 

work, moralism, police protection, censorship, etc. A 

glorification of victimization without encouraging self-

empowerment (i.e. without ideologues) or 

representation in a "minority" demographic market (for 

example, the racial demographics of radio and TV 

programming and advertising) are two rewards of equal 

submission.  

Identity politics uses the language of Control 

which denies that people can be in several conditions or 

perceived multi-dimensionally all at once thereby 



86 
 

making all firm categories futile in the end. Whenever 

one makes a truth into ideology one can expect to be 

burdened and crushed as a routine. One can look at the 

ideology of patriotism for peoples' "authentic" birthlands 

with all the bigotry and genocide that competing patriots 

engage in to justify their proud ideologies for obvious 

evidence. Race and class stereotypes and reformist roles 

both serve the Spectacle through their dual loyalty; they 

have the appearance of being adversarial but they work 

together. Let's say one group of people are stereotyped 

as lazy and criminal by either another oppressed group 

or the puppets serving Control or both. The stereotyped 

groups will produce some or many people trying to fight 

this stereotype (whether or not this stereotype is 

"positive" or negative is irrelevant as this process cuts 

both ways) by assimilating roles proven useful, or loyal, 

to the authorities, the marketplace, the appearances of 

a false unity, etc.  

Any definition of one's self has to be careful to 

avoid reinforcing the socio-political and psychological 

framework that most people, including many radicals, 

accept as true which is in fact the framework in need of 

creative destruction. 

Improving Race and Class Theory and Practice 

Despite all of the aforementioned problems, the 

necessity for radical currents and the rest of the 

population to cross-pollinate is still vital. There are no 

reasons why people should abandon demanding the 

impossible since those demands are the only ones left 

worth making; there are no excuses for making 

conditions within our own control within the movement 

into impossible demands. Demands such as the abolition 
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of work and money are what all humanity can strive for, 

but who would really care about a bunch of messed-up 

revolutionaries and their organizations? If you care 

enough to not spend the rest of your life living up to a 

bad joke marching around in circles while the rest of the 

world walks on by, if you really think life can be much 

more than survival on the installment plan, and want to 

change things, then begin with yourself! Realize the 

movement should grow with you or else it becomes part 

of the problem.  

Here are a few ideas to run with and add to your 

own on improving race and class theory and practice (in 

no particular order):  

• Develop, mass reproduce, and disseminate 

propaganda which challenges the myths of race and class 

(and other categories) among the movement and among 

the general population--especially the dispossessed. 

Neal Keating's excellent essay "What Is Race?" in 

Anarchy: A Journal of Desire Armed, issue 37, is a model 

example. Race is shown to be genetically based on skin 

color variation which unlike longer-lasting evolutionary 

changes (e.g. development of the spine) can change 

every generation, meaning 2 people of different color 

can fuck and breed, producing offspring which always 

destroy any attempt to contain variation as theoretical 

racial types. Culturally, race takes ancient differentiation 

and status, social desires and alienation, and filters them 

through market-based economics and 18th century 

Enlightenment theories.  

• Pirate radio with accent on creative, culturally diverse 

and multi-racial programming. Try to broadcast into 

areas of mixed ethnic and class backgrounds as well as 
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areas that are less diverse, but also allow for outside 

interaction (phone calls? mail?) . 

• "Field trips" into different areas of race and class not 

normally encountered by white anti-authoritarians and 

others with some people familiar with these areas and 

the people living there. Do not invade as tourists. 

Creative interaction is a goal. Some immediatist art 

projects could be adapted to these travels, such as 

theme potlucks and potlaches. A good chance to network 

but avoid vanguardism. 

• If there are organized bigots coming around, then plan 

a festival in the grand tradition of the European Anarchist 

circuses to offset their grim, rigid hate-mongering. This 

suggestion is not to be confused with the liberal, 

patriotic, "ignore-them-and-they'll-go-away" 

approaches that pass for festivals which have occurred 

across town from the Klan rallies in various cities at 

various times. Ideally, these festivals should be pulled off 

in the vicinity, if not in the very presence of the bigots' 

own hate-fests. Show cultural diversity and general 

public subjective harmony (not tokenism or sexism) 

through conviviality, pleasure, public creation, 

spontaneity while disseminating information exposing all 

ideology, nationalism and bigotry for what they aren't. 

Use tactics to make organized bigots get laughed at (e.g. 

raid examples from the 3 Stooges, the Marx Brothers and 

Monty Python) when confrontation happens. Don't play 

into the expectations of the cops and the bigots. Get 

Wild. No crowd monitors. 

• Study groups among white and nonwhite anti-

authoritarians with emphasis on forgotten people, 

heretical and dissident aspects of other cultures. 



89 
 

• Psychic nomadism or rootless cosmopolitanism, 

meaning one is not confined to one culture nor one time 

period, as a way to avoid consensus reality conditioning 

including race and class ideology, cultural chauvinism, 

and nationalism. Living through various centuries and 

cultures by appropriating from them whatever suits 

one's desires, tastes, whims, and imagination. Avoid New 

Age commodity fetishism, crypto-fascism; have 

knowledge and respect for elements used. 

 

Green House 

by Anonymous 

 

The most passionate stuff going on isn't taking place in 

any scene. We all know the scenes we're plugged into, 

stay away from, hate; also the ones on the other side of 

the tracks. The scene means being seen more than 

anything else. It's secure, it's tidy, it's dead.  

Independent of the various scenes, people are 

bringing vacant land to life at Thomas and Wood. Little 

kids, big kids, so-called "adults." Some call the little 

daisies yerba buena, some say chamomile. Some won't 

eat the edible weeds and some will. Some want to talk 

about the racism they swim in, some don't. Some will 

jump up and down on the compost pile and dance on it, 

some won't.  

We pulled tons of weeds. The city came along 

and mowed down the blooming rose bushes. Juan asked 

me if I was homeless when I blew my snot on a dirty rag. 

Vanity likes to write in her journal. Michelle made 

invitations--Join the Club, the Green House--and took 

them to all the nearby doorsteps. Ahmir bought a hoe.  
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An East Village Association (EVA) yuppie asked 

me "Who are you with? The city?" I said, "with these kids 

over here." She couldn't comprehend. Independent 

activity.  

Earl wants to carve totems into the upright 

railroad ties that bound the lot. EVA Eva didn't listen to 

Earl, when he tried to tell her how many kids are 

involved. She can't comprehend him. She couldn't 

comprehend the recycling center we're building, which 

right now is some pallets strung together, kinda like the 

compost pile, only it's bottles and cans and plastic 

instead of weeds. I don't mean to dis only EVA Eva, 

because to be honest most so-called whites I talk to don't 

give a flying fuck about these kids of color living off 

colonial scraps. As long as the kids don't attack, as long 

as they don't speak in those scary tones, the art colony 

doesn't notice them. Kids who prob'ly see the influx of 

artists as a Night of the Living Dead hologram. 

Lockstepped, tightlipped, dangerous, cold. 

EVA Eva said to me, "So you adults are 

supervising the kids?" I looked around the scruffy lot. 

Lots of kids planting donated tulip bulbs, snatching up 

cans and bottles and litter, pulling up weeds, swinging on 

the tree. I know that "to supervise" means "to say no" 

and "to give orders." I looked back to EVA Eva, and said 

"no." 
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The Trumbullplex:  

How We Started Ours and How You Can Start Your 

Own  

by Will 

 

The Trumbullplex celebrated its first birthday this 

September. It is a studio theater and two big houses 

located in Detroit and run on the principles of 

collectivized property, mutual aid, direct democracy and 

revolution. Each of the 15 residents play a role in 

maintaining the houses and running the theater. No one 

person holds more power than any other. In the first year 

the collectively-run theater has hosted jazz, poetry, 

punk, plays, political speakers, benefits, dance classes, 

experimental music and a gathering of counter-

institutions from around the country. We've also learned 

a lot about home repair, being cold, dealing with money, 

networking, applying for loans and grants, arguing and 

working together. Sounds good huh?  

You probably want to know how we did it. Well, 

the two houses which are attached to the theater have 

been lived in by radicals and artists for a long time 

including people from 404 Willis (a radical community 

space in Detroit which lasted three years and closed this 

past spring). The whole thing was being purchased by a 

wild actor/director who offered to sell his interest in the 

houses to one of the tenants for $2500 down plus back 

taxes and $250 a month for a year. We figured all this 

plus land contract payments would be covered by our 

rents and we would be buying instead of renting so four 

of us raised the $2500 from saving and working shitty 

jobs overtime to buy the place and collectivize it. Since 
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we weren't squatting we made some articles of 

incorporation so no-one would own the houses (officially 

we're the Wayne Association for Collective Housing). The 

corporation owns the land contracts and will eventually 

own the houses. Each person who lived in the houses 

was made an officer in the corporation and invited to 

participate in the collective. Since everyone who wasn't 

interested in collective housing has moved on and been 

replaced by people who are into the project.  

That doesn't really explain how to get your own 

collective going unless your landlord wants to sell. But if 

you're really into it you'll be able to get a house and run 

it. Of course you've got to get money, find a place, learn 

how to fix houses, learn how to do legal stuff and get cool 

people who can live together. And if you get a building 

with a public space, you'll need to know how to do 

events, but you can find that out at a lot of other places. 

Sure, that's a lot of stuff, but we're talking about setting 

up a cool counter-institution and place to live and not 

having a landlord. So here are my suggestions on doing 

all this stuff: 

Finding a Place  

Since we're all poor, you probably want a cheap 

space (unless you're gonna squat in which case you 

shouldn't worry about any of this stuff). You could ask 

your landlord. They probably don't want to sell but they 

may know someone who does. If this does not work you 

should probably scout around in neighborhoods where 

there are buildings you think you can afford. 

Neighborhoods with abandoned properties usually mean 

that buildings there can't be sold for what they would 

usually cost. Take down several addresses of buildings 
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that look abandoned or mostly vacant. Don't bother with 

buildings with missing walls or visible holes in the roof. 

Dress nice and ask neighbors about who owns the 

houses.  

You can also find out who owns the buildings 

from city records. Look in the phone book and call the 

city. Ask them where you can find out who owns what 

property. If you don't get an answer ask who you should 

ask or call someone else. Once you've got a few leads, 

put on an air of officialdom and go make offers. For 

example, when I need to sound like a person who has 

money, I put on the shoes I bought for my brother's 

wedding and some dress clothes I got from a second 

hand store. I introduce myself as from the Wayne 

Association for Collective Housing. I've also heard some 

people have consulted realtors.  

Making Offers  

Land contracts are the low money way to get real 

estate. You'll probably have to get a higher interest rate, 

but as long as you can raise the payment each month, 

you'll be ok. You should also figure on money for taxes, 

water, repairs and insurance. So raise some money and 

go talk to landlords. Try to get a few of the possibilities 

going so you don't have to take a really bad deal or start 

over every time. But also be persistent so the person 

you're buying from knows that you are serious. Getting 

through this whole process will probably take a year. It 

took us several months and we already knew our 

landlord. Don't rush in but be ready to move.  

Buying from the City  

The city of Detroit has a real estate office with 

lists of houses they're selling cheap. Check your phone 
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book and call the city and ask until you find out. You can 

also ask about auctions. You'll probably get the 

runaround but be polite and firm and if you don't get an 

answer ask who would know and how to contact them. 

Call until you get an answer. Don't expect to make a few 

calls and find out what you need to know. A personal visit 

is often necessary as well as whole days of calling.  

Getting Money  

There are lots of ways to get money. We put 

together our personal cash from savings and jobs to buy 

our houses. But we made sure that everyone who put in 

money understood that this was a loan or a gift and 

would not give them special privilege once the property 

was collectivized. After all, you're not investing in real 

estate, you're collectivizing it. There are also tons of ways 

to raise money for these types of projects such as benefit 

dinners, punk shows, bakesales, bowlathons, or garage 

sales. You could make appeals to people you know who 

have money.  

Of course there's also the possibility of getting 

grants and loans. But it would be difficult to get grants or 

loans before you've secured some property. However, if 

you do have a deal lined up you may be able to get a loan 

by drawing up financial projections or teases. To get 

loans it's good to be incorporated so you don't get stuck 

with the debt personally. It may also help if you already 

have bad personal credit. Once you have property it 

should be possible to convince people to give you grants 

and loans.  

There are several sources for loans and grants:  

(1) The City: Detroit has a program called 

H.O.M.E.S. which offer grants to fix up houses as well as 
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block grants. We found out about these programs from 

calling a lot of people. If you want to find out about 

programs your city may offer, you might try calling 

different offices, but you should start by asking 

neighbors, block clubs, neighborhood councils and other 

groups which work out low cost housing. When we 

contact other groups, we always make sure to ask about 

two things: grants and loans, and other contacts that 

may further help us. 

(2) Private Foundations: We are currently looking 

at the possibility of applying for grants from private 

foundations. Many of these are the charitable arm of 

companies we intend to overthrow. There are also more 

left/liberal grant and loan programs available which we 

are looking into.  

(3) Community Organizations / Other Co-ops: 

We've also found out about groups, like the Michigan 

Housing Trust Fund, which offers low interest loans. 

We're also applying for a loan from some student co-ops 

in Ann Arbor. Mostly we've contacted these groups by 

calling organizations we were already familiar with. 

These organizations weren't necessarily directly helpful, 

but referred us to other groups. It's always good to tell 

people who referred you to them.  

An Example of Finding Out About Grants 

One day me and Matt went to the city real estate 

office to ask about a long term loan program we had 

heard about. We found out we didn't qualify, but we 

asked about other programs that might relate to 

historical or low cost housing. We were referred to the 

city historical office where we asked about money for 

historical housing. They didn't have any programs that 



96 
 

could help us, so we asked who might know. They told us 

about Restoration Wayne, a non-profit organization 

which restores historical houses. We drove to the 

Restoration Wayne office and told them about our 

project and houses. Although they didn't know about any 

programs, they told us to call the Cass Corridor 

Development Corporation. We got a name and went 

home to call. Our contact was interested in helping us 

and told us about city grants as well as private 

foundations who might help us. He gave us names and 

numbers and offered to answer questions when we 

apply for the grants. We called the members and had the 

information mailed. This is typical of the type of stuff 

you'll need to do to find out any information.  

Legal Stuff 

If you're gonna own (instead of squat) you have 

to tell the state who owns the property to make it official. 

We decided to tell the state that the Wayne Association 

for Collective Housing owns the property. Being a non-

profit corporation has several advantages, as it makes it 

easier to get grants and loans, protects you from some 

liability, holds land collectively, and can qualify you to be 

tax exempt. For legal stuff you don't always need a 

lawyer. To incorporate we called some free legal aid 

places and didn't get far so we called another housing co-

op and copied their articles of incorporation, adding our 

own ideas. Then we filed them with the State of Michigan 

Corporations Bureau for $30. Remember your articles 

can be amended, so don't worry too much. Your articles 

basically state the purposes of the corporation, what 

you're gonna do, ie, provide low-cost housing, educate 
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people about mutual aid and direct democracy, etc. 

Write to us, I'll send you a copy of ours.  

We're also working on tax exempt status, which 

helps in getting grants. That costs about $400 and is way 

more complex. We're just starting and will probably copy 

someone else's application. You'll also want a tax ID or 

EIN number. To get one, you file with the IRS, telling 

them that you are doing business, etc. It's used like a 

social security number to open bank accounts and stuff 

like that. You can get the form from the IRS office in the 

Federal Building in your town and fill it out yourself. You 

also need to make sure that you file your land contract 

with the city. If you don't, you could have problems if the 

seller tries to sell your house to anyone else. We had a 

neighborhood lawyer look at ours to make sure it was 

filled out properly. If you know a lawyer you probably 

want them to explain any purchase agreements to you. 

By-laws are also something you'll need to write. These 

tell how things are run, terms of membership, 

organization, etc. You can start with someone else's and 

rewrite or add to them.  

Taxes 

In Detroit we pay a city and county tax. The taxes 

on the property you buy should be paid up by the 

previous owner, or you can't transfer the property 

officially. We took over back taxes as part of our land 

contract which could have messed us up if the previous 

owner had sold to someone else before we paid them 

and could file our own land contract. Luckily, another co-

op loaned us the money to pay all the back taxes. Make 

sure you budget for taxes and find out what the city 
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policies are if you fall behind. In Michigan, co-ops can get 

a Homestead Reduction on their taxes.  

Fixing Your House 

This is a learn-as-you-go thing. We have learned 

about plumbing, plaster, paint, drywall, scaffolds and 

windows just in our first year. We asked for advice and 

learned from our mistakes. So don't be afraid to fix things 

yourself, but don't get in over your head. Generally, 

make sure you know how to finish any job before you 

start and don't tear things apart before you have a solid 

plan to replace them. Approach each project as 

systematically as possible and try to work on one thing at 

a time so you don't get overwhelmed. If you don't know 

about electricity or gas, don't fool with it and be careful 

not to damage the structural integrity of the building by 

knocking down structural walls or cutting support 

beams. Some stuff you can't do yourself and can't afford 

to hire someone. This is when you might want to get a 

grant or a loan. We're currently trying to a grant or a loan 

for our heat and roof. Also, if your house needs work, 

make sure people who move in know that they are 

expected to work. We set up work days which everyone 

must attend. If you don't work on the house and 

someone else does, then they are carrying you and that's 

shitty.  

Getting Along 

You probably already know who you might live 

with, but if you don't, you can advertise and meet new 

people. We don't always get along, but some of the 

things that have helped are open communication about 

problems, hanging out together, mutual respect, clear 

expectations and occasionally deciding someone should 
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move out. Trust is always important. Every collective is 

different and people have to learn to get along by means 

that work for them.  

Networking 

We've had help from a lot of people who are not 

necessarily radical, but appreciate different aspects of 

our project and can give us advice or help. For example 

twelve students from U of Michigan came down to help 

fix the house for a whole day. Neighbors have lent tools 

and given us advice. The key is to approach people 

politely, tell them about aspects of your projects that you 

think may interest them and ask directly for help. 

Remember that you'll need a lot of help so keep a lot of 

friends.  

Finally, this takes a lot of time and effort. I 

personally try to set aside one day a week to do house 

stuff. If you're just starting, make sure you are serious 

and have the time to put into the project, or it will never 

get off the ground and you'll be wasting your time. Take 

a systematic approach to the project, having both long 

and short term plans as well as alternatives for when 

something goes wrong.  

Feel free to contact us with any questions. I'll try 

to write more about our philosophy in another article.  

Resources  

Wayne Association for Collective Housing, 4210 

Trumbull, Detroit, MI 48208 

Michigan Housing Trust Fund Service Center, 5829 

Executive Drive, Lansing, Ml 48911  

(Loans for repairs to low income housing in Michigan) 
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Institute for Community Economics, 57 School St, 

Springfield, MA 01105-1331,  

(413) 746-8660 (legal, loan advice for co-ops) 

National Association of Housing Co-operatives, 1614 

King Street, Alexandria, VA 22314-2719 (I never 

contacted them but they could be full of advice and 

contacts) 

Home Grants for Non-profits from the city of Detroit 

Angela Bradby 224-6519 

Michigan State Housing Development Authority 

Maria Boumbugarte 

Neighborhood housing grants (517) 373-1974  

(Grants for non-profits in Michigan) 

Hudson Foundation 

Mary Bradish (313) 265-5077  

(Grants for non-profits in Michigan) 

Ree-Bok Foundation, 100 Technology Center Drive, 

Stoughton, MA 02072 

(Grants for non-profits)  

Chronicle of Philanthropy, 1255 23rd St NW, 

Washington, DC 20037, (800) 347-6969  

(Bi-weekly Newspaper of the non-profit world. I dunno, 

it might be a good resource) 

Local State Funding Reports, 4301 N Fairfax Dr, suite 

875, Arlington, VA 2203-1627,  

(703) 528-1000 (Worth checking into for grants?)  

National Directory of Corporate Giving Annual, The 

Foundation Center, 79 Fifth Ave, NY, NY 10003 (212) 

620-4230 

(A guide to corporate giving programs and foundations) 
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Is it Anarchy on the Internet? 

by Craig 

 

In a word, no. Considering that it was founded by 

branches of the US government and today is funded 

mostly by commercial companies, public and private 

schools, and the government, it seems like kind of a 

stupid question. But since countless pundits, some of 

whom even claim to be anarchists, have maintained that 

it is, I'd like to state why I think that the Internet does not 

fit any definition of "anarchism" that I am comfortable 

with.  

The media seem to have adopted the practice of 

using the word "anarchy" to describe what happens 

when a government fucks up more than usual--the civil 

war in Somalia being one of the more recent examples. 

Anarchists, on the other hand, use it to describe a system 

of social organization where people and communities 

take responsibility for their own lives and actions instead 

of depending on a government to do so for them. 

Anarchists, in other words, are describing a positive, 

proactive alternative to the current political system, 

whereas the popular press are describing the lack or 

failure of certain acts of the current system. So it's not 

surprising to see some of the various services of the 

Internet, which have pretty much had "anything goes" 

usage policies and have remained quite free from 

government control since their inception, described by 

the press as "anarchic." What is surprising is that I 

occasionally see self-proclaimed "anarchists" who seem 

to agree with this!  
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The thinking seems to go like this:  

• From a user's point of view, most Internet 

services are truly decentralized. Outside of any given site, 

there is no central administration, and what hierarchies 

there are tend not to be rigidly "enforced."  

• Whereas, for instance, it is a crime to send 

certain items through the US Mail, the international and 

open nature of, and the enormous volume of 

information carried on, the Internet makes such 

restrictions on content difficult (though not impossible) 

to enforce.  

• In many areas, if you look hard enough, you can 

find a way to access the Internet for free although you 

often need to own a computer to do so.  

In other words, this philosophy seems to define 

the Internet in terms of what it isn't [not (usually) 

centralized, not (usually) censored, not (usually) 

expensive]. You'll notice that this fits very neatly into the 

"media" definition of "anarchism," but says nothing 

about the need for a positive alternative to government-

dependent lifestyles, as required by the "anarchist's 

definition" of the word.  

The Internet is a very useful tool. It's both faster 

and, for most people, cheaper than the US Postal Service. 

It's far cheaper than the telephone, and usually just as 

fast. It's also the easiest way I know of to get a message 

out to a large group of people at once. I also find that I 

get much more personal feedback from e-mail messages 

than I get from zines, and sometimes even personal 

letters, probably because it's so much easier to do. But 

there are several downsides that we must keep in mind: 
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• Any computer network or bulletin board is 

fundamentally classist, because most people simply 

don't have access to it. Whereas nearly anyone can 

receive paper mail or a telephone call, whether or not 

they have a permanent address, you must have access to 

both a computer and an appropriate account to use the 

Internet. Recognizing this, groups in many cities are 

forming "Freenets," which offer (usually) free accounts 

with Internet e-mail access, and often provide public-

access terminals. But today, at least, the majority of 

people do not have access to these services.  

• While personal e-mail can be quite useful, few 

if any of the services meant for large groups of people to 

use simultaneously, such as mailing lists (like the aaa-

web) and Usenet (an enormous "bulletin board" system) 

end up being consistently constructive (if, indeed, they 

are ever constructive at all!). Most are like a meeting 

where the person who shouts the loudest gets to be 

heard, and where those who aren't into screaming tend 

to eventually leave. Spy writer Chip Rowe asked, "How 

much would you pay to spend your evenings and 

weekends with a room full of con artists, misogynists, 

computer geeks, snooty academics, rude teenagers, 

pushy salesmen, Iowa housewives, bad poets, Nazi 

sympathizers, certified morons, corporate suits, Elvis 

fans, recovering alcoholics, aging hippies, pockmarked 

pornographers, and overzealous FBI agents?"  

• There's nothing available on the Internet that 

isn't also served by other means, like letters and zines, 

albeit not quite as well, in some instances. None of the 

services that it offers add to our efforts, they simply 

make them a little more convenient. In other words, truly 
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autonomous communities are no more likely to arise 

given the use of the Internet.  

So while Internet services can be a great way to 

get the word out about the real, constructive projects 

that you and your community are doing, please don't fall 

into the trap of mistaking use of the net itself as 

something of any real value to the creation of an 

autonomous society.  

 

How We Ended Up Putting on a Transgender Forum on 

Women's Day  

by Lysa from Berkeley Infoshop 

 

The start of this whole story is about six months before 

the forum happened when a boy none of us knew very 

well moved into a house where many of us infoshoppers 

live. A very short time after moving in he announced to 

us that he intended to get a sex change and become a 

girl. We were unsure how to react. None of us had ever 

met anyone who was transgendered before. We felt 

weird, and our feelings of weirdness were compounded 

by the fact that somewhere before this point some of us 

were beginning to decide that we didn't like our new 

housemate very much.  

It was no great surprise that the women in the 

house had the strongest feelings about our now 

housemate's "change." In hindsight I think that some of 

what we felt was transphobic, some of it wasn't. I want 

to go into our feelings a bit cuz I think they're important, 

cuz ultimately they're what turned our housing 

nightmare into a positive experience.  
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One of things that stuck out most strongly to me 

was us questioning ourselves. We ended up rolling over 

and over the question of what it is that makes us 

women? Is it our genitalia? Is it our DNA? Is it how we 

were conditioned as kids?  

We couldn't find a way of separating women and 

not-women in a way that didn't make us feel we were 

identifying with oppressive stereotypic definitions of 

"femaleness" which grossed us out. We wanted to be 

people challenging gender assumptions, yet we still 

believed in some of these assumptions. I don't think we 

found any absolute answers.  

In addition to questioning ourselves, we were of 

course questioning our roommate. Was it male privilege 

that allowed him to assert his womanhood? Was he 

acting in ways that we found sexist? He typified society's 

constructs of feminine behavior, yet had an incredible air 

of enlightenment demanding access to women only 

space and events. It was hard to figure out the ways he 

was just an asshole, and the ways in which all of us were 

being brainwashed by constructs of gender.  

The situation escalated. We found our 

roommate was planning a sit-in of Infoshop space by 

Transgender Nation. When confronted him but he 

refused to talk about it. I proposed mediation between 

our household, on Infoshop women's day, with a 

transgender woman I met as facilitator. Our roommate 

refused. By this time, transgender issues and the 

jerkiness of our roommate was one of our main topics of 

conversation.  

The sit in never happened. One transgender 

woman came in during the infoshop's weekly women's 
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day to see how we'd react, and I was fairly rude to her in 

my righteousness. She never came back.  

Months passed in which we threw around the 

idea of a forum. We figured that we were political people 

working in a political space and we wanted to somehow 

bring our experiences into the larger community. We had 

differing degrees of hesitancy, most of us fearing that 

we'd get trashed if we were open about some of what 

we felt.  

The forum finally happened in the middle of 

October, far exceeding all of our expectations. It was 

great. It was about 1/3 transgender people, both male 

and female, and 2/3 women that had never been men. 

The great thing was also the bad thing too, cuz a lot of 

our stereotypes got confirmed instead of broken down. 

We were incredibly impressed by some of the 

transgender people there. They talked about not 

wanting to intrude on women only space without being 

asked, about having this incredible respect for women. 

The bad thing about all this was that for the most part, 

the people who were the most respectful were men, who 

had been women. The male to female transsexuals 

weren't like this. They were, with one exception, 

assertive about their absolute right to access, they 

interrupted, they were often articulate and well spoken, 

making good points, and if some were basically likable, 

all seemed basically boyish. 

So, for some of us, the forum ended up 

confirming a lot of things that we really didn't want to be 

true. I think we expected transgender people to have 

moved rasher from their conditioning than we have from 



107 
 

ours. We expected things that we probably had no right 

to. 

Where We're At Now  

At the forum we talked about the women's day 

crew needing to get together to make policy. However, I, 

for one, am actively avoiding it. The forum raised tons of 

questions and provided no answers. I stalled and stalled 

on finishing this article cuz I have no real conclusion. I've 

learned an incredible amount about the experiences of 

transgender people. I've read things I don't think I would 

have read, and have had some incredible conversations 

that probably wouldn't have happened without this 

prompting. I feel like our conditioning runs very deep, 

and most of us end up acting like the gender role we 

were raised in. I also feel wary of generalizing our 

experiences with a small number of people, of being a 

jerk, or creating an atmosphere of intolerance. I want to 

figure out how to fight against the whole institution of 

gender, yet I want to preserve the little specialness of our 

women-only day. I'm trying to look at this as the learning 

process it has been instead of something that is going to 

provide an answer. 

 

On Boys in Collectives  

by Mike @Zone 

 

In August, at the request of a friend from Autonomist 

Zone, I wrote about my experiences and feelings 

concerning boy-to-boy relationships (in the broad sense, 

not the romantic ones). I said something along these 

lines:  
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"I feel a strong need (as I'm sure everyone does) 

to have people I can be honest and emotional and open 

with, and I feel a need to do this with both men and 

women. This explains in part why I care so deeply for 

Christian and Sprite and Paul (and also for Kate and Vic 

and you and Juliet, etc.). My problem is that I'm not very 

good at pushing people, urging them toward that sort of 

a reciprocal relationship. In theory I understand that 

everyone needs to do this sort of stuff, but most boys 

think they can only do this with women, often only with 

their girlfriends. I don't know how to make them 

reconsider this, so I tend to limit my 'openness' (for lack 

of a better word) to those who seem willing to 

reciprocate, or at least not think I'm 'weird' or 'queer' or 

what other 'pejorative' (to them) they think of. Anyway, 

what I'm getting at is that it's usually girls. Still, boys 

working in isolation from each other are shooting 

themselves in the foot, not to mention overburdening 

their female friends. Telling this to you is no substitute 

for telling it to other boys. But men's groups are so 

difficult to build--I've been in one good one and it sort of 

imploded after three months or so. What I've learned to 

do, to deal with this sort of isolation, is learn as much as 

I can from whatever good male-to-male situations I find 

myself in (the bad ones are a lot easier to understand and 

not emulate). Being in Chicago has given me some 

informal opportunities (and at the conference in Detroit 

a more formal one) to share what I've learned, learn 

some more, and in general be more open, honest, and 

emotional with boys (and with girls)."  

Because I was soon to leave Chicago (and go into 

self-imposed school/exile in Minnesota), I didn't talk 
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much about opportunities for building on what I've 

learned, or any formal, how-to ideas I have for this stuff. 

Now the same friend has asked me to write about that 

end of things. So here goes, with a warning: I have by no 

means followed all or even most of my own suggestions 

here. As I pointed out later in the letter quoted above, I 

hadn't thought much about formalizing my ideas until 

right before I left Chicago, and my campus is not the most 

hospitable place for such things. Anyway...  

(1) I think boys need to start collectives. Not 

explicitly political ones, but simple affinity groups which 

can deal with each other in the "open, honest, and 

emotional" way I see usually reserved for boys talking 

with girls. Members in such a collective could just hang 

out once a week, hash out their collective shit, and get to 

know each other intimately. Continuing, regular 

meetings with the same set of folks seems really 

important to me, as does having the right set of people. 

There are lots of boys I would not feel comfortable being 

intimate with, and that's fine. While it can be tough to 

find a set of boys who all mutually have an interest being 

open with each other, it's not impossible. Think through 

your friendship groups: Who gets along well? Who 

doesn't? Which of your friends don't know each other 

but seem really compatible? Really, this no different 

from starting any other sort of collective: it's a matter of 

who you trust.  

(2) Be affectionate. Hugging, touching, holding 

hands, patting each a other on the back are things that 

"straight" boys often think themselves constitutionally 

incapable of, which is bullshit. Separating these actions 

from traditional views of what is "erotic," and with 



110 
 

whom, is a necessary step to redefining our view of the 

"erotic" altogether, which is one of the subtexts of this 

whole discussion. Again, there is a matter of trust and 

reciprocity involved: not everyone wants to be 

affectionate with everyone else. And again, that's fine; 

but we as boys need to try to expand the objects of our 

affection beyond those we were raised to expect.  

(3) Mixed gender collectives should experiment 

with unusual gender-based divisions of labor. Boys: 

volunteer to do the shitwork, while girls make the 

decisions. When I first arrived at A-Zone, my immediate 

impression was of the opposite (and obviously fucked) 

division: men dominated meetings, women staffed and 

cleaned and did all the physical labor. In an attempt to 

reverse this, individual boys (or groups of us) can:  

(a) not talk in meetings--I usually find 

that all my ideals will be put forward anyway, 

often by women;  

(b) volunteer to do shitwork; and  

(c) openly suggest that for a particular 

project, women make all the decisions, and boys 

carry them out. This last option is a real eye-

opener, in part because of its implicit lack of 

consensus (boys are not consulted; what does 

this say about "normal" methods of 

organization?).  

(4) Talk and write and think about this stuff 

constantly. Call me a freak if you want, but I have had 

overwhelmingly positive experiences in collectives that 

make these issues open matters of concern and 

discussion, and I have almost never felt like such 

discussions stop or inhibit "real" "action," whatever that 
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means. There is a subtle distinction which too many of us 

internalize between working inside collectives and 

working with collectives on "outside" projects. To 

prioritize the latter over the former is to ensure that 

whatever problems exist inside the collective will plague 

any activities/campaigns/etc. which go beyond a 

collective.  

(5) Be honest about your faults. I hate guilt, it's 

not a helpful emotion for me, but to be open and 

articulate about where and how we (as boys) fuck up on 

gender relations is absolutely necessary to making things 

better. Don't say, "You know, I hate those guys who...," 

say "Look, I end up falling in love with these people, 

especially women, far too often, and it makes me 

dependent upon them for emotional give and take, when 

I should be seeking out open and intimate relationships 

with lots of people, boys and girls, rather than burdening 

one woman with all my shit." I've done it (in print no 

less); you can too.  

(6) Consider the analogous (and in some cases, 

connected) problems of heterosexism, racism, and so 

forth. [I'm hesitant about that "and so forth" but it seems 

that other oppressions - ageism, ableism, classism, etc. 

are not universally placed on the same level as the first 

three (sexism, heterosexism, racism); this is definitely 

something to think about, but goes way beyond my 

scope here.] Earlier, I noted that male affection and 

conceptions of the erotic are at the heart of this 

discussion; that means heterosexuality and heterosexual 

privilege are connected too. Similarly, all the suggestions 

I'm offering here are applicable (sometimes with 
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changes) to white people dealing with racism, a context 

where I first experienced many of them.  

So, I feel like this has ended up sounding like your 

average college student identity-politics-is-the-only-

important-stuff sort of "radicalism." I've never found that 

position to be very radical, and I really don't like a lot of 

the terminology, but it's all we've got, for now. As a 

conclusion, then, let me say that an anarchist/anti-

authoritarian mentality is a helpful counter to the sort of 

checklist, oppression-oriented politics often associated 

with what I've just said. Bettering fucked up gender 

relations is one aspect of smashing domination 

altogether; a necessary aspect, but only one. Or is that, 

"only one aspect, but a necessary one?" I don't know. But 

I do know that we can't remake society if boys don't start 

changing how we do things. And what better place to 

start doing that than in our collectives?  

 

How To Make A Free Skool  

(It's Easier Than You Think) 

by Kate, l-san and dina 

 

Here at the A-Zone we are approaching the fourth 

semester and one year anniversary of our free skool. The 

following are our suggestions on how to get a free skool 

up and keep it healthy (well, alive, at the least.) 

Coordinating the School 

Start by finding someone to coordinate the 

school with you. There's a good deal of work to do, and 

having someone to do it with will make the work a lot 

more pleasant, and go a lot quicker. The absolutely 

necessary jobs of flyering, phone tag, press releases, 
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party host(ess)ing, and brochure designing will be more 

bearable and enjoyable if you're working co-operatively 

instead of alone.  

Finding Teachers  

Finding teachers is a matter of putting the word 

out. Make flyers and put them out all around town. Give 

bunches to friends and encourage people to tell 

everyone they know about this great opportunity for 

skill-sharing. Word-of-mouth will turn you up an easy 

semesters worth of classes. We'd advise against 

pestering friends to teach at the free skool. Quantity of 

classes shouldn't be your goal. To start with, the interest 

in and commitment to the free skool are your top 

priorities. Four classes with eager teachers is better than 

10 with 6 teachers who will be sore when no one signs 

up or shows up for their class. Remember, teaching is a 

big commitment, and teachers need to want to do it. As 

well, keep in mind that you can't expect too many 

committed students. Decide on a realistic student base 

for your community--is it 15 people or 30? Is it more? 

Having more classes than you have students to fill will 

quickly dishearten teachers and students and 

coordinators alike. Teachers who get no students are 

unlikely to return to your free skool. Overestimating your 

student base is a rapid way to alienating everybody. Give 

yourself at least two weeks to get teachers. 

Scheduling Classes 

Work with the teacher to find a time convenient 

for them but also realistic for the class's intended 

participants. Some classes work fine during traditional 

business and school hours (M-F 9-5), but many won't. It's 

important for the skool to suit the students' schedule, or 
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many won't pursue their initial interest. Also, consider 

how long each class can run or should run. The A-Zone 

free skool offers a six week semester in Fall and one in 

Spring. We encourage classes that need or choose to run 

longer to do so. With our current semester just ended, 

we still have 7 classes running--some to finish studying 

the prescribed material and some because everyone is 

having such a good time. Because of weather, we don't 

offer weekly courses in winter. Instead, we offer 

workshops--such as a day of bookmaking or an evening 

of home (or info-shop) repair. During summer, we also 

offer workshops instead of regular classes. Getting 

people to show up regularly in the summer is difficult, so, 

instead, we will offer workshops such as "Edible and 

Medicinal Plants In and Around the City,"and "Drumming 

In the Park." 

Finding Suitable Classrooms 

An infoshop is not always an ideal place for 

classes to meet. Nor is the local park. We've had teachers 

run classes out of their own homes, and other classes 

have run quite well at coffee shops. You can also hit up 

local theaters, and some community centers offer free 

classroom space to community groups. Make sure you 

coordinate teaching space with the teachers from the 

very beginning. Teachers will usually have good 

suggestions about issues related to their classes. 

Consider these problems we've consistently had:  

Noise: Will noise disrupt the class? Will the class 

disrupt its neighbors? 

Locked Doors: Don't schedule a class at your 

infoshop unless the teacher has a key. Locked out classes 
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will turn into pissed-off people giving the free skool a bad 

rep. 

Interruptions: Is kids' space scheduled at the 

same time? Do bands sound-check in the café every 

weekend from 5-7? Will you have to be answering the 

phone constantly?  

Racial Sensitivity: Infoshops, artsy cafés and the 

like are primarily white youth spaces. If you want to 

generate interest in other communities, try to find 

racially neutral spaces. ESL, literacy tutoring, etc. should 

be taught in spaces that do not disempower their 

students. Local community centers and libraries might be 

good choices.  

Promoting the Free Skool 

With teachers, classrooms and a schedule you 

can now whip out a press release about your free skool-

-its principles, its goals, its classes and schedule, and its 

opening party. Get this out to the press at least two 

weeks before your opening party. Simultaneously, get 

some nice brochures out to the public. Distribute stacks 

around the neighborhood and, again, give them to 

friends and comrades to share. Include in the brochure a 

description of the free skool and its principles. Include 

class descriptions, times, and locations. Use lots of neat 

graphics to illustrate the descriptions. Also include a 

registration form and a flyer about the excellent Back to 

Skool Party. 

Have a Potluck for the Teachers 

It's important to develop a sense of community 

with the teachers if the free skool is to be its best. At this 

get-together teachers and coordinators can get to know 

each other and learn more about the free skool. This is a 
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good time to briefly discuss anarchist principles (how to 

teach without power-over, no one-way flow of info, 

knowledge as sharing not control.) You can also 

troubleshoot. Make sure all the times and places for 

classes are set up. As well, be sure teachers get a bunch 

of copies of the brochure. Many of the ideas and 

students you need to survive will come from your 

teachers. Encourage them to invite friends and co-

workers. Offer to do an evening of flyering for any classes 

that want to make flyers (bring materials to do them 

there). Get the teachers involved. You want them to be a 

part of the free skool, not just their particular class. Oh 

yeah, and avoid the urge to turn this into a meeting. A 

fun social event will be more heartening than a dull 

consensual go-around. Have fun and get the teachers 

ready for the... 

...Back to Skool Party 

We've had great success with potlucks where 

interested people can get together and talk. Teachers 

and prospective students can meet each other and talk 

about classes, interests and needs. They can also get to 

know each other and experience a social bond before 

classes begin. Organize your space so that people can sit 

and talk comfortably. Have plates and utensils and 

glasses readily available. Mingle and talk about the skool. 

Encourage teachers to sign up for classes. Play low 

volume classical or jazz music. Make a point of talking to 

people as they come in. You will need to be host or 

hostess--don't expect people to come in and know 

what's going on. It's very important to be friendly and 

encouraging (but not patronizing) to people as they 

come in. This is a time for enthusiasm--it's a party. 
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After the Party 

You've cleaned up after the party and are feeling 

pleased that most of the classes have at least one 

student. Now you need to call each teacher, thank them 

for coming to the party and give them the names and 

numbers of all their students. Suggest they call students 

each week to remind them, and let them know their 

participation is valuable. Similarly, you need to let each 

teacher know they're valuable. Especially after the first 

week of class, call every teacher and check-up on how 

things are going. You may have to console people who 

were totally blown off, you may also have to scramble for 

a new meeting place or time or new teacher (as we've 

done every semester since A-Zone free skool's inception 

with our Spanish class.)  

Midway through the semester have a 

teacher/coordinator meeting to talk about how classes 

are going and see how you can help. Make it a finger-

food potluck. This is one of the important ways to stay in 

touch with your teachers. Give as much moral support as 

you have. The teachers are  

After your six weeks of classes have a show-n-tell 

and evaluation (a potluck, of course). Much less 

host(ess)ing is necessary, so you can relax and be a part 

of the fun. After everyone has eaten and is settling down, 

hand out evaluation sheets and get a discussion going 

about what worked and what didn't for students and 

teachers alike. Take notes. Check-in is a good time for 

show-n-tell--students and teachers can show/share what 

they've learned. Then, find out what classes are going on 

and which are ended. Discuss workshops for the next 

season--or the next semester. Most importantly, try to 
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keep a social/party atmosphere. This should not be a 

meeting, but a social gathering and sharing.  

Don't lose hope, the free skool will take a while 

to catch on. But it will, if you can keep your own 

enthusiasm up. At the A-Zone we've had a different 

coordinator(s) for each semester, with the early 

coordinators helping out in less taxing and demoralizing 

roles. For an infoshop or community center, this sort of 

responsibility sharing and decentralization would seem 

to be ideal. 

Take a week or two off and get ready to start again. 

 

Untitled 

by sadik 

 

There are three lies I hear persistently from punks, 

radicals, straights, whites. The lie of Personal Freedom, 

the lie of Equality, the lie of Individualism. These are lies 

of privilege. They issue forth from anti-authoritarians 

flanked by proletariat slogans, "Build to break! No 

masters, no servants!" These lies are red flags, signaling 

refusal to give up privileges on which the current systems 

of oppression are built and maintained. 

Personal Freedom 

The idea of personal freedom is often expressed 

as a freedom from rules and restrictions within 

community or interpersonal environments, a belief that 

any restrictions within communities and between 

individuals are harmful to an individual's personal 

freedom, that such agreements stunt full creative growth 

and expression. This is a farce.  
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Personal freedom is a philosophy that serves the 

privileged. We live in a society based on personal 

freedom, but not everyone has personal freedom. 

Inevitably, the strong, the wealthy, the powerful take, 

enforce, manipulate others in order to satisfy their 

personal freedom.  

In a diverse community, probably in any 

community, only a few can have personal freedom, 

because personal freedom is always had at the expense 

of the freedom of others. Through the oppression of 

others.  

I decided to write this after visiting Dreamtime 

Village, a struggling co-operative community that 

requires $140/month from all its long-term residents. At 

Dreamtime I heard two straight white boys complain 

incessantly about the unfair social pressure to add work 

to their financial contributions. They were giving money-

-and they were insulted and incensed that they were also 

expected to cook, clean, garden and/or fix up the 

buildings. They felt their money was all the commitment 

they needed to give. They expected the community to be 

sustained by those who "like working," most of whom 

were women. These boys' contribution was their art, 

their experience, their educations.  

The privileged can talk about personal freedom 

for everybody because their idea of a revolution is to 

allow everyone else to ascend to their level of privilege. 

I've heard too many privileged kids argue hotly against 

restrictions, rules, and co-operation (though they say 

they're fighting for community and collectivity) on the 

grounds that structure imposes on their personal 

freedom. They are threatened by an expression of need 
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for responsibility and accountability in collectives. It is 

the antithesis of cooperation, community, collectivity, 

mutual aid, to spout on about personal freedom. 

If the privileged want to be a part of the 

revolution, fine, but they have to understand that the 

new world, the new community will not be about how 

now, everyone can be privileged. It will not be about 

everybody doing whatever they want. It will not be about 

privileged boys and girls graciously telling everyone else 

that they can be like them. If the privileged artist is 

interested in being a part of a revolution and not just the 

Underground©, the lie of personal freedom has to go. 

When we can all give up the lie of personal freedom 

instead of demanding more, then collective work can 

begin, co-operatively, to undermine capitalist society. 

Equality  

After personal freedom, the lie of equality is the 

vogue of the straight white boy and girl. "I believe 

everyone is equal." "I treat everybody equal." Hmm, 

doesn't the US constitution say we're all equal? Isn't this 

the same argument conservatives make--you know the 

one, we're all equal, you are welcome to come up to my 

level, pull up on the ol' bootstraps, in America anyone 

can be president, bla, bla, bla. To believe in equality is 

easy, but de facto equality denies the experience of 

women, blacks, and everyone else who wasn't born 

straight and/or white and/or male.  

When I hear people declaring everybody equal, I 

hear them defending their privileges, fighting the idea 

that they should have to give up anything; using the ugly 

philosophies that dominate this society. There is no 

equality. To grow up straight, while and male privileged 
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is different from growing up queer, female, African-

American, Latino, Native American, Mexican-American, 

Asian-American etc. The SWB lives through a radically 

different type and level of oppression. As a SWB, my life 

growing up was considerably easier than my sister's, or 

my friends who closeted themselves until they found 

safe space to assume queer identity. For me to try to 

convince them, now, that we can all be equals is a lie. We 

can't be. I will always have options they do not have. I 

always had options they did not have--whether I took 

advantage of them or not. They experience(d) realities 

that dissolve(d) with my presence. 

De facto equality is a ridiculous idea--a myth 

founded in the state revolutionaries purport to destroy. 

The privileged must be aware that people are not all 

equal in having been told from birth that we have a right 

to be heard. In discussions, straight white boy (and he's 

not alone, straight while girl) has to learn to hold his 

tongue. He has to listen. He has to subjugate his ego--his 

equality--to the community's equality. If white boy 

believes in equality he'll learn about his "equals" and 

struggle to learn from them. He will deny de facto 

equality and work his ass off to create equality by using 

his privileges for others. 

Individualism  

Individualism--the religion of America and the 

rallying cry of so many rebels--is the third lie. The 

worship of individualism--from cowboy John Wayne to 

the rebel Jello Biafra--will never bring about change. To 

bring down a system will require structure and 

organization. We will only create change through 

concerted efforts, people working together. The rugged 
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"pioneer" freight-hopping with highfalutin ideas from 

squat to squat isn't going to change a thing. The pioneer 

will indulge in hedonism, talk a good talk, and serve the 

fathers in power by embracing the individualist myth. 

The idea of rebellion through the adoption of the 

oppressing culture's mythos is more than a little ironic. 

The individualist chooses the cult of the spoiled and 

selfish, a hedonist who cowers at the mention of self-

sacrifice, who doesn't want structure in life or revolution, 

because structure means a loss of personal control. 

Individualism is just another way for privileged kids to 

live for now, live for themselves, all the while insisting 

that everyone could live like this. This individualism is 

pre-programmed brainwashing--adulation of the proper 

elements of rough, tough, sexy and gone, leaving the 

unwashed dishes in the sink. An individualism that lasts 

until a struggle ensues, and the pioneer slinks back to the 

nest, the society, where a loner can rely on privilege to 

regain place and all the comforts of home.  

If we envision a changed world of people not 

oppressing one another, we must first envision people 

working together in benefit to each other. The real rebels 

can work collectively and are concerned with 

cooperation and community. They will be individuals 

with greater goals than themselves. They will be 

individuals who work and struggle and fight for their 

communities, their people, their lives--not themselves. 

 

The Monster of Frankenstein 

by l-san 

 

(Dis)Connection is about process, right. It's not personal, 
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really. But I can't separate the two--process and 

personal. Not yet, anyway. I'm picking up where I last left 

off. My involvement with the AZ collective in Chicago. 

I've not considered myself political or concerned very 

often in my life. I've always found the political to be 

noxious and self-indulgent. Politics, like education, is an 

insular world. Revolution always seemed to be for those 

in the know. In my experience, people involved in causes 

(be it anarchy, rights, Marxism, capitalism, etc.) have 

been like people involved in sports. Only so many people 

can play. The players get picked for the team because of 

their size or their outgoingness or some other specific 

characteristic they already have. The rest of us sit on the 

bench, or more often, are expected to sit in the bleachers 

and cheer them on to a victory a that we can then all 

share.  

What I'm driving at is what purpose infoshops 

can and do serve. To me, including people in a revolution 

(be it personal, communal, national or planetary) is of 

tantamount importance. Not The People, but people, 

human beings; people who aren't a part of The Cause; 

people who have doubts, but want to have hope; people 

who haven't been exposed to selflessness or co-

operation.  

This story is about me, it goes back time and time 

again to me. I don't know anyone else. I won't speak for 

anyone else. I will speak for myself in hopes of putting 

out ideas, in hopes of making other people talk. I'm a 

voracious reader. I read copious zines and newspapers. I 

always have. Throughout my life I've read lots of political 

newspapers and zines and song lyrics. I've been involved 

(for frustrating moments) with people who wanted to 
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change the world. I've written my share of angst-ridden 

essays and songs. I have wanted to save and change the 

world. I have given up. I have pursued my aft, in hopes 

that my enthusiasm for the obscure, the acultural, the 

bizarre, DIY would inspire or excite others. I've been 

inspired by so many people, I wanted to return that gift. 

The gift of creation outside and in spite of a fucked-up 

world. I have no hope for change, but I have hope for 

individuals.  

When I became involved with the A-Zone, I was 

initiating an experiment, a personal experiment. I've 

been with the AZ for a year now. What was an 

experiment in whether people could work together; 

whether communal change was possible; whether 

people could change; whether a collective could 

function, has begun to become a belief. I do believe that 

a small collective community can be created and that we 

can create it. And I hope we can be an example.  

And that's where infoshops serve a purpose. I 

attended a collective meeting and came away feeling like 

I was welcome to get involved, and slowly I have. Where 

all the literature and bullshit philosophy and ivory tower 

literati and lingual gymnasts competing for and amongst 

themselves to be hip and opaque have left me--and most 

of the people they come in contact with through their 

exclusive and alienating literature--scoffing and figuring I 

was on my own (either not educated enough or cool 

enough or optimistic enough), the AZ has encouraged me 

to be a part of the change--including deciding what that 

change will be. Infoshops can convince because people 

interested in anarchy or social change or collectivism 

or...can meet people, human beings and interact and see 
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what we're talking about and see what we're doing. That 

makes a difference. I don't think infoshops will change 

the world, or even a community; but I do think they can 

change individuals. They can attract people to a more 

positive way of thinking. They can be an example of 

collectivism in action. And yes, I am glossing over all the 

infighting and hierarchy and discrimination and other 

problems that we all have to face. But, for the first time 

in my life, I feel like maybe there is hope for people. And 

I want to share that. And I want to fight to learn how to 

nurture that in myself and others. And I want to learn and 

stick out the adversity so that we can live and work 

together in a constructive not destructive environment. 

 

(Dis)Connection Issue 3, Winter 1995 

Disconnect 

by Anonymous 

 

Before we bought land we expected that when we did 

we would have a critical ingredient in gaining this goal. 

After we laid the money down we felt it happening. But 

few things are certain on this road. In time we began to 

realize that owning land was also a liability. The system's 

ultimate plan for scaring people into behaving. So after 

15 years of living out here, besides taxes and insurance 

(fire), there's the annual guarding of borders during 

hunting season and the age of SLAPP suits--civil suits 

meant to harass and control.  

So we were asked to write something about land 

trusts. Think about the irony of making an arrangement 

with the system to assure you that the same system 
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won't have the power to take away your home sweet 

home. Here's our disclaimer: anything that sounds this 

fucked can't be trusted. Don't listen to our advice. Trust 

better come from your own investigation into this 

contradictory scene. We will not be held responsible.  

We did it. We put our land in trust. The last thing 

we wanted was to allow the fascist system to seize the 

land that we now have the responsibility of protecting. 

So we went to visit a friend who is a lawyer (getting 

deeper into the system), told him what we needed and 

he said, "Oh sure, I do these things [not for activists] all 

the time."  

In the US, what it means is that you have to set 

up an entity that is, hate to say it, a corporation. We all 

know corporations are immune to trouble (If you can't 

beat em, join em?). At this point if you want it there's no 

turning back. Getting to be a corporate land trust 

requires notifying the IRS and getting a federal ID 

number--registering with the system.  

As this begins to make less and less sense you 

know you're closer to your goal. In the case of land you 

need to transfer your land into the name you choose for 

the trust at the registry of deeds, in our case at the 

county nazi town. You also get to set up a structure for 

your land trust which includes trustees and guidelines, 

which could include how to use the land or how not to 

use it. You can also put money in your land trust bank 

account which is earmarked for certain uses (funding the 

revolution?). Since we don't have extra cash laying 

around, we haven't used that yet. We also figure that 

that's when the IRS will require filing etc. A tin can works 

pretty good too.  
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So what have we left out? It appears that we 

have a land trust set up that offers us protection for our 

land in the event that the state smashes us first. But 

anyone who thinks they'll respect their own laws is pretty 

dumb. Is it the best we can do? We hope so. We accept 

our attorneys advice and his remark that he does this for 

estates all the time. So get ready to brush shoulders with 

the rich trash of the world cause we are now both in 

trust. That is the key word here. Don't trust us, find out 

for yourself. Even though it sucks to say it, consult an 

honest attorney if you can find one. Remember, 

attorneys are trained by the system and work with the 

system so you should expect them to describe things 

accordingly. They might not even recognize the 

vulnerability of political people. The last step is the leap 

of faith.  

In these increasingly oppressive times, land 

ownership is as much of a challenge to your efforts to 

disconnect as you may face. Ownership is sanctioned by 

the state, therefore it is used by the state to control. So 

as your land becomes a strength it also becomes your 

liability. And undoubtedly you will realize that ownership 

is their concept, and like all their others, it's bullshit. 

Good luck. 

 

Re: (Dis)Connection 

by Anonymous 

 

The problems in getting out a 3rd issue of 

(Dis)Connection were raised by Montreal folks and 

discussed by the network. Issues raised were exposing 
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dirty laundry, internal network vs. outreach, size of issue, 

amount of contributions, etc. What was decided was that 

(Dis)Connection is intended as an internal network 

journal. Thus, the size of an issue is not that important, 

and neither is the quantity of copies per issued--1000 is 

probably fine. Other collectives do need to get off their 

butts and contribute more. It is also the responsibility of 

the collective publishing the issue to proselytize, recruit, 

and otherwise wring articles out of folks. Each issue is 

also intended to have a local flavor that represents what 

the publishing group is up to, and so the publishing 

collective needs to work on putting in articles too, they 

are not merely a coordinating point.  

In Detroit, the birth place of (Dis)Connection, the 

collectives and individuals present hoped that the 

journal would be published at least four times a year. 

Obviously that hasn't happened. At the winter gathering 

in Chicago, the publishing schedule and rotation process 

will be discussed. It might be better, in terms of getting 

the paper out more often and for receiving material from 

contributors, if a collective adopted (Dis)Connection for 

a one year term, similar to the Earth First! Journal.  

The Deja'vu part: In looking through old papers 

and chatting with people who were active in the 

anarchist movement in the eighties, this has been done 

before. There was a network. There was a 

paper/newsletter, Mayday, that rotated among affinity 

groups and served as a clearinghouse/bulletin board for 

the movement. The focal point for the participants was 

initially fairly large, continental anarchist gatherings. The 

first, Haymarket Remembered, occurred in Chicago in 

1986(?) and the final one, Without Borders, took place in 
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San Francisco in 1989. Following the SF international 

gathering and its aftermath, organizers decided to back 

out of any more big gatherings for a while and canceled 

the one to take place in Mexico City in 1990. Discussions 

in Mayday focused instead on regional gatherings and 

developing the movement in home communities. Most 

of these organizers, for many reasons, retired or burned 

out, or became part of Love and Rage (which has pursued 

its own direction...). However, a few years later, this 

Network of Anarchist Collectives is developing in the 

manner tentatively approached by people who for the 

most part we don't even know, even adopting the 

rotation clearing house journal. Maybe we should try to 

find some of these people and their publications and 

approach with the experience of previous organizing. 

 

The Antioch Gathering,  

A New Network and (Dis)Connection  

from the deja'vu again corner 

 

The loose association of anarchist and anti-authoritarian 

collectives and assorted individuals who have been the 

usual participants in gatherings over the last year and a 

half, engaged in a "What are we doing? What next?" kind 

of discussion and recognized that the embryonic 

structure of a network existed. It was proposed and 

decided (by those attending this meeting) that this 

relationship be formalized and thus a new network has 

been born. While the official title of this network is still 

to be decided, it is officially subtitled a "Network of 

Anarchist Collectives." There was some disagreement 

over use of the word anarchist, but this was worked out 
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under the condition that the network actively endeavor 

to define its interpretation of anarchism. This network's 

first project was to coordinate several speaking tours and 

engagements, including one by Lorenzo Ervin, author of 

Anarchism and the Black Revolution, and co-founder of 

the Federation of Black Community Partisans. 

(Dis)Connection was identified as a network project, 

having the specific role of an internal 

networking/resource journal. 

Network collectives still have to determine the 

decision-making structure and long term goals and 

strategies. Since this network is the result of an organic 

evolution of events (gatherings, proximity to one 

another, etc.) it makes sense to start with recognizing the 

ways in which we are networked now and work on 

methods of strengthening them.  

To this and other ends, the A-Zone in Chicago 

(not Toledo!) will hold a More Fun Than Santa winter 

shindig and gathering in late December/early January, 

likely in Chicago (pack your warmest skivvies!) This 

gathering's purpose is actually twofold: To hammer out 

our network, including (Dis)Connection, and to work on 

Active Resistance, the Counter Convention to the '96 

Democratic Convention in Chicago. You will be hearing 

more about this soon!  

Things we need to think about for the Network:  

• How can the Network meet the needs of local 

collectives? Mutual Aid Project?  

• How will network decisions be made, by consensus? At 

Gatherings?  

• How do we have a structure that does not result in 

collectives supporting the network instead of vice versa?  
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• How will this network relate to other networks, etc.? 

LNR, Fed. of BCP, AANCO, EF!, FNB, IWW, WSA, ABC, etc.  

• How do we relate to (and involve?) collectives who do 

not currently use the term 'anarchist' but who fit in with 

the working (evolving) definition?  

• How do we define anarchism? How do we get that out? 

How do we relate to non-anarchists?  

• How is membership defined? By collectives? By dues? 

By agreement with general principles?  

• Our network is largely lacking strategy, or at least a 

stated one. What is our strategy? Is it Dual Power? Is it 

the development of a highly centralized vanguard? How 

do we project/define this?  

Obviously this is going to take some time and 

thought to work out. We propose that all y'all talk about 

these issues with your collective and then bring an idea 

piece, a brainstorm, a proposal, a manifesto or even 

frantic notes scribbled on napkins to the winter shindig 

so that we can all sit down at the start of the discussions 

and have a big brainstorm and share our ideas and 

generally get a feel of where we're at on it. Then we can 

set a course on how to proceed. 

 

The Elements of Stupidity 

John Zerzan and the New York Times 

by Gently Ai 

 

It should come as no surprise to anyone that nearly all 

media tend to simplify and compartmentalize those they 

write about. They operate under the perception, which 

is probably accurate, that the average reader will find it 

easier and more comforting to perceive all Arabs as 
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fundamentalist terrorists, all antiwar activists as 

anachronistic hippies, etc.  

Furthermore, this distortion is not limited to any 

particular political group or worldview; nearly everyone 

whose activities are reported on by the media finds the 

resulting coverage significantly skewed from the original 

message. Most of the mainstream media, after all, don't 

serve any particular political interest; they serve 

themselves. Anything which has the potential of 

increasing advertising dollars is fair game, and 

reinforcing peoples' prejudices is commonly seen as an 

effective way of doing this.  

Due to an unfortunate coincidence of recent 

events in the news, the sights of the popular press have 

lately been aimed at those who oppose the government 

for one reason or another. The bombing of tile Federal 

Building in Oklahoma City and new developments in the 

nearly two decade old Unabomber case gave news 

editors a new group to target. (But not before giving the 

old ones a good run-through; many major news agencies 

reported as fact the wholly unsubstantiated rumor that 

a group of three "Arab men" were seen driving around in 

a pickup after the Oklahoma City blast.)  

Despite the fact that anarchists and militia 

members have almost nothing in common, most "out of 

the closet" anarchists who associate regularly with 

consumers of the mainstream press have by now had to 

endure a barrage of questions about sympathy to the 

militias. Clearly, the (incorrect) message that people are 

receiving is that people like the GI-Joe wannabes in 

Michigan and the ex-soldiers who blew up the Federal 
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Building are representative of everyone who opposes 

this particular government for any reason.  

The Cops, the Times, their Dupe, and His "Ally" 

Therefore, it's safe to say that anybody who 

expects the mainstream press to subserviently do their 

bidding and deliver their message for them is a moron. 

Anyone who assumes that a reporter knocking at their 

door comes with good intentions is doubly so. The 

example that follows brings together quite a cast of 

morons:  

• The New York Times: Though the Times has a long 

history of yellow journalism (it was, at one point, the 

subject of a publication called Lies of Our Times), it has 

nonetheless managed to maintain an air of credibility, 

even in some non-mainstream circles. This is apparently 

due to the fact that even though its news coverage is just 

as skewed as any other paper, there is more of it, and the 

articles are usually longer. Quantity over quality. A Fifth 

Estate staffer explained that many people, even some 

"radicals," feel that appearing in the Times conveys a 

certain amount of "prestige."  

• The Unabomber: An as-yet unidentified individual 

believed by law enforcement investigators to be 

responsible for sixteen package bombs sent over a 

seventeen year period, which have killed three people 

and wounded 22. The name is a concatenation of 

"University / Airline / Bomber," as the bomber's targets 

tend to be scientists or others connected with 

universities, airline officials, and people connected with 

the lumber industry (or those who simply have "wood" 

in their name). Until just recently, his (the bomber is 

believed to be male) motives for the attacks had 
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remained mysterious. Just before the most recent 

bombing, however, he sent a long letter to the New York 

Times which railed against technology and in which he 

stated, "we call ourselves anarchists. . ."  

• John Zerzan: Technophobe, author of Elements of 

Refusal and Future Primitive, and (very) regular writer for 

Anarchy and Alternative Press Review.  

Zerzan consented to an interview with the New 

York Times, and the story ran on 7 May 1995. The 

subsequent article was bad even by Times standards: a 

half-inch headline proclaimed, "Prominent Anarchist 

Finds Unsought Ally in Serial Bomber." The first 

paragraph reads, "When newspapers last week 

published a letter form the elusive serial bomber in the 

Unabomber case, at least one person--a rumpled, 

middle-aged man who lives here in Eugene--found some 

measure of tempered satisfaction in all the attention 

given to the writer's pro-anarchist views."  

Smear Techniques  

In one sentence, the author expresses the three 

themes which make up the rest of the article:  

(a) Marginalization of Zerzan by portraying him as a crazy 

old crank.  

(b) Implying that Zerzan is responsible for the Unabomb 

attacks.  

(c) Using guilt-by-association to smear anyone who calls 

themselves an anarchist with the same charge.  

From the outset, Zerzan is portrayed as an 

eccentric hermit. After calling him a "rumpled, middle-

aged man," the article goes on to describe Zerzan as an 

aging, "faintly melancholic" bachelor who lives alone in a 

"tidy, book-lined apartment where an old telephone and 
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a battered black-and-white television offered the only 

evidence of compromise."  

The article then strongly implies that Zerzan 

himself may be responsible for the bombings--either 

directly or through his philosophical influence. The 

headline calls Zerzan and the bomber "allies." The article 

then describes Zerzan's "satisfaction" with the results of 

the bombing, and quotes him as saying, "That's not the 

best way to do it." But I really feel that we're getting to 

the point--and perhaps this is wishful thinking--that 

these ideas are about to burst on the scene." Later, the 

article takes a fragment of a quote from Zerzan and 

parallels it with a similar fragment from the bomber's 

letter. Lastly, the article excerpts one and a half 

sentences from a review of one of Zerzan's books in 

Anarchy, in such a way as to play up for maximum effect 

a violent but utterly rhetorical statement.  

The third major theme of the article is to paint 

Zerzan as a leader of the anarchist "movement"--a 

laughable concept, but one which, despite being an 

oxymoron, is quite common among non-anarchists--a 

tool which the author uses to simultaneously increase 

the "importance" and "urgency" of the article and imply 

that all anarchists are just as "guilty" as he's shown 

Zerzan to be. Zerzan is variously referred to as "a bit of 

an idol within the [anarchist] movement, ...something of 

a guru for anarchists," and a "prominent anarchist." The 

article claims that Oregon and Northern California--

Zerzan lives in Eugene, Oregon--are "believed to be [the 

anarchist movement's] center."  

A New York Times stringer also visited the offices 

of the Fifth Estate, soliciting comments for the article. 



136 
 

The reporter, who was described is acting 

"embarrassed," explained that he normally covered 

Detroit auto and other business news, not politics. The 

Fifth Estate staffer who he spoke to refused to give the 

Times any information, not even his name. 

Consequently, the Fifth Estate wasn't even mentioned in 

the article. Had Zerzan done the same, it's safe to 

speculate that the article would never have appeared  

So What? 

Why should anyone else care that John Zerzan 

allowed himself to be made a fool of? It's necessary to 

back up and look at all of these events in a larger 

perspective for a second.  

The police and other law enforcement agents, 

like everyone else, tend to react to their perception of 

reality rather than reality itself. They exhibit the same, 

knee-jerk "do something" mentality found in many 

"radical" circles--the idea that it doesn't matter whether 

or not what you do is effective as long as you're out doing 

it, that a wasted effort leading to certain failure is better 

than stepping back and trying to understand where the 

real problems lie.  

In other words, if the cops can convince the 

public that they're trying to stop crime, then the public's 

perception of action becomes more important than the 

fact that their efforts have not only failed, but may 

actually exacerbate the problem.  

The best example of this is the way that law 

enforcement reacts to events in the news. The FBI 

incorporated the Oklahoma City bombing into their 

ongoing push to overturn civil liberties constraints 

imposed upon them after the exposure of the 



137 
 

COINTELPRO ('60s and early '70s program of spying upon 

and infiltrating political dissident groups). In all 

likelihood, had the FBI had such powers before the 

bombing they still could not have stopped it, but they 

view such restrictions as preventing them from "doing 

something."  

As another example, the Detroit News ran a 

sensationalistic, front-page article a few months back 

which (inaccurately) described "rave" parties as 

bacchanalic, lawless affairs where 15-year-old girls high 

on Ecstasy go around offering massages. One particularly 

dumb promoter decided to tell the News reporter about 

a party he was holding the next weekend, perhaps 

hoping for some free publicity. He got it: that night, the 

police burst through the door with a TV news camera 

crew in tow and ticketed 200 people for "loitering" in a 

commercial club! A plain-clothes policewoman had 

earlier tried unsuccessfully to buy alcohol (which would 

have been illegal) at the club. The tickets, which would 

have been unenforceable, were dropped as soon as the 

story had played on the news.  

Ironically, those responsible for the Oklahoma 

City bombing and the Unabomb attacks appear to suffer 

from the same misconception of perceived "action" vs. 

its real effect. If either of them had hoped to score a blow 

against the government, their actions could not have 

been more misguided.  

In the aftermath of the Oklahoma City bombing, 

the federal government's popular approval rating has 

doubled. Even Bill Clinton's popularity has soared. The 

bombing is being used as an excuse for the introduction 

of legislation which promises to roll back checks on the 
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power of the FBI to the 1960's. Further, both incidents 

have served to further marginalize the groups--the 

militias and anarchists--which the alleged perpetrators 

claim membership in.  

This latest spate of stories have shifted the 

public's crime fears to those who oppose government. It 

won't last forever, but anarchists should expect to 

endure some harassment or attempts at infiltration 

while it does. Despite the fact that most anarchists have 

never committed any crime more serious than minor 

shoplifting, if that, it wouldn't be a first. The same FBI 

informant who later framed Quilah Shabazz attempted 

to join an anarchist group in Minneapolis and encourage 

people to attack government buildings. He was 

immediately recognized as a provocateur and shunned.  

If the government or police wish to indict 

anarchists, they're going to have to provoke people into 

doing something stupid, since everything the average 

anarchist group normally does is legal. If everyone pays 

attention and considers this threat, they should be able 

to avoid such provocation. It's now more than ever a real 

threat that will have to be addressed.  

How to Talk to the Media 

Don't! If you do, lie. It can be kind of fun to see if 

they'll print the absurd stories you tell if you act 

sincerely. Finally, it bears repeating even if it's 

overstating the obvious, if the police, FBI, or other 

undesirables ever do come calling, don't talk to them at 

all. You don't have to, and anything you say will only help 

them. Find a lawyer and let them do the talking. 
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Radio Rebelde 

The Moving Voice of the Resistance Movement in 

Chiapas 

translated by Tanya 

 

To see their equipment held in a backpack, its hard to 

imagine how Radio Rebelde can give a voice to the 

indigenous communities of Chiapas, occupied by the 

Mexican army. Nevertheless, the handmade little 

transmitter can broadcast at 30 watts, or about 12 

square kilometers with the aid of an antenna made out 

of shafts of metal. Plugged into a tape recorder and a 

microphone, it becomes a radio that reflects the voices 

of resistance from community to community. Radio 

Rebelde is on the move. Since its birth in November 

1994, it has traveled to places where the action is hot: 

the National Indigenous Convention where 300 natives 

from independent organizations from all countries met, 

the negotiation meetings between the government and 

the Zapatista army, communities where peasants and 

indigenous people are organizing democratically to 

defend their rights, to occupy land that they are owed, 

etc.  

Radio Rebelde is an initiative of the transitional 

government in rebellion. This government gets together 

popular organizations that recognize the Governor who 

got the majority of the votes in Chiapas in the elections 

of August 1994, Amado Avendano. Today, power is in the 

hands of the PRI Governor, imposed by fraud and arms. 

The transitional government in rebellion is the voice of 

the civil resistance that recognizes the demands of the 

Zapatistas.  
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Radio Rebelde therefore broadcasts, on 90.1 FM, 

the points of view that other Mexican media, the 

majority of which are controlled by the government, 

deny or distort. Also, this radio broadcasts not only in 

Spanish but also in the indigenous languages: chol, 

tzeltal, tzotzil, tojolabal, etc. Radio Rebelde can play a 

very important role in the spreading of information and 

the maintenance of communication between different 

parts of the popular movement dispersed throughout 

the state of Chiapas where the means of communication 

and transportation are precarious. Radio Rebelde wants 

to increase its activities, to teach people in the 

communities how the radio works and distributing small 

transmitters to the communities. For this, it needs help 

to get the necessities. The transitional government in 

rebellion provides a bit of resources but its help is 

directed by priority to the communities where the 

presence of the army obstructs any seeds or harvest, 

reducing the population to famine. What are the needs 

of Radio Rebelde? It doesn't need hundreds of thousands 

of dollars, only a bit of money to buy newspapers, paper, 

to pay for transportation to the communities, and a bit 

of food for its activists. Eventually, other small 

transmitters could be bought as well as small tape 

recorders and microphones to copy tapes. 

 

Untitled 

by Kristi 

 

I don't really know how much men in the movement 

think, read or talk about gender dynamics and, judging 

by peoples actions, not enough. Often men don't see a 
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problem with sexism until there are no women left in 

their collectives (or) until a woman is abused. Sometimes 

not even then. This angers and sickens many women and 

makes us feel alienated from the anarchist movement. I 

can't tell anyone how to stop being sexist but I can point 

out that gender dynamics are often messed up in 

collectives, and that we can all play into transforming 

these situations to more viable, fun and functional 

collective situations. 

These seem like pretty basic things to point out, 

but from my experience people really don't notice simple 

things like how to encourage women to be part of their 

collectives or how to make their collectives or events 

more comfortable, fun atmospheres to work in for 

everybody. The ways that I, as a woman, have 

encountered sexism are problems that have existed in 

just about every collective I have been part of. Even the 

ones that are full of people that seem to be the most 

forward people that you could imagine. No one is exempt 

from having inconsiderate, condescending and 

dominating attitudes. A lot of these attitudes come from 

the culture we live in and it is our responsibility as 

individuals to change ourselves, and in effect the part of 

this culture we inhabit. The intolerance and hate that is 

so prevalent in the institutions that we organize to attack 

exists to a extent in our own movements, collectives and 

selves. This prejudice and ignorance can eventually 

dissolve or destroy the communities we try so hard to 

build more effectively than the state could ever hope to.  

Obviously, as a woman, I do take sexism very 

seriously. It is a matter that concerns my quality of life 

and very survival. I am forced to take sexism seriously 
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because it effects my lack of opportunities, my self 

esteem, my sanity and infringes on my freedoms. Men 

on the other hand, have everything to gain by the 

privileges they have on the basis of gender. As people 

interested in social change, men should definitely be 

thinking about the structure of power that gives their 

words and actions more importance than women's and 

should be learning how to break it down. Talk of 

revolution from men who don't deal with their own 

sexism and confront situations and other individuals that 

are sexist just seems like a very sad joke. From 

experience in the past it seems to me that men really 

don't perceive how they can often make women 

uncomfortable in collective situations. They don't seem 

to notice that we either leave, never join, or form our 

own collectives where we don't even have to deal with 

sexism (other than that which is internalized of course).  

Some of the ways that sexism occurs in 

collectives and in the anarchist movement in whole has 

to do with the lack of women's voices. All too often men 

feel comfortable in this situation. Women often have to 

concentrate on writing about and discussing women's 

issues in publications, collectives, and political 

organizations as a means of survival within the 

movement and because men so rarely see a priority in 

doing it. I find more often than not that when I am 

involved in a collective that I have to concentrate on 

showing a feminist perspective in the group. This takes 

up most of my mental and emotional energy and isn't 

necessarily what I always find the most interesting 

either. The fact that women's energy is often spent 

leaves men able to dominate the setting of the agenda 
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on just about everything else. This also leaves some 

women feeling alienated because they see men writing 

articles, organizing meetings and spaces, and assume 

that the movement has little to offer us. It is hard to feel 

welcome somewhere you aren't represented.  

Sometimes men in mixed gender or 

unintentionally all-male collectives do see the lack of 

women's perspectives to be a problem and do outreach 

towards women. Women don't want to be a token to 

appease guilt or to lend the appearance of a politically 

progressive project. Men don't seem to see a problem 

until the number of women is critically low and 

somewhat of an embarrassment or until the women of 

the community make clear they are unhappy with the 

sexist behavior and that action must be taken. At this 

point I don't often see occurrence or emphasis on how 

to make the collective a comfortable place for women to 

be, why they left, or why it wasn't seen as important to 

the men involved to have lots of vocal women involved 

in the first place. Inviting women to join or contribute to 

a male dominated collective without analysis of gender 

imbalance obviously leaves men in the same position of 

power and leaves the same problems open to happen 

again.  

It is men's responsibility to hold other men 

accountable for their sexism, and not always rely on 

women to do it for them or assimilate to sexist people 

and atmospheres. To effectively work towards 

revolution and build sincere strong links based on 

friendship and common goals it is necessary to 

deconstruct our acceptance of power over each other 

and ourselves. 
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Tanya's Thoughts on Collectives 

by Tanya 

 

So I've been thinking a lot about collectives and how they 

work. Obviously working on (Dis)Connection has made 

me think about it over the past few months. I want to 

share a few of the things I've been thinking about.  

The collectives that I've been involved with here 

in Montreal tend to be single issue-based. A group of 

people get together to organize a demonstration, a zine, 

a film night or whatever. We come together because we 

can agree on the issue. However we don't always agree 

on how to deal with that issue or each other. Here's 

where things start getting crazy.  

I think that the collectives that I've been in have 

one major weakness in common, all have been built on 

relationships based on political alliances. What I mean is 

that we generally have similar political beliefs. I think 

that if this is the only link that we have in our collectives 

they aren't that strong. Relationships based on 

friendship, understanding, trust, respect, etc. are also 

important in our collectives as political alliances. Just 

because two people agree on an issue doesn't mean that 

they'll agree on what to do about it.  

Building these ties requires commitment, they 

build over time. Recently in a collective that I was 

involved in we did good work doing a series of 

demonstrations but the first personal problem that came 

up within the group we couldn't deal with. Needless to 

say, we aren't working together anymore. Neither side of 

the problem had the patience to listen or the 
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commitment to try hard to work through the problem. I 

think that part of the process of building a collective is to 

work through the internal problems and learn from 

them. This is how we will become stronger, more 

cohesive.  

Maybe you all know this already. Maybe this is 

obvious to everyone else. If that is the truth then why 

don't these things happen. Living in the country lately 

has taught me the strength of relationships built on 

mutual aid and the sharing of resources. We can talk 

about our lives, how work was today, that maybe you're 

sick today, your cat ran away, your other problems. 

Everybody comes from a different set of experiences and 

influences when they walk into a meeting. If I just got 

into an argument with someone at work then maybe I'll 

be more aggressive than usual. Friends would 

understand that and help me deal with it better maybe.  

Working in a collective is something that I was 

never taught. It's something I'm trying to learn how to 

do. I have a feeling that a lot of people are in the same 

position as me. It is important to learn from and teach 

each other as we go. Don't take any shit but try to listen 

along the way. 

 

Affinity Groups 

(From Reality Now, Spring '89) 

 

The affinity group is a useful way to organize with people 

around you, people you trust on some level and with 

whom you have common understanding (about how to 

act/react to this situation etc.--i.e. affinity). Discussing 

amongst ourselves particular actions and situations and 
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our responses can build an important and practical 

solidarity between us which will enable us to act 

together in an action. This makes it more likely that we 

feel confident in our actions because we will be aware of 

the existence of physical and emotional support for our 

actions.  

For instance, a group might discuss the 

possibility of one of them being arrested. An agreement 

could be made ahead of time to intervene in that 

situation and rescue them by force, or a decision to run 

might be made...but in the event that one person is 

picked off, that person would know what to expect from 

their friends and would prepare for that action (e.g. get 

ready to run like hell). It also enables, in that situation, 

one person to step ahead and initiate an action knowing 

that their friends will back them up, rather than being 

unsure and hesitant.  

In the "affinity group," particular actions 

initiated by that group might also be discussed, such as 

an act of sabotage, or simply a piece of street theater. 

With a bunch of affinity groups working together in one 

larger group of people, small actions can be put into 

effect which liven up and redirect the energy of the 

demonstration. The affinity group agreed upon ahead of 

time can look out for each other in somewhat of a 

"buddy system" which keeps them together and 

minimizes arrests. 

 

Proposal for a Network of Worker Co-Ops 

by Andrew 

 

Collectives are making a comeback, and a new co-op 
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movement is emerging. After many years of decline, it is 

about time for worker cooperatives to band together 

again and learn from each other's experiences. There are 

already networks of bookstores, infoshops and bakeries, 

as well as local networking between collectives. But 

there is no larger network specifically focused on 

nurturing and developing worker co-ops as a means for 

radical social change.  

We would like to be as inclusive as possible, and 

help create exchanges of information and resources 

among all sorts of collectively-run businesses, as well as 

people in the planning or dreaming phases. We initially 

see the network as a clearinghouse, through which 

people may learn of each other's existence and ideas. 

The scope is continent-wide, until such a scale becomes 

unwieldy due to rapidly increasing number of collectives 

(we hope). There is no plan for a decision-making body 

or for world domination; we just want folx to learn from 

each other's experiences.  

Our vision includes a newsletter like 

(Dis)Connection (possibly a page in this paper at first), 

some newfangled cyber-stuff (a web site), worker 

exchange programs between collectives, a collective 

devoted to helping new and ailing collectives and 

eventually a vegetarian cooking school and a financial 

counter-institution to help with funding for start-ups. 

 

32 Roommates 

by Priscilla 

 

What is it like to share your collectively owned/run house 

with 32 people, 7 cats and countless rodents and 
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cockroaches? Well, if you've lived at Lothlorien Co-op in 

Madison, Wisconsin, you would probably remember and 

if you haven't, I'd be happy to give you a tour.  

As background, Loth was born sometime 

between 1972 and 1974 as a radical, hippy-something 

co-op house. In the 20-or-so years of its existence, Loth 

has housed, loved and healed people, cats, travelers, 

students, workers, idealists, slackers and little kids, 

among others. Loth, along with 8 other housing co-ops, 

make up Madison Community Co-op (MCC); our 9 houses 

make decisions by consensus with houses having 

representatives at the organizational level.  

Loth also runs by consensus, with our ideal being 

a totally egalitarian household. We are queer-affirming, 

feminist and hold several boycotts close to our hearts. 

We boycott all forms of meat, alcohol, sugar, coffee, 

table grapes, bananas, orange juice and it seems just 

about anything you could find in a supermarket. We take 

turns cleaning, gardening, composting and cooking, 

serving 7 veggie/vegan meals per week.  

Sounds great, eh? Well, it's not all peaches and 

soy milk. Over time a hierarchy has developed because 

some people don't care and don't get involved (for 

whatever reason). This manifests itself mostly in house 

and membership meetings; in short, about 1/3 of the 

house makes all decisions and approves new people. So 

it becomes consensus of a sub-group, but it really doesn't 

seem to matter because the people whose voices are 

silent don't really give a flying fuck what happens. 

They're here for cheap rent or they're counting the days 

until the end of their term or they're in crisis or whatever.  
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Other disadvantages are our location (Fraternity 

Land--ewwh, vomit), lack of age and experience 

diversity, assholes who assume that co-op is another 

word for freeload or mooch and (sometimes) general 

lack of direction.  

But there are wonderful advantages, too. Our 

lifestyles mean 33 people being housed, fed and loved 

out of reach of a landlord's grubby fingers. We provide a 

warm place for the mice during the winter (although 

they're on their own with the cats), and we are learning 

and trying to work it out. We like to kick back and be 

freaky. But, best of all, whenever you feel the need to 

rant, sing, yell, laugh, be unemployed or tell about your 

shitty day at work, there's always someone in the 

kitchen. 

 

 

Surface Tension 

by Justin Gorman 

 

This essay is a chapter from the forthcoming book, 

Surface Tension: An Oral Ourstory of the Studio 4 

Collective. Studio 4 was an illegal live-performance space 

which existed for almost 9 years in the Mission District. 

The book traces the development of the space and the 

evolution of the collective, while offering insights from 

the participants. The following is from the chapter 

"Gentrification in the Mission District, the Spirit of 

Pioneering."  

A poignant problem with starting any kind of 

"free" or "radical" space is the relative ease in which it 

can be absorbed by the hegemonic. It is ironic how 
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something which intends to be a direct blow against the 

system, becomes in turn the cutting edge for the very 

same machine. As artists and activists, we need to create 

a pragmatic yet imaginative approach to resist being a 

part of the capitalist land system.  

"You can call it gentrification, but what it comes 

down to is that we are being used as pawns in a big real 

estate game. As an artist our purpose is to renovate 

buildings and blockbust neighborhoods. We make places 

safe for the middle and upper classes." -Pam Kray 

Before we can even attempt to create a space, 

Alexi Binder suggests, "that the group needs to ask 

themselves why they are going there and what they hope 

to achieve. Most punks or Anarchists, who come form a 

middle class background, go into a neighborhood to 

develop a space with an attitude that says, 'there is no 

culture here, I am going to make culture here.' This idea 

of artists or activists going into a 'desert' to create an 

'oasis' is dubious. To me, this attitude is a direct 

reflection of class privilege.  

"There is culture wherever life exists. But to go 

outside your own ghetto, with the intent of teaching your 

beliefs also requires one to go into a neighborhood to live 

with, and listen to, while attempting to understand who 

the people are and what they do to survive." If we want 

to get somewhere, we need to define who the people are 

that we want to reach. From there is where we can 

discover how to come together. The application of this 

idea is critical not only for political projects, but also for 

cultural projects as well."  

When a group and space is established, and the 

process of gentrification looms on the horizon, a 



151 
 

Situationist approach can be applied to thwarting 

unwanted invaders (barring the fact that your presence 

itself represents the beginning of change in the 

neighborhood).  

We must ask, "Do yuppies ever feel safe? And 

the answer is no! They are paranoid as hell. They need 

locks and alarms to protect their stuff, and big bright 

lights to see who is smashing the windows of their cars." 

-Pam Kray  

Fear, which is inexorably linked to the artificial 

and precarious nature of their own class standing, is the 

motivational force in a yuppie's conscious existence. If it 

is crime which they fear most, we must work to maintain 

a facade of it in our immediate vicinity. With the first 

stirrings of the impending invasion, simple yet bold 

statements like shitting and pissing on the sidewalk and 

leaving piles of trash can make a lasting first impression. 

It can progress to discarding old furniture on the street 

and decorating the neighborhood with graffiti. When the 

onslaught continues, up the ante by starting fires in trash 

cans or burning old tires. Find an abandoned vehicle or 

two and tow them into the neighborhood, while placing 

a classified ad welcoming people to come and take free 

parts. It also wouldn't hurt to occasionally smash a 

windshield or scratch up the cars of the pioneer yuppie.  

If they don't get the hint by this point start 

employing pranks with a situationist flair. Or have your 

friends hang out on street corners and engage in mock 

transactions, instead of selling cocaine sell cookies or 

other treats. When these tactics drive the yuppies from 

your block, secure it, and start radiating outwards 

focusing on the yuppies on the next block. Perhaps you 
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could eventually have them contained in the overpriced 

neighborhoods where they belong.  

Or maybe you group can do something even 

more radical. Instead of following Studio 4's example, 

and becoming the presence which initially pushed these 

people from the neighborhood, reach out and start a 

dialogue with the people who are already there. Develop 

a relationship based on mutual aid and respect. "You do 

your business, we do ours, no cops, no hassles." -Pam 

Kray. A truly bold step for developing community. 

 

L'Octopus Autonome  

by DPSMD 

 

I suppose someone should write an assessment of our 

failed community center project here in Montreal. There 

being no-one else home, I'll do it.  

The first mistake we made was to start a 

community center before we had a community. In order 

to sustain something like that, you need people who are 

at least a little familiar with one another, because then 

you can know what to expect.  

Our second mistake was to have an open 

collective. That structure is I think responsible for the 

blood sucking meetings we would have. I remember 

trying to solve an important problem, only to be 

interrupted by long pointless monologues, by rainbow 

family guys mumbling on about "tobacco is a evil spirit, 

while ganga is a good one" (nowhere near the subject), 

by punk rockers looking for bass players, all of it of course 

translated. Every meeting became an ordeal, many 

people ran away in terror. Open collectives are 
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legitimate forms of organizing but not when we were 

dealing with a concrete thing, like a storefront space 

adrift in a sea of capitalism. There was just too much to 

talk about already without being slowed down in such a 

way. Montreal is the flakiest city this side of a crust 

punk's head. Montreal is the flakiest city this side of 

Vancouver. Of course hardly anyone (me included) ever 

did what they said they would. The weed in this city is 

strong and cheap. We suffered from a lack of purpose, 

and very little ever got done, except, it seems, argue 

about the past (see Montreal Complaints Department).  

The only people with their shit together enough 

to use our space were the punk rockers, who kept up a 

barrage of shows until it all became too much and we 

were closed down. It was their money that kept the place 

afloat the last few months, and brought new energy into 

our open collective. But most of the people running the 

place had little ties to the contemporary punk scene. We 

ended up being babysitters, cleaning up the needles 

from the bathroom, stopping the kids from huffing glue 

in the alleyway, getting people to stop drinking on the 

sidewalk out in front. Though I wasn't there for the end, 

the final straw seems to have been when a couple of 

punk rockers barfed all over the poutine (french fries 

with cheese curds and gravy) place next door. The owner 

tired of it and called the police. A few days later the 

SCUM came and pointed out that since we didn't have 

any permits, we weren't even allowed to have a meeting, 

let alone have 100 fifteen year old runaways drinking in 

the one staircase basement. So we were shut down.  

That said, it was pretty amazing how many 

people did put work into our little crazy project. I 

https://web.archive.org/web/20040102201348/http:/messmedia.rootmedia.org/disconnection/archives/issue3/3mtl_com.htm
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remember being happy to see people just working on 

something together, despite all the struggles. I don't 

have any regrets. I met a fuck of a lot of people, I learned 

who I wouldn't want to work with, and I have a whole 

pile of new friends. I know I'm going to do something else 

in this city, I have to. All I gots to do is get this damn thing 

out the way. 

 

Emma's Dead 

by Andrew 

 

This June, the Emma Center finally closed for good. While 

I missed the very end, I was in the Emma collective for 

most of the three years of its existence, so I feel 

somewhat qualified to ponder what happened. And 

since I don't see anyone else clamoring for the privilege 

of writing Emma's obituary... 

As far as I can tell, the Emma center closed 

because no one really wanted it to stay open. Sad but 

true, nobody gave a shit. I'm not intending to blame 

others for its demise--many people had good reasons for 

pulling out of the project. It is just the way things have 

been going in Minneapolis lately--a chicken/egg sort of 

thing. Maybe all of the political divisions and infighting 

were already there, waiting to happen, with Emma the 

catalyst. Or maybe having as politically diverse of a group 

thrown in a small space together with so many 

conflicting visions was just a little too intense for us. 

Maybe it's something in the water.  

There were too many people that had bad 

experiences with the place for it to remain viable. In 

addition to the dramatic schisms (the exits of Profane 
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Existence and the Blast collective), countless people left 

for various reasons. Many left for political differences, 

sometimes unrelated to running the place. Some blamed 

gender issues, others were chased off by an abusive 

neighborhood conman, some just got bored or bad vibes.  

Whatever the cause, the final year was always 

one step forward, two steps back. People were calling a 

vote to shut it down as early as spring '94. But an ever 

diminishing group struggled on, until it was literally a 

collective of one and a handful of part-time volunteers. 

Repeated calls for assistance were ineffective and Emma 

became more physically isolated with the closing of 

Powderhorn Co-Op across the street. It hadn't been fun 

for a while, and was sucking the energy of the diehard 

few who stuck with it. Most of the last 'collective' have 

left town, or dropped out of the scene.  

In retrospect, Emma died a long time ago, and 

was getting smelly (and poisonous) sitting there, 

propped up in the rocking chair. My feeling is that a lot 

of damage was done to the Twin Cities anarchist scene, 

and I hope that it recovers. Maybe it is already, and I just 

can't see it from my Emmacentric viewpoint. As I write 

this, I've been in Minneapolis for three days, and haven't 

run into anyone who was around for the end of Emma 

(which is kinda spooky), so this account is incomplete. 

Once I process this some more, and talk to some other 

former Emma collective members, I'll write more of an 

analysis of what went wrong. But I want to have 

something written for this issue. I hope this spurs 

someone else to respond, so we may learn from the 

demise of Emma. 
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Montreal Complaints Department 

by DPSMD 

 

I don't mean to sound dramatic, but politics in Montreal 

can be a nightmare. What appears to have been one of 

the most vibrant anarchist scenes in Canada was ruined 

basically by two people's personal and petty 

disagreements. (Dis)Claimer: this article is not written to 

slander anyone in particular, it's just an attempt to find 

some lessons from the past.  

The Librairie Alternative is an anti-authoritarian 

collectively run bookstore formed 18 years ago. People 

seemed to have been together enough then to actually 

buy the current building. A separate legal entity from the 

bookstore was set up to manage this building. Things 

went well until the end of the '80s or something when a 

member of the Bookstore collective was expelled after a 

massive break down in communication. What seems to 

me to have been mostly a personal disagreement was 

turned into a political one that drew in the rest of the 

local scene. That the expelled member remained in the 

building collective only served to make the problem 

worse. People were forced by the two parties to choose 

sides on an argument that was mostly personal and 

which had no clear winner or loser. One or both of the 

sides was lying. If you read the letters section of Anarchy 

magazine carefully enough you know that after awhile 

even the international scene was pulled in.  

As it stands now, any public anti-authoritarian 

project in this city is forced to deal with this ancient crisis. 

Our short lived community center, L'Octopus Autonome, 

was plagued by hours of discussions on the Bookstore. 
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Fuck, I'm staying up late writing this stupid article 

because of the Bookstore, and likely you will all get 

drawn into it as the two parties read this, and send in 

letters to the next group of people suckered into doing 

(Dis)Connection! The saddest of all to see is young, new 

anarchists enter into our scene only to be pulled into the 

arguments of people from the last decade. Old people's 

arguments seem to be a problem in many other cities 

too. 

This article, despite its tone, is a call for the end 

of this shit. Both sides need to just chill (easy enough to 

do in this winter). I would hope that true revolutionaries 

would revolve enough in their head to evolve. To forget 

about the past but not forget about the past, i.e. to move 

on but learn from their mistakes. The personal is the 

political but your personal problems shouldn't become 

everyone else's problems. Fuck, the world is falling apart 

just outside the door, and we're all stuck with our head 

up our ass.  

I think it's part of taking your politics seriously to 

not take your politics so seriously. One of the strongest 

points to anarchist/anti-authoritarian politics is its lack of 

dogma. It should be an organic thing that adapts itself to 

changing circumstances. Since we are against telling 

people what to do, it's got to be a politics of compromise 

and coalition. In order to get anything done we're going 

to have to accept that everybody comes from different 

lives and has different priorities and tempers. The most 

obvious answer is for folks not to get too upset about 

things. The Bookstore case is a example of things being 

blown out of proportions by all sides.  



158 
 

Why is it that the ones who stick around the 

longest in the Anarchist scene are usually the most 

difficult to get along with? Have they chased off the other 

people? Or were the rest of us not seriously committed 

enough to help resolve the conflict? Is there really only 

two role models for us younger folk: being a sell-out, or 

becoming a grumbling, bitter (it always seems to be man) 

man?  

We have to choose who we work with carefully. 

Even then conflicts are inevitable. We're not all going to 

get along. We all need to have borders on what and with 

whom we will and will not do shit with, but we should 

define those borders liberally. We have to keep things in 

perspective. It might be useful for us to divide everyone 

we know into three categories: those that we want to 

work in small closed collectives with because they're 

super cool, those we can stand being in a large coalition 

with even if they're annoying, and the truly horrible, 

those we can barely stop ourselves from killing, those 

that don't exist. I think it's possible to have working 

political relationships with people you wouldn't normally 

want to spend 5 minutes with, if only in large coalitions. 

I know that nightmares end. 

 

 

 

Librairie Alternative Bookstore 

by Anonymous 

 

The Alternative Bookstore was founded 18 years ago. I 

know little of its early existence apart from the fact that 

it sold enough books to pay its rent and allegedly did 
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much better business than it does now. Books were 

cheaper then, there was a Left which seems mythically 

large when compared with what we have now, and 

people read more.  

Like other bookstores, radical shops like ours 

work well when they're well managed, and work badly 

when people forsake common sense. As a collectively 

run project, we also suffer when there are bad personal 

dynamics going on, and things seem to go a lot better 

when people get along together.  

One cause of mismanagement for radical 

bookstores seems to be letting our political ideals blur 

our everyday realities. This can happen in a lot of ways, 

and in the long term such thinking can take a serious toll 

on a project. For instance, in Canada books and 

magazines are taxed, and these taxes are factored into 

the bills we get from our distributor. At times customers 

complain that "You anarchists charge taxes," and some 

collective members have felt the same way. However, 

seeing as we pay the taxes whether we charge them or 

not, choosing to not charge customers would mean 

cutting our profit margin by more than a third.  

"Profit" itself is a tricky issue for many people. 

We are officially an "anti-profit" bookstore, and I know 

that some people assume that if we charge more money 

than we pay for a book, that we're ripping them off. Such 

an attitude stems from the ignorance about how 

bookstores work, and a pathetically shallow critique of 

capitalism. According to these people, the problem with 

the present economic system is not that people are 

forced to work at alienating jobs, to live in shit housing, 

and to have the products of their labour regulated by 
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"market forces," but that small stores charge unfair 

prices and government adds "unfair taxes." As if an 

anarchist society would be characterized by "fair 

business dealings" and "reasonable prices!" The 

lowdown for a bookstore (whether anarchist or 

otherwise) is as follows: if there is no profit on what we 

sell, there's no money to pay overhead costs, to pay for 

stolen stuff (yeah! assholes do steal from us), or for 

necessary maintenance of the premises. What's more, if 

we don't make a profit on top of all that, then we have 

no money for new books. Ideally (though Alternative is 

not that successful) there would be money to pay 

workers.  

Similarly when political crises develop there is 

always a temptation to use bookstore money to bankroll 

non-bookstore activities. While the idea of Alternative 

sending a $1000 cheque to some revolutionary group is 

a fantasy for some, in practice it would surely mean the 

demise of the project. Even when we have over $1000 in 

our account we always have thousands of dollars we 

need to pay to various distributors whose stuff we have 

ordered. Sometimes an issue seems so pressing one 

wonders if it might not be worth risking the project's 

future over.  

The problem with this approach is that 

capitalism is not going to fall because we give some cash 

to some other group, and until it does fall there will be 

more and more crises. Radical bookstores will have an 

important role to play in rebuilding a movement of 

resistance, so we can't afford to sacrifice them at the first 

sign of trouble.  
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One tension that crops up in many circle-A 

bookstores is where to draw the line on what to sell. In 

the past, enormous amounts of energy have been spent 

within our collective arguing over whether or not we 

should stock certain books and periodicals. Some people 

have felt that it would be a betrayal of their principles to 

distribute the writings of non-anarchist Leftists, while 

others have felt just as strongly that we cannot limit 

ourselves to carrying only anarchist literature. It seems 

easy in theory, but in practice it means deciding whether 

or not to carry most feminist, Black, Native, anti-

imperialist, queer and topical writings which are not 

(alas!) written by self-proclaimed anarchists. The 

compromise we ended up reaching was to not distribute 

stuff we found to be sexist, homophobic or racist, or any 

"official organs of groups wanting to take state power." 

That way we can carry Z Magazine and books by Barbara 

Ehrenreich (of Democratic Socialists of America), but we 

can refuse newspapers like Socialist Worker and The 

Militant. It's certainly an imperfect compromise, but the 

best we've managed to come up with.  

The bottom line is that a bookstore is not an 

infoshop, or a personal zine. It's a place where people go 

because they want something to read, because they're 

researching a particular subject, because they want to 

keep abreast of the news. That means that a lot of what 

gets sold may not reflect the personal views of whoever 

is working that day. I used to hate Noam Chomsky books, 

artsy stuff, and Situationist rants (I still can't stand the 

last); over the years, though, I have seen that these 

things sell well, and that means we get more money to 

order other books. If we only stocked what everyone in 
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the collective liked, we'd probably have very few books 

on our shelves!  

The ideal situation is one where people are 

open-minded and willing to "hold their nose" if they 

don't like something. And, of course, it is 100% essential 

that people feel comfortable to pull something from the 

shelves when it goes beyond their limits, otherwise we 

end up being alienated from our own project. It is 

preferable, though, that people can live with themselves 

while selling a broad range of stuff to make the 

bookstore interesting. Remember, even anarchists often 

buy non-anarchist books.  

So far, I have concentrated on the political 

questions of a bookstore. Hopefully, it's clear that people 

need to relax and relate in a non-sectarian, tolerant 

manner if they want to run a good shop. After all, most 

folks aren't stupid, and have a natural and healthy 

aversion to propaganda shops. (A good example of a bad 

radical bookstore would be the Pathfinder chain, who 

feel that they can't sell anything but their brand of the 

"truth" without betraying their principles. Unfortunately, 

I've seen some anarchists with just as dogmatic an 

approach!) 

The personal aspect of running a radical 

bookstore is what really sets it in a class of its own. 

There's no boss, so if people don't do the shit that needs 

to be done, the whole project falls to bits. Too often, this 

is exactly what happens.  

Furthermore, political and personal hostilities 

can make a poisonous stew, out of which it is difficult for 

anyone to do anything constructive. Time gets wasted 

playing out the great debates of our time, leading the 
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project down the road of stagnation and political 

irrelevancy. At one point, the Alternative collective had 

to expel a member, because political differences had 

descended to the level of dishonesty, distrust, and 

harmful gossip. The fallout from that decision is still 

falling, as people view us as "exclusionary" and 

"authoritarian." Sadly, the anarchist principle of 

"voluntary association" directly implies the right to 

"voluntary disassociation." While the decision to expel 

someone should be avoided when possible, sometimes 

it's a choice between one person being told to leave, or 

the whole project floundering and losing its political 

sense.  

Lastly, with the exception of those privileged 

enough to not have to work for a living, volunteering at 

a store can be a big drain. Working a shift after having 

worked at a real job all week is no fun. Having to cancel 

out on shifts because you just got a job is unavoidable, 

but fucks up the other volunteers who have to rush to 

cover your ass. And eventually, after volunteering for 

what seems like ages, you can get cynical and begin to 

feel like you don't have to get things done on time, 

because it's not a "real job" anyway.  

These are unavoidable pitfalls of volunteer 

organizations in a capitalist world. For a long time certain 

anarchists idealized the volunteer project as "outside the 

market economy," but time has shown this is a liberal 

myth. While an unattainable goal at present, I believe 

that being able to financially support collective members 

should become a long-term goal of our projects.  

This brings me to my last point. Most people who 

join the Alternative collective quit after a few months. 
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They don't have as much free time as they thought, 

working at a bookstore isn't as "fun" as was expected, or 

the politics of the project weren't exactly what they'd 

thought. Those who stay often last a few years, some 

longer (at the moment two Alternative workers have 

been there since the late eighties). Unfortunately, there 

are some negative patterns as to who stays and who 

doesn't.  

We have been a mostly anglophone collective in 

a mostly Francophone city for years now. While this is 

mainly a result of people not being very comfortable 

joining or staying in a collective where almost everything 

gets discussed in another language, it's still a problem.  

Another problem is male dominance. While 

about half of the people who join the collective are 

women, they are less likely to stick around. That's not to 

say that there aren't some women who have stuck it out, 

just that a mostly male collective (even if we are pro-

feminist) doesn't attract enough long-term female 

members. While I'm certainly not the best person to 

guess why this is so, I should mention one imperfect 

solution we once tried.  

Several years ago, when some long-term women 

members were getting pissed off at how quickly other 

women were getting alienated from our project, we 

decided not to take in any more male members. Period. 

For three years we only accepted female m embers, so 

that eventually women comprised more than half of the 

collective. Unfortunately, for a variety of reasons, some 

of them exceptional, within a year of us giving up on this 

policy because the "problem" had been "solved," we 

were back to a male-dominated collective.  
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To round out the picture, our collective (like 

many circle-A projects) is dominated by white male 

youth. While the causes for this are probably similar to 

those for male and anglophone dominance, the problem 

goes deeper as the anarchist movement as a whole is 

overwhelmingly white and young. 

 

A-Zone?!? What the Fuck?!? 

by Anonymous 

 

Recently we decided to have an "Existentialist Blues" 

discussion at the A-Zone We decided to do this because 

we really needed to, because we hadn't done one in a 

long time, cuz we thought it'd be fun (ahem), and 

because we were (possibly) moving to a new space. It 

turned out to be the radest discussion we'd ever had. We 

thought it was really cool, and so we're gonna tell you 

about it! 

We should say that in a way it's impossible to 

fully get across the groovy feeling we all had from this, 

the full extent of ideas and progress made. It sort of 

comes out as a dry outline, and that sucks, but hey, we 

tried. Hopefully you'll get something out of it.  

Before the discussion we decided to think ahead and 

make an effort to write down our individual thoughts on 

the matter, and distribute them for processing. What 

follows is an analysis of the discussion and what it 

produced. We've put all these materials together 

(including excerpts from the things collective members 

wrote beforehand) in a pamphlet as well. If you'd like to 

see it drop us a buck or so and a nice letter.  
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So What Happened? 

16 A-Zoners participated in the talk, a 5-hour talk 

(including potluck and volleyball) in fact. We started with 

our traditional "check-in," where we answered the 

general questions of "Why are we doing politics?" and 

"Why are we doing the A-Zone?" Response was 

overwhelmingly positive, and mostly related to personal 

politics, relationships/philosophies/issues and the 

comfort level of the collective. Then we brainstormed on 

"topics of discussion"--issues that we felt needed 

thought, criticism, debate, and new ideas. We 

consolidated these "issues" into 4 main areas: Personal 

Dynamics, Structure, Political Strategy and Networking 

and Community Outreach. We then divided into 4 groups 

to discuss each of these in depth and to work out some 

ideas and plans for action.  

Personal Dynamics 

Support and Criticism:  

• Build a culture of support and use constructive 

criticism;  

• More social activities;  

• Encourage individuals to resolve personal issues, 

create a process to do this;  

• Grapevine Maintenance Project--using constructive 

gossip to build supportive relationships and community; 

• Buddy system with new people;  

Skill Sharing:  

• Develop a skill sharing pool and personal resource 

library (i.e. a pamphlet or bulletin board where A-Zoners 

list skills, knowledge and resources they have, so that 

they may share/teach/exchange/help others); 

• One time workshops--encouraging those with 
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knowledge in high demand to put together classes and 

spread the wealth;  

Celebrating Ourselves: 

• Celebrate our victories and successes, with a focus on 

food and gifts for others; 

• Start doing "Check Out" at meetings, where we let each 

other know constructive gossip, good news, positive 

vibes, etc.  

Structure 

In order for y'all to understand this part, you'll 

need to know the changes the A-Zone structure has gone 

through. We originally started with an open collective, 

with no requirements to join, and with no responsibilities 

entailed either. We theoretically also had several 

different committees, but these often failed to meet or 

to do the tasks they were intended to do. Our collective 

swelled in size to the point where we regularly had 20 or 

so people attending weekly meetings, with some as 

numerous as 40.  

Unfortunately, informal hierarchy was rampant, 

as only a small number of people were doing most of the 

work. Meetings became unable to cope with the 

"business" aspects of keeping the space open and 

funded, as much of the time was used in dealing with the 

myriad of interpersonal dynamics resulting from so many 

people involved, as well as too much discussion of 

actions and other events. The utter chaos of this 

situation, and the high degree of burnout it was causing, 

led us to restructure.  

We created a Coordinating Collective to deal 

with the "business" aspects, which required its members 

to staff 2 hours a week, meet 3 times a month, and do 
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work as part of a (functioning) committee. We had 4 

committees: Financial, Distribution, Outreach, and Free 

Skool (and a mythical 5th Library committee). Others 

involved with the Zone were encouraged to participate 

on committees as well, and to come to General Assembly 

meetings once a month, which were intended to be 

potlucks, discussions, and feedback sessions. What 

evolved from this was a smaller, streamline Coordinating 

Collective which became much more proficient at 

keeping the space going. Committees began to perform 

their tasks well.  

However, the General Assembly never really 

pulled together, and many of those previously involved 

in the space began to feel disassociated and drifted 

away. In trying to find a way to re-involve these people, 

we decided to arrange 2 events a month to draw people 

in and involve them. Along with this, our committees 

have been so efficient that the need for 3 Coordinating 

Collective meetings a month has become less, so we 

switched to 2. These we alternate with a monthly 

coffeehouse event--a social event where we get 

together, hang out, have an open mic, and network--and 

a monthly Big Talk, where we potluck and get in-depth 

on a particular pressing "issue" (of the month). The Big 

Talks will hopefully involve larger numbers of people in 

formulating the direction of the A-Zone, while the 

coffeehouses will hopefully (re)connect people and build 

our community base.  

Along with restructuring, we had several other 

ideas for improving participation. Most importantly we 

had agreed to assemble an "A-Zone Users Guide," 

collectively written, which will contain easy-to-follow 
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steps and procedures for any and all tasks and functions 

of the space, from committees to staffing to joining and 

hosting events. Once this Users Guide is complete, and 

the methods of the committees are more easily 

discerned and open to involvement, we are going to 

begin a process of rotation between committees, so that 

people can learn the various skills and knowledge 

necessary and help prevent informal hierarchies from 

forming. Cross your fingers.  

Political Strategy and Networking  

Surprisingly, no one opted to have this 

discussion. Not because no one is interested, quite the 

opposite; but because most of us saw the other issues as 

being more immediate. Thus, political strategy and 

networking with other groups has fallen under the 

category of the monthly Big Talk.  

Community Outreach  

The first step here was in defining our 

"community." We recognized the A-Zone as having 3 

separate but interconnected community bases: 

Geographic, Political Affinity and CounterCultural 

Affinity. Each community requires different outlooks and 

approaches, which all require a lot of careful thought (Big 

Talks!). Because these are such crucial issues, we have 

opted to make these the topics of our first 3 Big Talks. 

Hopefully they will produce some workable strategies 

which we can detail in future reports.  

There was far more to these discussions and 

proposals than can be addressed here, and many ideas 

we have yet to discuss. As we said before, a lot of it is in 

the Existentialist Blues pamphlet (coming to your 

infoshop soon!), and a lot we will explore in future 
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writings. This is definitely a surge of energy for us, a 

revitalization, and girl, are we positive! 

 

 


